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THE SECOND EPISTLE TO

TIMOTHY

CHAPTER 1

1. An apostle by the will of God. So 2nd Corinthians, Ephesians, Colosians.
1st Corinthians adds called or by call (klhto<v).

According to the promise, etc. (kat’ ejpaggeli>an). Aposto>lov kata< does
not appear in any of the Pauline salutations. In 1 Timothy. kat’ ejpitagh<n

according to the commandment, and in Titus kata< pi>stin etc., according
to the faith, etc. Kat’ ejpaggeli>an, though in other connections, <441323>Acts
13:23; <480329>Galatians 3:29. ̊ Epaggeli>a, primarily announcement, but
habitually promise in N.T. In Pastorals only here and <540408>1 Timothy 4:8.
With the promise of the life in Christ goes the provision for its
proclamation. Hence the apostle, in proclaiming “ye shall live; through
Christ,” is an apostle according to the promise.

Of life which is in Christ Jesus. The phrase promise of life only here and
<540408>1 Timothy 4:8. oP. Life in Christ is a Pauline thought. See <450802>Romans
8:2; <470410>2 Corinthians 4:10; <450602>Romans 6:2-14; <480219>Galatians 2:19, 20;
<510304>Colossians 3:4; Philippians. 1:21. It is also a Johannine thought; see
<430104>John 1:4; 3:15; 6:25; 14:6; <620511>1 John 5:11.

2. Dearly beloved (ajgaphtw|~). Better, beloved. (Comp. <460417>1 Corinthians
4:17. In <540102>1 Timothy 1:2, Timothy is addressed as gnh>siov, and Titus in
<560104>Titus 1:4.

3. I thank God (ca>rin e]cw tw|~ qew|~). Lit. I have thanks to God. The
phrase in <421709>Luke 17:9; <440247>Acts 2:47; oP. unless <470115>2 Corinthians 1:15; f130b

<540112>1 Timothy 1:12; <581228>Hebrews 12:28; 3rd John verse 4. Paul uses
eujcaristw~ I give thanks (not in Pastorals) or eujloghto<v oJ qeo>v blessed
be God (not in Pastorals). The phrase ca>rin e]cw is a Latinism, habere
gratiam, of which several are found in Pastorals. f131b
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I serve (latreu>w). In Pastorals only here. Comp. <450109>Romans 1:9, 25;
<500303>Philippians 3:3. Frequent in Hebrews. Originally, to serve for hire. In
N.T. both of ritual service, as <580805>Hebrews 8:5; 9:9; 10:2; 13:10; and of
worship or service generally, as <420174>Luke 1:74; <450109>Romans 1:9. Especially of
the service rendered to God by the Israelites as his peculiar people, as
<442607>Acts 26:7. Comp. latrei>a service, <450904>Romans 9:4; <580901>Hebrews 9:1, 6.
In LXX always of the service of God or of heathen deities.

From my forefathers (ajpo< progo>nwn). Pro>gonov, Pasto. See on <540504>1
Timothy 5:4. The phrase N.T.o. For the thought, comp. <441414>Acts 14:14;
Philippians. 3:5. He means, in the spirit and with the principles inherited
from his fathers. Comp. the sharp distinction between the two periods of
Paul’s life, Galatians. 1:13,14.

With pure conscience (ejn kaqara|~ suneidh>sei). As <540309>1 Timothy 3:9.
The phrase, Pasto. <580914>Hebrews 9:14 has kaqariei~ th<n suni>dhsin hJmw~n

shall purge  our conscience.

That without ceasing (wJv ajdia>leipton). The passage is much involved.
Note

(1) that ca>rin e]cw tw|~ qew|~ I thank God must have an object.

(2) That object cannot be that he unceasingly remembers Timothy in
his prayers.

(3) That object, though remote, is uJpo>mnhsin labw<n when I received
reminder verse 5).

He thanks God as he is reminded of the faith of Timothy’s ancestors and
of Timothy himself. Rend. freely, “I thank God whom I serve from my
forefathers with pure conscience, as there goes along with my prayers an
unceasing remembrance of thee, and a daily and nightly longing, as I recall
thy tears, to see thee, that I may be filled with joy — I thank God, I say,
for that I have been reminded of the unfeigned faith that is in thee,”
etc.’Adia>leipton unceasing, only here and <450902>Romans 9:2.
˚Adialei>ptwv, <450109>Romans 1:9; <520103>1 Thessalonians 1:3; 2:13; 5:17.
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I have remembrance (e]cw th<n mnei>an). The phrase once in Paul, <520306>1
Thessalonians 3:6. Commonly, mnei>an poiou~mai I make mention,
<450109>Romans 1:9; <490116>Ephesians 1:16; <520102>1 Thessalonians 1:2; Philemon 4.

Night and day (nukto<v kai< hJme>rav). See <540505>1 Timothy 5:5. The phrase in
Paul, <520209>1 Thessalonians 2:9; 3:10; <530308>2 Thessalonians 3:8. Const. with
greatly  desiring. f132b

4. Greatly desiring (ejpipoqw~n). Better, longing. Pastorals only here.
Quite frequent in Paul. See <450111>Romans 1:11; <470502>2 Corinthians 5:2; 9:14;
Philippians. 1:8, etc. The compounded preposition ejpi< does not denote
intensity, as A. verse greatly, but direction. Comp. chapter 4:9, 21.

Being mindful of thy tears (memnhme>nov sou tw~n dakru>wn). The verb,
mimnh>skesqai in Paul, only <461102>1 Corinthians 11:2. In Pastorals only here.
The words give the reason for the longing to see Timothy. The allusion is
probably to the tears shed by Timothy at his parting from Paul. f133b One
is naturally reminded of the parting of Paul with the Ephesians elders at
Miletus (<442017>Acts 20:17 ff., see especially verse 37). Holtzmann remarks
that Paul’s discourse on that occasion is related to this passage as program
to performance. Bonds await the apostle (<442023>Acts 20:23), and Paul appears
as a prisoner (<550108>2 Timothy 1:8). He must fulfill his course {<442024>Acts
20:24); here he has fulfilled it (<550407>2 Timothy 4:7). He bids the overseers
take heed to the flock, for false teachers will arise in the bosom of the
church (<442029>Acts 20:29, 30); these letters contain directions for the guidance
of the flock, and denunciations of heretical teachers.

That I may be filled with joy. Const. with longing to see you.

5. When I call to remembrance (uJpo>mnhsin labw<n). The object of ca>rin

e]cw ver. 3. Lit. having received a reminding. The phrases N.T..o.
˚Upo>mnhsiv reminding (but sometimes intransitive, remembrance), only
here, <610113>2 Peter 1:13; 3:1. In LXX three times. As distinguished from
ajna>mnhsiv remembrance (<461124>1 Corinthians 11:24, 25) it signifies a
reminding or being reminded by another; while ajna>mnhsiv is a recalling by
one’s self.

Unfeigned faith that is in thee (th~v ejn soi< ajnupokri>tou pi>stewv). See
on <540105>1 Timothy 1:5. For the peculiar collocation of the Greek words,
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comp. <441728>Acts 17:28; <450112>Romans 1:12; <490115>Ephesians 1:15. The writer’s
thought is probably not confined to Christian faith, but has in view the
continuity of Judaism and Christianity. In verse 3 he speaks of serving
God from his forefathers. In <442414>Acts 24:14 Paul is represented as saying
that even as a Christian he serves the God of his fathers, believing all
things contained in the law and the prophets.

Dwelt (ejnw|>khsen). Paul uses the verb with sin, the divine Spirit, God, the
word of Christ, but nowhere with faith. The phrase faith  dwells in, N.T.o.
According to Paul, Christians are or stand in faith; but faith is not
represented as dwelling in them. Christ dwells in the heart through faith
(<490317>Ephesians 3:17).

First (prw~ton). With reference to Timothy, and with a comparative sense,
as <400524>Matthew 5:24; 7:5; Mark. 3:27; <520416>1 Thessalonians 4:16, etc. This is
shown by the last clause of the verse. The writer merely means that faith
had already dwelt in Timothy’s grandmother and mother before it did in
him. How much farther back his believing ancestry went he does not say.
Comp. <441601>Acts 16:1.

Grandmother (ma>mmh|). N.T. Once in LXX, 4 Macc. 16:9. Later Greek.
The correct classical word is th>qh. See Aristoph. Ach. 49; Plato, Repub.
461 D. From the emphasis upon Timothy’s receiving his training from his
Jewish mother, it has been inferred that his father died early. That he was
the child of a mixed marriage appears from <441601>Acts 16:1

I am persuaded (pe>peismai). The verb in Pastorals only here and verse
12. Often in Paul.

6. Wherefore (dij h{n aijti>an). Lit. for which cause. ˚Aiti>a not in Paul. The
phrase in verse 12; <560113>Titus 1:13; also in Luke, Acts, and Hebrews Paul’s
expression is dio> or dia< tou~to.

Stir up (ajnazwpurei~n). N.T.o. LXX, (<014527>Genesis 45:27; 1 Macc. 13:7. In
Class., as Eurip. Electra, 1121, ajn’ au+ su< zwpurei~v nei>kh ne>a you are
rekindling  old  strifes. From ajna> again zwo>v alive, pu~r fire. To< zw>puron

is a piece of hot coal, an ember, a spark. Plato calls the survivors of the
flood smikra< zw>pura tou~ tw~n ajnqrw>pwn ge>nouv diaseswsme>na

small sparks of  the human race preserved. The word is, therefore,
figurative, to stir or kindle the embers. ̊ Ana< combines the meanings again
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and up, rekindle or kindle up. Vulg. only the former, resuscitare. Comp.
ajna>ptein 12:49; <590305>James 3:5. It is not necessary to assume that
Timothy’s zeal had become cold.

The gift of God (to< ca>risma tou~ qeou~). See on <540414>1 Timothy 4:14.

The laying on of my hands. See on <540414>1 Timothy 4:14.

7. Spirit of fear (pneu~ma deili>av). Better, of cowardice. N.T. Comp.
<450815>Romans 8:15, and see on the Spirit, <450804>Romans 8:4, & 5.

Of power (duna>mewv). Found in all the Pauline Epistles except Philemon.
In Pastorals only here, verse 8, and chapter 3:5. Not used by our writer in
the sense of working miracles, which it sometimes has in Paul. Here, the
power to overcome all obstacles and to face all dangers. It is closely linked
with the sense of parrhsi>a boldness.

Of love (ajga>phv). See on <480522>Galatians 5:22.

Of a sound mind (swfronismou~). N.T.o. oLXX,oClass. Not self-control,
but the faculty of generating it in others or in one’s self, making them
sw>fronev of sound mind. Comp. <560204>Titus 2:4. Rend. discipline. See on
swfrosu>nh <540209>1 Timothy 2:9.

8. Be not ashamed (mh< ejpaiscunqh~|v). See on <420926>Luke 9:26.

Testimony (martu>rion). See on <540206>1 Timothy 2:6.

His prisoner (de>smion aujtou~). Paul styles himself the prisoner of  the
Lord, <490301>Ephesians 3:1; 4:1, <570109>Philemon 1:9. Only here in Pastorals. Not
in a figurative sense, one who belongs to Christ, but one who is imprisoned
because of  his labors as an apostle of Christ. On Paul’s supposed second
imprisonment, see Intro. 4

Be partaker of the afflictions (sunkakopa>qhson). Only here and chapter
2:3. oLXX, oClass. The compounded sun with, not with the gospel, as
Rev., but with me. Share afflictions with me for the gospel.

According to the power of God. Which enables him to endure hardness.
Connect with be partaker, etc.
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9. Who hath saved us. Salvation is ascribed to God. See on our Savior, l
Tim. 1:1.

Called (kale>santov). Comp. <540612>1 Timothy 6:12, and see <450830>Romans 8:30;
9:11; <460109>1 Corinthians 1:9; <480106>Galatians 1:6; <520212>1 Thessalonians 2:12. It is
Paul’s technical term for God’s summoning men to salvation. In Paul the
order is reversed: called, saved.

With a holy calling (lkh>sei aJgi>a|). Klh~siv, calling, often in Paul; but the
phrase holy calling only here. In Paul, klh~siv sometimes as here, with the
verb kalei~n to call, as l Corinthians 7:20; <490401>Ephesians 4:1, 4.

Purpose (pro>qesin). See on <441123>Acts 11:23; <450911>Romans 9:11.

Grace which was given (ca>rin th<n doqei~san). Comp. <451203>Romans 12:3,
6; 15:15; <460310>1 Corinthians 3:10; <490308>Ephesians 3:8; 4:7. The phrase only here
in Pastorals

Before the world began (pro< cro>nwn aijwni>wn). See additional note on
<530109>2 Thessalonians 1:9. In Pastorals the phrase only here and <560102>Titus 1:2.
Not in Paul. Lit. before eternal times. If it is insisted that aijw>niov means
everlasting, this statement is absurd. It is impossible that anything should
take place before everlasting times. That would be to say that there was a
beginning of times which are from everlasting. Paul puts the beginnings of
salvation in God’s purpose before the time of the world (<460207>1 Corinthians
2:7; <600120>1 Peter 1:20); and Christ’s participation in the saving counsels of
God prior to time, goes with the Pauline doctrine of Christ’s preexistence.
The meaning, therefore, of this phrase is rightly given in A.V.: before the
world began, that is, before time was reckoned by aeons or cycles. Then,
in that timeless present, grace was given to us in God’s decree, not
actually, since we did not exist. The gift planned and ordered in the eternal
counsels is here treated as an actual bestowment.

10. Made manifest (fanerwqei~san). See on <540316>1 Timothy 3:16. In
contrast With the preceding clause, this marks the historical fulfillment in
time of the eternal, divine counsel. Comp. <560103>Titus 1:3. There is an
implication that the divine counsel was hidden until the fitting time: comp.
<490305>Ephesians 3:5, and see <510126>Colossians 1:26.
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By the appearing (dia< th~v ejpifanei>av). See on <530208>2 Thessalonians 2:8;
<540614>1 Timothy 6:14.

Who hath abolished (katargh>santov). Better, since he made of none
effect. In Pastorals only here. frequent in Paul. See on make without effect,
<450303>Romans 3:3, and comp. is swallowed up, <461554>1 Corinthians 15:54. Notice
the association of the verb with ejpifa>neia appearing in <530208>2
Thessalonians 2:8.

Brought to light (fwti>santov). Only here in Pastorals. In Paul, <460405>1
Corinthians 4:5; <490118>Ephesians 1:18; 3:9.

Immortality (ajfqarsi>an). Better, incorruption. With this exception, only
in Paul. See Wisd. ii. 23; vi. 9; 4 Macc. ix. 22; xvii. 12.

11. A teacher of the Gentiles (dida>skalov ejqnw~n). Omit of the Gentiles.
Comp. <540207>1 Timothy 2:7, from which the words were probably transferred
when the three Epistles were jointly edited. Paul calls himself an apostle,
and describes himself as preaching (khru>sswn); but he nowhere calls
himself dida>skalov a teacher, although he uses dida>skein  to teach, of
himself, <460417>1 Corinthians 4:17; <510128>Colossians 1:28. He also uses didach>

teaching, of matter given by him to the converts, <450617>Romans 6:17; 16:17;
<461406>1 Corinthians 14:6. He distinguishes between the apostle and the
teacher, <461228>1 Corinthians 12:28; <490411>Ephesians 4:11.

12. I am not ashamed. Comp. verse 8, and <450116>Romans 1:16.

Whom I have believed (w=| pepi>steuka). Or, in whom I have put my trust.
See on <430112>John 1:12; 2:22; <450405>Romans 4:5.

Able (dunato>v). Often used with a stronger meaning, as <460126>1 Corinthians
1:26, mighty; <442505>Acts 25:5, oiJdunatoi< the chief men: as a designation  of
God, oJ dunato>v the mighty one, <420149>Luke 1:49: of preeminent ability or
power in something, as of Jesus, dunato>v ejn e]rgw| kai< lo>gw| mighty in
deed  and word, L. 24:19: of spiritual agencies, “ The weapons of our
warfare are dunata< mighty,” etc., <471004>2 Corinthians 10:4. Very often in
LXX.

That which I have committed (th<n paraqh>khn mou). More correctly, that
which has been  committed unto me: my sacred trust. The meaning of the
passage is that Paul is convinced that God is strong to enable him to be
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faithful to his apostolic calling, in spite of the sufferings which attend it,
until the day when he shall be summoned to render his final account. The
paraqh>kh or thing committed to him was the same as that which he had
committed to Timothy that; he might teach others (<540620>1 Timothy 6:20). It
was the form of sound words (verse 13); that which Timothy had heard
from Paul (chapter 2:2); that fair deposit verse 14). It was the gospel to
which Paul had been appointed verse 11); which had been intrusted to him
(<540111>1 Timothy 1:11; <560103>Titus 1:3; comp. <460917>1 Corinthians 9:17; <480207>Galatians
2:7; <520204>1 Thessalonians 2:4). The verb paratiqe>nai to commit to one’s
charge is a favorite with Luke. See Luke. 12:48; <442032>Acts 20:32. Sums
deposited with a Bishop for the use of the church were called paraqh~kai

th~v ejkklhsi>av trust-funds of the church. In the Epistle of the
pseudo-Ignatius to Hero (7) we read: “Keep my deposit (paraqh>khn)
which I and Christ have committed (parqe>meqa) to you. I commit
(parati>qhmi) to you the church of the Antiochenes.”

That day (ejkei>nhn th<n hJme>ran). The day of Christ’s second appearing.
See on <520502>1 Thessalonians 5:2. In this sense the phrase occurs in the N.T.
Epistles only chapter 1:18; 4:8; <530110>2 Thessalonians 1:10; but often in the
Gospels, as <400722>Matthew 7:22; 26:29; Mark. 13:32, etc. The day of the
Lord’s appearing is designated by Paul as hJ hJme>ra, absolutely, the day,
<451312>Romans 13:12; <460313>1 Corinthians 3:13; <520504>1 Thessalonians 5:4: hJme>ra

tou~ kuri>ou the day of the Lord, <460108>1 Corinthians 1:8; 2 Corinthians. 1:14;
<520502>1 Thessalonians 5:2; <530202>2 Thessalonians 2:2: the day of Jesus Christ or
Christ, <500106>Philippians 1:6, 10; 2:16: the day when God shall judge,
<450216>Romans 2:16: the day of wrath and revelation of the righteous judgment
of God, <450205>Romans 2:5: the day of redemption, <490430>Ephesians 4:30.

13. The form (uJpotu>pwsin). Pastso. oLXX, oClass. See on <540116>1 Timothy
1:16.

Of sound words  (uJgiaino>ntwn lo>gwn). See on <540116>1 Timothy 1:16.

In faith and love. The teaching is to be held, preached, and practiced, not as
a mere schedule of conduct, however excellent, but with the strong
conviction of faith and the favor of love.

14. That good thing which was committed (th<n kalh<n paraqh>khn). That
fair, honorable trust, good and beautiful in itself, and honorable to him who
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receives it. The phrase N.T.o. See on verse 12. Comp. the good warfare,
<540118>1 Timothy 1:18; teaching, <540406>1 Timothy 4:6; fight, <540612>1 Timothy 6:12;
confession, <540612>1 Timothy 6:12.

15. In Asia. Proconsular Asia, known as Asia Propria or simply Asia. It
was the Romans province formed out of the kingdom of Pergamus, which
was bequeathed to the Romans by Attalus III (B.C. 130), including the
Greek cities on the western coast of Asia, and the adjacent islands with
Rhodes. It included Mysia, Lydia, Caria, and Phrygia. The division Asia
Major and Asia Minor was not adopted until the fourth century A.D. Asia
Minor (Anatolia) was bounded by the Euxine, Aegean, and Mediterranean
on the north, west, and south; and on the east by the mountains on the
west of the upper course of the Euphrates.

Have turned away (ajpestra>fhnsan). Not from the faith, but from Paul.

16. Onesiphorus. Mentioned again, chapter 4:19.

Refreshed (ajne>yuzen). N.T.o. Several times in LXX; often in Class.
˚Ana>yuxiv refreshing, <440319>Acts 3:19; and katayu>cein to cool, <421624>Luke
16:24. Originally to cool; to revive by fresh air.

Chain (a[lusin). Once in Paul, <490620>Ephesians 6:20. Several times in Mark,
Luke, and Acts. It may mean handcuffs or manacles (see Lightfoot,
Philippians, ed. of 1896, page 8), but is not limited to that sense either in
classical or later Greek. See Hdt. ix. 74; Eurip. Orest. 984. Mark. 5:4 is not
decisive.

18. Very well (be>ltion). N.T.o. The sense is comparative; better than I can
tell you.
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CHAPTER 2

1. Therefore (ou+n). In view of what has been said in the previous chapter.

Be strong (ejndunamou~). In Paul, <450420>Romans 4:20; <490610>Ephesians 6:10;
Philippians. 4:13. Lit. be strengthened  inwardly.

In the grace (ejn th|~ ca>riti). Grace is the inward source of strength.
Comp. the association of grace and strength in <471209>2 Corinthians 12:9.

2. Among many witnesses (dia< pollw~n martu>rwn). Dia< through  the
medium of, and therefore in the presence of.

Commit (para>qou). As a trust or deposit (paraqh>kh). See on chapter
1:12,14. In Paul only <461027>1 Corinthians 10:27.

Faithful (pistoi~v). Not believing, but trusty, as appears from the context.
See on <620109>1 John 1:9; <660105>Revelation 1:5; 3:14.

Able (iJkanoi<). In Pastorals only here. Very common in Luke and Acts: a
few times in Paul. See on many, <451523>Romans 15:23.

3. Endure hardness (sunkakopa>qhson). Comp. chapter 1:8. A.V. verse
fails to give the force of sun with. Rend. suffer  hardship with me.

Soldier (stratiw>thv). Only here in Pastorals. oP. Frequent in Acts.

4. That warreth (strateuo>menov). Better, when engaged in warfare. Rev.
no soldier  on service. In Paul, <460907>1 Corinthians 9:7; <471003>2 Corinthians 10:3.
In Pastorals only here and <540118>1 Timothy 1:18.

Entangleth himself (ejmple>ketai). Only here and <610220>2 Peter 2:20 (see
note). This has been made an argument for clerical celibacy.

In the affairs of this life (tai~v tou~ bi>ou pragmati>aiv). Better, affairs of
life. Not as A.V. verse implies, in contrast with the affairs of the next life,
but simply the ordinary occupations of life. In N.T., bi>ov means either
means of subsistence, as Mark. 12:44; <420843>Luke 8:43; <620317>1 John 3:17; or
course of life, as <420814>Luke 8:14. Bi>ov Po.
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Him who hath chosen him to be a soldier (tw|~ stratologh>santi). N.T.o.
oLXX. Better, enrolled him as a soldier.

5. Strive for masteries (ajqlh|~). N.T.o. oLXX. Paul uses ajgwni>zesqai (see
<460925>1 Corinthians 9:25), which appears also in <540410>1 Timothy 4:10; 6:12; <550407>2
Timothy 4:7. For masteries is superfluous. Rev. contend  in the games;
but the meaning of the verb is not limited to that. It may mean to contend
in battle; and the preceding reference to the soldier would seem to suggest
that meaning here. The allusion to crowning is not decisive in favor of the
Rev. rendering. Among the Romans crowns were the highest distinction for
service in war. The corona triumphalis of laurel was presented to a
triumphant general; and the corona obsidionalis was awarded to a general
by the army which he had saved from a siege or from a shameful
capitulation. It was woven of grass which grew on the spot, and was also
called corona graminea. The corona myrtea or ovatio, the crown of bay,
was worn by the general who celebrated the lesser triumph or ovatio. The
golden corona muralis, with embattled ornaments, was given for the
storming of a wall; and the corona castrensis or vallaris, also of gold, and
ornamented in imitation of palisades, was awarded to the soldier who first
climbed the rampart of the enemy’s camp.

Is he not crowned (ouj stefanou~tai). The verb only here and <580207>Hebrews
2:7, 9. For ste>fanov crown, see on <660209>Revelation 2:9; 4:4; <600504>1 Peter 5:4.
Paul has ste>fanon labei~n, <460925>1 Corinthians 9:25.

Lawfully (nomi>mwv). Pasto. See <540108>1 Timothy 1:8. According to the law of
military service which requires him to abandon all other pursuits. So the
law of the ministerial office requires that the minister shall not entangle
himself with secular pursuits. If he fulfills this requirement, he is not to
trouble himself about his worldly maintenance, for it is right that he should
draw his support from his ministerial labor: nay, he has the first right to its
material fruits.

6. The husbandman that laboreth (to<n kopiw~nta gewrgo<n). The verb
implies hard. wearisome toil. See on <520103>1 Thessalonians 1:3; 5:12.
Gewrgo>v Husbandman, only here in Pastorals. oP. See on <431501>John 15:1.

Must be first partaker (dei~ prw~ton — metalamba>nein). Better, Must be
the first to partake. His is the first right to the fruits of his labor in the
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gospel. The writer seems to have in his eye <460907>1 Corinthians 9:7, where
there is a similar association of military service and farming to illustrate the
principle that they who proclaim the gospel should live of the gospel.
Metalamba>nein to partake, oP, and only here in Pastorals. Paul uses
mete>cein. See <460910>1 Corinthians 9:10, 12; 10: 17, 21, 30.

7. Consider (no>ei). Better, understand.

And the Lord give thee understanding (dw>sei ga>r oJ ku>riov su>nesin).
More correctly, for the Lord shall give. f134b For su>nesin understanding,
see on <411233>Mark 12:33; <420247>Luke 2:47; <510109>Colossians 1:9.

8. Remember that Jesus Christ — was raised, etc. Incorrect. Rend.
remember Jesus Christ raised from the dead. Mnhmo>neue remember, only
here in Pastorals: often in Paul. ̊ Egei>rein to raise, very often in N.T., but
only here in Pastorals. The perfect passive participle (ejghgerme>non) only
here. The perfect marks the permanent condition — raised and still living.

Of the seed of David. Not referring to Christ’s human descent as a
humiliation in contrast with his victory over death (ejghgerme>non), but
only marking his human, visible nature along with his glorified nature, and
indicating that in both aspects he is exalted and glorified. See the parallel in
<450103>Romans 1:3, 4, which the writer probably had in mind, and was perhaps
trying to imitate. It is supposed by some that the words Jesus Christ —
seed of David were a part of a confessional formula.

According to my gospel. Comp. <450216>Romans 2:16; 16:25, and see <461501>1
Corinthians 15:1; 2 Galatians. 11:7; <480111>Galatians 1:11; 2:2; <540111>1 Timothy
1:11.

9. Wherein I suffer trouble (ejn w|= kakopaqw~). Wherein refers to the
gospel. Kakopaqei~n only here, chapter 4:5, and James. 5:13. LXX, John.
4:10.

As an evildoer (wJv kakou~rgov). Only here and in Luke. Better,
malefactor. The meaning is technical. Comp. <422332>Luke 23:32, 33, 39.

Unto bonds (me>cri desmw~n). Comp. Philippians. 2:8, me>cri qana>tou

unto death: Hebrews. 12:4, me>criv ai[matov unto blood. Const. with I
suffer trouble
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But the word of God is not bound (ajlla< oJ lo>gov tou~ qeou~ ouj de>detai).
Nevertheless, although  I am in bonds, the gospel  which I preach will
prevail  in spite of all human efforts  to hinder it. Word of God often in
Paul. In Pastorals, <540405>1 Timothy 4:5;  Tit. 2:5. Bound, in Paul
metaphorically, as here, <450702>Romans 7:2; <460727>1 Corinthians 7:27, 39.

10. Therefore (dia< tou~to). Because I know that God is carrying on his
work. f135b

That they may also (i[na kai< aujtoi<). More correctly, they also may, etc.
Also, as well as myself.

Obtain the salvation (swthri>av tu>cwsin). The phrase N T.o. Paul has
peripoi>hsiv swthri>av obtaining  of  salvation, <520509>1 Thessalonians 5:9.

Which is in Christ Jesus. The phrase salvation which is in Christ Jesus,
N.T. For other collocations with in Christ Jesus in Pastorals, see <540114>1
Timothy 1:14; 3:13; <550101>2 Timothy 1:1, 9, 13; 2:3, 15.

With eternal glory (meta< do>xhv aijwni>ou). The phrase eternal glory on]y
here and <600510>1 Peter 5:10. Paul has aijw>nion ba>rov do>xhv eternal weight of
glory, 2 Corinthians. 4:17. Glory here is the eternal reward of Christians in
heaven.

11. It is a faithful saying. Better, faithful  is the saying. See on l Timothy.
1:15. It refers to what precedes — the eternal glory of those who are raised
with Christ verse 8) which stimulates to endurance of sufferings for the
gospel.

For (ga<r). Faithful is the saying that the elect shall obtain salvation with
eternal glory, for if we be dead, etc. f136b The following words to the end of
verse 12 may be a fragment of a hymn or confession, founded on
<450608>Romans 6:8; 8:17.

If we be dead with him (eij sunapeqa>nomen). A.V. misses the force of the
aorist. Better, if we died, etc. Comp. <450608>Romans 6:8; <510220>Colossians 2:20.
For the verb, comp. Mark. 14:31; <470703>2 Corinthians 7:3.

12. If we suffer we shall also reign with him (eij uJpome>nomen, kai<

sunbasileu>somen). For suffer, rend. endure. Sunbasileu>ein to reign



791

with, only here and <460408>1 Corinthians 4:8. Comp. <421917>Luke 19:17,19; 22:29,
30; <450517>Romans 5:17; <660404>Revelation 4:4; 5:10; 22:5.

If we deny him he also will deny us (eij ajrnhso>meqa. kajkei~nov

ajrnh>setai hJma~v). The verb Po. Him must be supplied. The meaning of
the last clause is, will not acknowledge  us as his own. Comp. <420926>Luke 9:26;
<401033>Matthew 10:33.

13. If we believe not (eij ajpistou~men). Better, are faithless or untrue to
him. Comp. <450303>Romans 3:3. In Pastorals only here.

Faithful (pisto<v). True to his own nature, righteous character, and
requirements, according to which he cannot accept as faithful one who has
proved untrue to him. To do this would be to deny himself.

14. Put them in remembrance (uJpomi>mnhske). oP. See on uJpo>mnhsin

reminding, chapter.1:5.

Charging (diamarturo>menov). In Paul only <520406>1 Thessalonians 4:6. Very
frequent in Acts. See on <440240>Acts 2:40; <442023>20:23. The sense is rather
conjuring them by their loyalty to God. Paul uses the simple
martu>resqai in a similar sense. See <480503>Galatians 5:3; <520212>1 Thessalonians
2:12 (note); <490417>Ephesians 4:17.

Before God (ejnw>pion tou~ qeou~). See on <540504>1 Timothy 5:4.

Strive about words (logomacei~n). N.T.o. oLXX, oClass. Comp.
logomaci>av disputes of words, <540604>1 Timothy 6:4, and see <460420>1 Corinthians
4:20.

To no profit (ejp’ oujde<n crh>simon). Lit. to nothing  useful. ˚Ep’ oujde<n,
oP. He uses eijv keno>n to no purpose. See <470601>2 Corinthians 6:1;
<480202>Galatians 2:2; <504716>Philippians 2:16; <520305>1 Thessalonians 3:5. Crh>simov

useful, N.T.o.

To the subverting (ejpi< katastrofh|~). ˚Epi< does not mean here to or for
(purpose or object). but indicates the ground on which the
unprofitableness of the wordy strife rests. Unprofitable because it works
subversion of the hearers. Katastrofh> subversion, transliterated into
catastrophe, only here and <610206>2 Peter 2:6. In LXX of the destruction or
overthrow of men or cities. Katastre>fein to overturn, <402112>Matthew
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21:12; Mark. 11:15; <441516>Acts 15:16, cit. Paul uses kaqai>resiv pulling
down, <471004>2 Corinthians 10:4, 8; 13:10

15. Study (spou>dason). Originally, make haste. In Paul, <480210>Galatians 2:10;
<490403>Ephesians 4:3 (note); <520217>1 Thessalonians 2:17.

To shew thyself approved (seauto<n do>kimon parasth~sai).
Parasth~sai, better, present. In Pastorals only here and chapter 4:17.
Often in Acts and Paul. See on <440103>Acts 1:3; <451602>Romans 16:2; <490527>Ephesians
5:27. Do>kimon approved, only here in Pastorals, five times by Paul. See on
<590112>James 1:12. On dokimh> approvedness, <450504>Romans 5:4; and on
dokima>zein to approve on test, <600107>1 Peter 1:7.

A workman (ejrga>thv). In Paul, <471113>2 Corinthians 11:13; <500302>Philippians 3:2.
In Pastorals, <540518>1 Timothy 5:18.

That needeth not to be ashamed (ajnepai>scunton). N.T.o. oLXX, oClass.
Lit. not made ashamed, as <500120>Philippians 1:20. A workman whose work
does not disgrace him.

Rightly dividing (ojrqotomou~nta). N.T.o. oClass. In LXX, <200306>Proverbs 3:6;
11:5; both times in the sense of directing the way. From ojrqo>v straight
and te>mnein  to cut. Hence, to cut straight, as paths; to hold a straight
course; generally, to make straight; to handle  rightly. Vulg. recte tractare.
The thought is that the minister of the gospel is to present the truth
rightly, not abridging it, not handling it as a charlatan (see on <470217>2
Corinthians 2:17), not making it a matter of wordy strife verse 14), but
treating it honestly and fully, in a straightforward manner. Various
homiletic fancies have been founded on the word, as, to divide the word of
truth, giving to each hearer what he needs: or, to separate it into its proper
parts: or, to separate it from error: or, to cut straight through it, so that its
inmost contents may be laid bare. Others, again, have found in it the figure
of dividing the bread, which is the office of the household steward; or of
dividing the sacrificial victims; or of cutting a straight furrow with the
plough.

16. Shun (perii>staso). Po. In Pastorals, here and <560309>Titus 3:9. Originally,
to place  round; to stand round. In the middle voice, to turn one’s self
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about, as for the purpose of avoiding something: hence, avoid, shun. Often
in Class., but in this sense only in later Greek.

Profane and vain babblings (bebh>louv kenofwni>av). For profane, see on
<540109>1 Timothy 1:9. Vain is superfluous, being implied in babblings. For
babblings, see on <540620>1 Timothy 6:20. Babble is a word of early origin, an
imitative word, formed on the efforts of a young child to speak, and having
its counterparts in many languages. It appears very early in English, as in
Piers Plowman:

“And so I bablede on my bedes.”
Vis. 2487.

Bacon:

“Who will open himself to a blab or a babbler?”
Ess. vi

Shakespeare:

“Leave thy vain bibble babble.”
Twelfth X. iv. 2.

They will increase (proko>yousin). See on <451312>Romans 13:12, and
<480114>Galatians 1:14.

Ungodiness (ajsebei>av). The opposite of eujse>beia godliness, for which
see on <540202>1 Timothy 2:2. In Pastorals, <560212>Titus 2:12. In Paul, <450118>Romans
1:18; 11:26, cit.

17. Will eat (nomh<n e[xei). Lit. will have pasturage, and  so grow. Nomh<

puro>v a spreading of fire: a sore is said nomh<n poiei~sqai to spread.
Comp. <440417>Acts 4:17, dianemhqh|~ spread, of the influence of the miracle of
Peter, from the same root, ne>mein  to distribute or divide; often of
herdsmen, to pasture. Nomh< only here and <431009>John 10:9

Canker (ga>ggraina). Transliterated into gangrene. An eating sore; a
cancer. N.T.o. oLXX. Comp. Ovid:

“Solet immedicabile cancer
Serpere, et illaesas vitiatis addere partes.”

Metam. 2:826

18. Have erred (hjsto>chsan). See on <540106>1 Timothy 1:6.
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The resurrection (ajna>stasin). Only here in Pastorals.

19. Nevertheless (me>ntoi). Mostly in John. oP. Only here in Pastorals.

The foundation of God standeth sure (oJ stereo<v qeme>liov tou~ qeou~

e[sthken). Wrong. Stereo<v sure is attributive, not predicative. Rend. the
firm foundation   of God  standeth. The phrase foundation  of  God, N.T.o.
Qeme>liov foundation is an adjective, and li>qov stone is to be supplied. It
is not to be taken by metonymy for oijki>a house verse 20), but must be
interpreted consistently with it, f137b and, in a loose way, represents or
foreshadows it. So we speak of an endowed institution as a foundation.
By;’ the sure foundation of God” is meant the church, which is “the pillar
and stay of the truth” (<540315>1 Timothy 3:15), by means of which the truth of
God is to withstand the assaults of error. The church has its being in the
contents of “the sound teaching” (<540110>1 Timothy 1:10), which is “according
to godliness” (<540603>1 Timothy 6:3), and which is deposited in it. “The
mystery of godliness “ is intrusted to it (<540316>1 Timothy 3:16). Its servants
possess “the mystery of the faith” (<540309>1 Timothy 3:9). In <460311>1 Corinthians
3:11, Christ is represented as “ the chief corner-stone.” In <490220>Ephesians
2:20, the church is built “upon the foundation of the apostles and
prophets,” with Christ as the corner-stone, and grows into a “holy temple
(nao<n) in the Lord.” Here, the church itself is the foundation, and the
building is conceived as a great dwelling-house. While the conception of the
church here does not contradict that of Paul, the difference is apparent
between it and the conception in Ephesians, where the church is the seat of
the indwelling and energy of the Holy Spirit. Comp. <460316>1 Corinthians
3:16,17. Stereo>v firm only here, <580512>Hebrews 5:12, 14, and <600509>1 Peter 5:9
(note). %Esthken standeth, in contrast with overthrow verse 18).

Seal (sfragi~da). Mostly in Revelation. Only here in Pastorals. In Paul,
<450411>Romans 4:11; <460902>1 Corinthians 9:2. Used here rather in the sense of
inscription or motto. Comp. <050609>Deuteronomy 6:9; 11:20; <662114>Revelation
21:14. There are two inscriptions on the foundation stone, the one
guaranteeing the security, the other the purity, of the church. The two go
together. The purity of the church is indispensable to its security.

The Lord knoweth them that are his (e]gnw ku>riov tou<v o]ntav aujtou~).
The first inscription: God knows his own. Comp. <041605>Numbers 16:5; <461312>1
Corinthians 13:12. For e]gnw knoweth, see on <480409>Galatians 4:9. Them that
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are his, his ejklektoi< chosen; see verse 10; <560101>Titus 1:1; <450833>Romans 8:33;
<510312>Colossians 3:12; <600209>1 Peter 2:9: <661714>Revelation 17:14. Not, however, in
any hard, predestinarian sense. f138b Comp. <431014>John 10:14; <400723>Matthew
7:23; <421325>Luke 13:25, 27.

Let every one that nameth the name of Christ depart from iniquity. The
second inscription, concerning the purity of the church. For of Christ rend.
of the Lord (kuri>ou). ˚Onoma>zwn nameth, only here in Pastorals. It
means to give a name to, to style, as <410314>Mark 3:14; <420614>Luke 6:14; <460511>1
Corinthians 5:11: to pronounce a name as having a special  virtue, as in
incantation. as <441913>Acts 19:13: to utter a name as acknowledging  and
appropriating what  the name involves, as a confession  of faith  and
allegiance. So here. Comp. <451520>Romans 15:20; <460511>1 Corinthians 5:11;
<232613>Isaiah 26:13. For o]noma name, see on <520101>1 Thessalonians 1:12.
˚Aposth>tw ajpo< ajdiki>av depart from iniquity. For the verb, see on <540401>1
Timothy 4:1. Mostly in Luke and Acts. Comp. <041626>Numbers 16:26;
<235211>Isaiah. 52:11. Whatever may be implied in God’s election, it does not
relieve Christians of the duty of strict attention to their moral character
and conduct. Comp. <500212>Philippians 2:12. The gift of grace (<490208>Ephesians
2:8) is exhibited in making one a coworker with God (<460309>1 Corinthians 3:9).
The salvation bestowed by grace is to be “carried out” (<500212>Philippians
2:12) by man with the aid of grace (<450608>Romans 6:8-19; <470601>2 Corinthians
6:1). What this includes and requires appears in Philippians. 3:10; 4:1-7;
<490413>Ephesians 4:13-16, 22 ff.; <510206>Colossians 2:6, 7.

20. But the church embraces a variety of characters. Unrighteous men steal
into it. So, in a great household establishment there are vessels fit only for
base uses.

House (oijki>a|). As qeme>liov  foundation indicates the inward, essential
character of the church, oijki>a exhibits its visible, outward aspect. The
mixed character of the church points to its greatness (mega>lh|).

Vessels (skeu>h). See on <401229>Matthew 12:29; <410327>Mark 3:27; <440915>Acts 9:15;
27:17; <600307>1 Peter 3:7.

Of wood and of earth (xu>lina kai< ojstra>kina). Xu>linov wooden only
here and <660920>Revelation 9:20. ˚Ostra>kinov of  baked  clay, only here and
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<470407>2 Corinthians 4:7 (note). Comp. the different metaphor, <460312>1 Corinthians
3:12.

Some to honor and some to dishonor. After <450921>Romans 9:21.

21. Purge (ejkkaqa>rh|). Only here and <460507>1 Corinthians 5:7. The meaning
is, separate  himself  from communion with.

From these (ajpo< tou>twn). From such persons as are described as;’vessels
“unto dishonor.” Some attempt to relieve the awkwardness of this figure
by referring these to persons mentioned in vv. 16,17.

Unto honor (eijv timh>n). Const. with vessel, not with sanctified.

Sanctified (hJgiasme>non). Comp. <540405>1 Timothy 4:5. Set al art to noble and
holy uses, as belonging to God. See on aJgiasmo>v sanctification, <450619>Romans
6:19. For a[giov holy, see on <540510>1 Timothy 5:10.

Meet (eu]crhston). From euj well and cra~sqai to use. Hence, easy to
make use of, useful. The A.V. meet, is fit, suitable. Rend. serviceable. In
contrast with to no profit, verse 14. See Philemon 11, where the contrast
with a]crhstov useless is brought out. Only here, chapter 4:11, Philemon
11.

For the master’s use (tw|~ despo>th|). Use is superfluous. Rend. for the
master. The master of the household. See on <540601>1 Timothy 6:1.

Prepared (hJtoimasme>non). In Paul, <460209>1 Corinthians 2:9; Philemon 22.
Only here in Pastorals. Comp. <560301>Titus 3:1.

Every good work. The phrase in Paul, <470908>2 Corinthians 9:8; <510110>Colossians
1:10; <530217>2 Thessalonians 2:17. In Pastorals, <540510>1 Timothy 5:10; <550317>2
Timothy 3:17; <560116>Titus 1:16; 3:1.

22. Youthful lusts (newterika<v ejpiqumi>av). Newteriko<v  youthful,
N.T.o. For ejpiqumi>a desire, lust, see on <410419>Mark 4:19; <520405>1 Thessalonians
4:5. Such counsel from Paul to Timothy seems strange.

Follow (di>wke). Pursue. Stronger than follow. A favorite word with Paul
to denote the pursuit of moral and spiritual ends. See <450930>Romans 9:30, 31;
12:13; <461401>1 Corinthians 14:1; <500312>Philippians 3:12.
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Peace (eijrh>nhn). Not a distinct virtue in the list, but a consequence of the
pursuit of the virtues enumerated. Const. with with them that call, etc. For
peace with diw>kein pursue, see <451419>Romans 14:19; <581214>Hebrews 12:14, and
<193414>Psalm 34:14, cit. <600311>1 Peter 3:11.

Call on the Lord (ejpikaloume>nwn to<n ku>rion). A Pauline phrase, only
here in Pastorals. See <451012>Romans 10:12, 13, 14; <460102>1 Corinthians 1:2. See
also <440221>Acts 2:21; 9:14; 22:16.

Out of a pure heart (ejk kaqara~v kardi>av). Const. with call on the Lord.
The phrase, <540105>1 Timothy 1:5; <600122>1 Peter 1:22. Comp. <400508>Matthew 5:8.

23. Foolish (mwra<v). In Pastorals only here and <560309>Titus 3:9. Mwro>v

means dull, sluggish, stupid: applied to the taste, flat, insipid: comp.
mwranqh|~ have lost his savor, <400513>Matthew 5:13. In Pastorals never
substantively, a fool, but so in <460318>1 Corinthians 3:18; 4:10. Comp. a]frwn,
<461536>1 Corinthians 15:36.

Unlearned (ajpaideu>touv). Rev. ignorant is better; but the meaning at
bottom is undisciplined: questions of an untrained mind, carried away with
novelties: questions which do not proceed from any trained habit of
thinking.

Questions (zhth>seiv). Better, questionings. See on <540604>1 Timothy 6:4.

Avoid (paraitou~). See on <540407>1 Timothy 4:7 Better, refuse or decline.

Gender (gennw~si). Only here in Pastorals. In Paul, metaphorically, <460415>1
Corinthians 4:15; Philemon 10; <480424>Galatians 4:24.

24. The servant of the Lord (dou~lon kuri>ou). The teacher or other
special worker in the church. Comp. <560101>Titus 1:1; <450101>Romans 1:1;
<480110>Galatians 1:10; <500101>Philippians 1:1, <510412>Colossians 4:12. Of any Christian,
<460722>1 Corinthians 7:22; Ephesians. 6:6. The phrase is often applied to the
Old Testament prophets as a body: see <300307>Amos 3:7; <240725>Jeremiah 7:25;
<150911>Ezra 9:11; <270906>Daniel 9:6. To Joshua, <070208>Judges 2:8; to David, <197707>Psalm
77:70.

Must not (ouj dei~). Moral obligation.

Gentle (h]pion). Only here and <520207>1 Thessalonians 2:7 (note).
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Apt to teach, patient (didaktiko>n, ajnexi>kakon). Didaktiko>v apt to
teach, only here and <540302>1 Timothy 3:2 (note). ˚Anexikaki>a forbearing,
N.T.o. Anexikaki>a forbearance  Wisd. ii. 19. Rend. Forbearing.

25. In meekness (ejn prau<thti). A Pauline word, only here in Pastorals,
But comp. praupaqi>a, <540611>1 Timothy 6:11 (note). Const. With instruction.

Instructing (paideu>onta). See on <540120>1 Timothy 1:20. Better,

correcting!.

Those that oppose themselves (tou<v ajntidiatiqe>menouv). N.T.o LXX.
Class. only late Gleek. Themselves is wrong. The meaning is, those who
oppose the servant of the Lord; Who carry on the ajntiqe>seiv oppositions
(<540620>1 Timothy 6:20); =gainsayers (ajntile>gontev <560109>Titus 1:9). Paul’s
word is ajnti>keisqai to oppose: see 1 Corinthains 16:9; <480517>Galatians 5:17;
<500128>Philippians 1:28; 2 Thessalonians. 2:4.

Repentance (meta>noian). Only here in Pastorals. See on repent)
<400302>Matthew 3:2.

To the acknowledging of the truth (eijv ejpi>gnwsin ajlhqei>av). More
correctly, the knowledge. The formula Pasto. See <540204>1 Timothy 2:4 (note);
<550307>2 Timothy 3:7. For eijv unto after meta>noia repentance, see <410104>Mark
1:4; <420303>Luke 3:3; 24:47; <441118>Acts 11:18; 20:21; <470710>2 Corinthians 7:10.

26. May recover themselves (ajnanh>ywsin). Lit. may return to soberness.
N.T.o. See on be sober, <520506>1 Thessalonians 5:6. A similar connection of
thought between coming to the knowledge of God and awaking out of a
drunken stupor, occurs <461534>1 Corinthians 15:34.

Out of the snare of the devil (ejk th~v tou~ diabo>lou pagi>dov). Comp.
<19C407>Psalm 124:7. The phrase snare of the devil, only here and <540307>1 Timothy
3:7 (note). The metaphor is mixed; return to soberness out of the snare of
the devil.

Who are taken captive (ejzwgrhme>noi). Or, having been held captive. Only
here and <420510>Luke 5:10 (note on thou shalt catch!.

By him (uJp’ aujtou~). The devil.
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At his will (eijv to<ejkei>nou qe>lhma). Better, unto his will: that is, to do his
(God’s) will.

The whole will then read: “And that they may return to soberness out of
the snare of the devil (having been held captive by him) to do God’s will.”
f139b
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CHAPTER 3

1. Comp. the beginning of <540401>1 Timothy 4.

This know  (tou~to gi>nwske). The phrase N.T.o. Comp. Paul’s ginw>skein

uJma~v bou>lomai I would have you to know, Philippians. 1:12; and qe>lw

de< uJma~v eijde>nai I would you should know, 1 Corinthians. 11:3.

In the last days (ejp’ ejsca>taiv hJme>raiv). The phrase only here in
Pastorals, <440217>Acts 2:17, <590503>James 5:3. Similar expressions are ejn kairw|~

ejsca>tw| in the last season, <600105>1 Peter 1:5: ejp’ ejsca>tou tw~n cro>nwn at the
last of the times, <600120>1 Peter 1:20: ejp’ ejsca>tou cro>nou at the last time,
Jude 18: ejp’ ejsca>twn tw~n hJmerw~n at the last of the days, <610303>2 Peter 3:3:
ejn uJste>roiv kairoi~v in the latter seasons, <540401>1 Timothy 4:1. The times
immediately preceding Christ’s second appearing are meant. Comp.
<580102>Hebrews 1:2; <590503>James 5:3.

Perilous times (kairoi< calepoi>). Only here and <400828>Matthew 8:28. Lit.
hard times: schwere Zeiten. Kairo>v. denotes a definite, specific season.
See on <401201>Matthew 12:1; <440117>Acts 1:17.

Shall come (ejnsth>sontai). Or will set in. Mostly in Paul. Only here in
Pastorals. See on <480104>Galatians 1:4.

2. Lovers of their own selves (fi>lautoi). Better, lovers of self. N.T.o.
LXX. Aristotle, De Repub. 2:5, says: “It is not loving one’s self, but
loving it unduly, just as the love of possessions.”

Covetous (fila>rguroi). Better, lovers of money. Only here and <421614>Luke
16:14. For the noun filarguri>a  love of money, see on <540610>1 Timothy
6:10. Love of money and covetousness are not synonymous. Covetous is
pleone>kthv; see <460510>1 Corinthians 5:10, 11; <490506>Ephesians 5:6. See on
<450129>Romans 1:29.

Boasters (ajlazo>nev). Or swaggerers. Only here and <450130>Romans 1:30. See
on ajlazonei>aiv boastings, Jas. 4:16.

Proud (uJperh>fanoi). Or haughty. See on uJperhfani>a pride, <410722>Mark
7:22.
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Blasphemers (bla>sfhmoi). See on <540113>1 Timothy 1:13. Better, railers. See
also on, blasfhmi>a blasphemy, <410722>Mark 7:22.

Unthankful (ajca>ristoi). Only here and <420635>Luke 6:35.

Unholy (ajno>sioi). Only here and <540109>1 Timothy 1:9 (note).

3. Without natural affection (a]storgoi). Only here and <450131>Romans 1:31.
oLXX. See on ajga>ph love, <480522>Galatians 5:22, under ste>rgein  to love with
a natural affection.

Truce-breakers (a]spondoi). N.T.o. oLXX. Rend. implacable. From aj not,
and spondai> a treaty or truce. The meaning is, refusing to enter  into
treaty, irreconcilable. f140b

Incontinent (ajkratei~v). Or intemperate, without self-control. N.T.o. Once
in LXX, <202720>Proverbs 27:20. ˚Akrasi>a incontinence, <402325>Matthew 23:25;
<460705>1 Corinthians 7:5; 1 Macc. 6:26; Ps. of Solomon. 4:3.

Fierce (ajnh>meroi). Or savage. N.T.o. oLXX. Comp. ajneleh>monev

merciless, <450131>Romans 1:31.

Despisers of those that are good (ajfila>gaqoi). Better, haters of good.
N.T.o. oLXX, oClass. Comp. the opposite, fila>gaqon lover of good,
<560108>Titus 1:8.

4. Traitors (prodo>tai). Or betrayers. Only here, Luke. 6:16; <440752>Acts 7:52.

Heady (propetei~v). Precipitate, reckless, headstrong in the pursuit of a
bad end under the influence of passion. Only here and <441936>Acts 19:36. In
LXX, slack, loose, hence foolish, <201014>Proverbs 10:14, and dividing or
parting asunder, as the lips; of one who opens his lips and speaks hastily
or thoughtlessly, <201303>Proverbs 13:3. Comp. Sir. ix. 18.

High-minded (tetufwme>noi). Better, besotted or clouded with pride. See
on <540306>1 Timothy 3:6, and comp. <540604>1 Timothy 6:4.

Lovers of pleasure more than lovers of God (filh>donoi ma~llon

h}filo>qeoi). Pleasure-lovers rather than God-lovers. Both words N.T.o.
oLXX.
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5. A form (mo>rfwsin). Only here and <450220>Romans 2:20. Morfh< Form (for
the want of any other rendering) is the expression or embodiment of the
essential and permanent being of that which is expressed Mo>rfwsiv, lit.
forming or shaping. Yet the meaning differs in different passages. In
<450220>Romans 2:20, mo>rfwsiv is the truthful embodiment of knowledge and
truth as contained in the law of God. Here, the mere outward semblance, as
distinguished from the essential reality.

The power (th<n du>namin). The practical virtue. Comp. <460420>1 Corinthians
4:20. It is impossible to overlook the influence of <450129>Romans 1:29-31 in
shaping this catalogue.

Turn away (ajpotre>pou). N.T.o. Comp. paraitou~ avoid, chapter. 2:23;
ejktrepo>menov turning away, <540620>1 Timothy 6:20; and ejkkli>nete turn
away, <451617>Romans 16:17.

6. Of this sort (ejk tou>twn). Lit. of these. The formula often in Paul.

Which creep (oiJ ejndu>nontev). N.T.o. Thrust themselves into. Comp. Jude
4, pareisedu>hsan crept in privily (see note); <610201>2 Peter 2:1 (note),
pareisa>xousin shall privily bring in; and <480204>Galatians 2:4,
pareisa>ktouv brought in by stealth.

Lead captive (aijcmalwti>zontev). Only here in Pastorals. See on captives,
<420418>Luke 4:18; and <471005>2 Corinthians 10:5.

Silly women (gunaika>ria). N.T.o. oLXX. Silly is expressed by the
contemptuous diminutive. Comp. Vulg. mulierculas.

Laden (seswreume>na). Only here and <451220>Romans 12:20, citation. In
LXX, see Judith xv. 11, of loading a wagon with the property of
Holofernes. It implies heaped up; heavily laden.

Led away (ajgo>mena). Away is superfluous. It is only an inference. The
meaning is under the direction of. Comp. <450814>Romans 8:14; <480518>Galatians
5:18.

Divers (poiki>laiv). In Pastorals only here and <560303>Titus 3:3. Lit.
variegated, of different tints. See on manifold wisdom, Ephesians. 3:10.
f141b
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7. Ever learning. From any one who will teach them. See on <540513>1 Timothy
5:13. It is a graphic picture of a large class, by no means extinct, who are
caught and led by the instructions of itinerant religious quacks.

Never able (mhde>pote duna>mena). Because they have not the right
motive, and because they apply to false teachers. Ellicott thinks that there
is in duna>mena a hint of an unsuccessful endeavor, in better moments, to
attain to the truth.

8. As (o{n tro>pon). The formula occurs in the Synoptic Gospels (see
<402337>Matthew 23:37; <421334>Luke 13:34), and in Acts (<440111>1:11; 7:28), but not in
Paul.

Jannes and Jambres. According to tradition, the names of the chiefs of the
magicians who opposed Moses. <020711>Exodus 7:11, 22.

Of corrupt minds (katefqarme>noi to<n nou~n). Better, corrupted in mind.
The verb, N.T.o. Comp. diefqarme>nwn to<n nou~n corrupted in mind, <540605>1
Timothy 6:5.

Reprobate (ajdo>kimoi). In Pastorals only here and <560116>Titus 1:16. A Pauline
word. See on <450128>Romans 1:28, and castaway, <460927>1 Corinthians 9:27.

9. Shall proceed (proko>yousin). See on chapter 2:16.

Folly (a]noia). Only here and <420611>Luke 6:11 (note). The senselessness of
their teaching, with an implication of is immoral character.

Manifest (e]kdhlov). N.T.o. LXX, 3 Macc. 3:19; 6:5.

10. Hast fully known (parhkolou>qhsav). Better, thou didst follow. See on
<540406>1 Timothy 4:6. oP.

Manner of life (ajgwgh|~). Or conduct. N.T.o. LXX, mostly 2nd and 3rd
Macc.. Often in Class., but mostly in a transitive sense, leading,
conducting.

Purpose (proqe>sei). See on <441123>Acts 11:23; <450911>Romans 9:11. In Paul, only
of the divine purpose.



804

Long-suffering, charity, patience. For long-suffering, see on <590507>James 5:7.
For charity rend love, and see on <480522>Galatians 5:22. For patience, see on
<610106>2 Peter 1:6; <590507>James 5:7.

11. Persecutions, afflictions (diwgmoi~v, paqh>masin). Diwgmo>v

persecution, only here in Pastorals. Occasionally in Paul. Pa>qhma, only
here in Pastorals. Often in Paul, usually in the sense of sufferings, but
twice of sinful passions, <450705>Romans 7:5; Galatians. 5:24.

Antioch, Iconium, Lystra. See <441350>Acts 13:50; 14:2 ff.; 14:19. ‘these cities
may have been selected as illustrations because Timothy was at home in
that region. See <441601>Acts 16:1, 2. Antioch is mentioned by Paul, Galatians.
2:11. Iconium and Lystra nowhere in his letters.

Delivered (ejru>sato) Often in Paul. Originally, to draw to one’s self; to
draw out from peril. Paul, in <451126>Romans 11:26, applies the prophecy of
Isaiah. 69:20 to Christ, who is called a oJ rJuo>menov the deliverer, LXX.

12. Who will live (oiJ qe>lontev zh|~n). Whose will is to live, or who are bent
on living.

Godly (eujsebw~v). Only here and <560212>Titus 2:12. Comp. kat’ eujse>beian

according to godliness, <540603>1 Timothy 6:3; <560101>Titus 1:1; and ejn pa>sh|

eujsebei>a| in all godliness, <540202>1 Timothy 2:2. See also <540407>1 Timothy 4:7;
6:11, and on godliness, <540202>1 Timothy 2:2.

Shall suffer persecution (diwcqh>sontai). In this sense only here in
Pastorals.

13. Seducers (go>ntev). N.T.o. Better, impostors or deceivers. From goa~n

to howl. Originally, one who chants spells; a wizard, sorcerer. Hence, a
cheat.

Shall wax worse and worse (proko>yousin ejpi< to< cei~ron). Lit. shall
proceed to the worse. The formula, Pasto. Comp. verse 9 and chapter 2:16.

Deceiving (planw~ntev). Properly, leading astray. See on pla>noiv

seducing, <540401>1 Timothy 4:1.
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14. Hast been assured of (ejpistw>qhv). N.T.o. Quito often in LXX. So <100716>2
Samuel 7:16, shall be established (of the house of David): <198703>Psalm 87:37,
steadfast in his covenant.

15. From a child (ajpo< bre>fouv). Mostly in Luke. oP. Only here in
Pastorals. See on <600202>1 Peter 2:2. Comp. <410921>Mark 9:21, ejk paidio>qen from
a child.

The holy Scriptures (iJera< gra>mmata). Note particularly the absence of
the article. Gra>mmata is used in N.T. in several senses. Of characters of
the alphabet (<470307>2 Corinthians 3:7; <480611>Galatians 6:11): of a document
(<421606>Luke 16:6, take thy bill): of epistles (<442821>Acts 28:21): of the writings of
an author collectively (<590504>James 5:47): of learning (<442624>Acts 26:24, polla>

gra>mmatra much learning). In LXX, ejpista>menov gra>mmata knowing
how to read (<232911>Isaiah 29:11, 12). The Holy Scriptures are nowhere called
iJera< gra>mmata in N.T. In LXX, gra>mmata is never used of sacred
writings of any kind. Both Josephus and Philo use ta< iJera< gra>mmata for
the O.T. Scriptures. f142b The words here should be rendered sacred
learning. The books in the writer’s mind were no doubt the Old
Testament. Scriptures, in which Timothy, like every Jewish boy, had been
instructed; but he does not mean to designate those books as iJera<

gra>mmata. He means the learning acquired from Scripture by the rabbinic
methods, according to which the Old Testament books were carefully
searched for meanings hidden in each word and letter, and especially for
messianic intimations. Specimens of such learning may be seen here and
there in the writings of Paul as <460909>1 Corinthians 9:9 f.; 10:1 f.; <480316>Galatians
3:16f.; 4:21 f. In <440413>Acts 4:13, the council, having heard Peter’s speech, in
which he interpreted <19B822>Psalm 118:22 and <232816>Isaiah 28:16 of Christ, at once
perceived that Peter and John were ajgra>mmatoi, not versed in the
methods of the schools. Before Agrippa, Paul drew thc doctline of the
Resurrection from the Old Testament, whereupon Festus exclaimed,”much
learning (polla< gra>mmata, thy acquaintanee with the exegesis of the
schools) hath made thee made (<442624>Acts 26:24). To Agrippa, who was
“expert in all customs and questions which are among the Jews” (<442603>Acts
26:3), the address of Paul, a pulpil of Hillel, was not surprising, although
he declared that Paul’s reasoning did not appeal to him. In <430715>John 7:15,
when Jesus taught in the temple, the.Jews wondered and said: the; “How
knoweth this man letters?” That a.Jew should know the Scriptures was
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not strange The wonder lay in the exegetical skill of one who had not been
trained by the literary methods of the time.

To make thee wise (se sofi>sai). Only hero and <610116>2 Peter 1:16;. See note
there on cunningly devised. To give thee understanding of that which lies
behind the letter; to enable thee to detect in the Old Testaments. books
various hidden allusions to Christ; to draw from the Old Testaments the
mystery of messianic salvation, and to interpret the Old Testaments with
Christ as the key. This gives significance to the following words through
faith which is in Christ,Jesus. Jesus Christ was the key of Scripture, and
through faith in him Shripture became a power unto salvation. The false
teachers also had their learning but used it in expounding Jewish fables,
genealogies, etc. Hence, their expositions, instead of making wise unto
salvation, were vain babblings; profane and old wives’ fables (<540407>1
Timothy 4:7; <550216>2 Timothy 2:16). Const. through faith, etc., with make
wise, not with salvation.

16. All Scripture (pa~sa grafh<). Better, every Scripture, that is, every
passage of Scripture. Scripture as a whole is as aiJ grafai> or aiJ grafai>

a[giai. ˚Iera> is never used with grafh<. Grafh< is the single passage,
usually defined by this, or that, or the, or which saith. f143b

Is given by inspiration of God (qeo>pneustov). N.T.o. oLXX. From qeo<v

God and pnei~n to breathe. God-breathed. The word tells us nothing of the
peculiar character or limits of inspiration beyond the fact that it proceeds
from God. In construction omit is, and rend. as attributive of grafh< every
divinely-inspired  Scripture.

And is profitable (kai< wjfe>limov). According to A.V., kai< and is merely
the copula between two predicates of grafh<. It is divinely inspired and is
profitable. According to the interpretation given above, kai< has the force
of also. Every divinely-inspired Scripture is, besides being so inspired and
for that reason, also profitable, etc. ˚Wfe>limov profitable, Pasto. See on
<540408>1 Timothy 4:8.

For doctrine (pro<v didaskali>an). Better, teaching. Comp. to make thee
wise, ver. 15.
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Reproof (ejlegmo>n). Better, conviction. N.T.o. oClass. Comparatively
frequent in LXX, mostly in the sense of rebuke: sometimes curse,
punishment. See Ps. of Solomon. 10:1, but the reading is disputed with
ejle>gcw|. See on the verb ejle>gcein, <430320>John 3:20.

Correction (ejpano>rqwsin). N.T.o. Twice in LXX. Restoring to an
upright state (ojrqo>v erect); setting right.

Instruction (paidei>an). Better, chastisement or discipline. See on
<490604>Ephesians 6:4. In LXX mostly correction or discipline, sometimes
admonition. Specially of God’s chastisement by means of sorrow and evil

17. Perfect (a]rtiov). N.T.o. LXX. Rev. complete; but the idea is rather
that of mutual, symmetrical adjustment of all that goes to make the man:
harmonious combination of different qualities and powers. Comp.
kata>rtisiv perfecting, <471309>2 Corinthians 13:9: katartismo>v perfecting (as
accomplished), <490412>Ephesians 4:12: katarti>sai make perfect or bring  into
complete  adjustment, <581321>Hebrews 13:21.

Thoroughly furnished (ejxhrtisme>nov). The same root as a]rtiov. It fills
out the idea a]rtiov; fitted out. Only here and <441105>Acts 11:5 (note). oClass.

Unto all good works (pro<v pa~n e]rgon ajgaqo<n). More correctly, every
good work . Any writing which can produce such profitable results
vindicates itself as inspired of God. It is to be noted that the test of the
divine inspiration of Scripture is here placed in its practical usefulness.
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CHAPTER 4

1. I charge (diamartu>romai). See on <540521>1 Timothy 5:21.

At his appearing (kai< th<n ejpifa>neian). Rend. “and by his appearing,”
ejpifa>neian thus depending on diamartu>romai, and the accusative
being the ordinary accusative of conjuration, with which by must be
supplied. The A.V. follows the reading kata< at. For ejpifa>neia

appearing, see on <540614>1 Timothy 6:14; <530208>2 Thessalonians 2:8. For,
basilei>a kingdom, see on <420620>Luke 6:20.

2. Be instant (ejpi>sthqi). Better, be ready. Once in Paul, <520503>1
Thessalonians 5:3. Frequent in Luke and Acts. Lit. stand by, be at hand, be
present. To come suddenly  upon, <420238>Luke 2:38. Hence, be ready. Instant
signifies urgent, importunate, persevering. Lat. instant  to press upon.
Thus Latimer, “I preached at the instant  request of a curate.” So N.T.,
<451212>Romans 12:12, “Continuing instant  in prayer.”

In season (eujkai>rwv). Only here and <411411>Mark 14:11. LXX once, Sir. xviii.
22. Comp. ajkairei~sqai to have leisure or opportunity, <410631>Mark 6:31; <461612>1
Corinthians 16:12: eujkairi>a opportunity, <402616>Matthew 26:16: eu]kairov

seasonable, convenient, <410621>Mark 6:21; <580416>Hebrews 4:16.

Out of season (ajkai>rwv). N.T.o. LXX once, Sir. xxxv. 4. Comp.
ajkairei~sqai to lack opportunity, Philippians. 4:10. Timothy is not
advised to disregard opportuneness, but to discharge his duty to those
with whom he deals, whether it be welcome or not.

Reprove (e]legxon). Rather, convict of their errors. See on <540520>1 Timothy
5:20 and <430320>John 3:20. In Paul, <461424>1 Corinthians 14:24; <490511>Ephesians 5:11,
13. Comp. ejlegmo>n conviction, chapter 3:16.

Rebuke (ejpiti>mhson). In Pastorals only here. oP. Mostly in the Synoptic
Gospels, where it is frequent. It has two meanings: rebuke, as <400826>Matthew
8:26; <421703>Luke 17:3, and charge, as <401216>Matthew 12:16; <401620>16:20, commonly
followed by i[na that or le>gwn saying (<402031>Matthew 20:31; <410125>Mark 1:25;
3:12; <410830>8:30; <420435>Luke 4:35), but see <420921>Luke 9:21. The word implies a
sharp, severe rebuke, with, possibly, a suggestion in some cases of
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impending penalty (timh>); charge on pain of. This might go to justify the
rendering of Holtzmann and von Soden, threaten. To charge on pain of
penalty for disobedience implies a menace, in this case of future judgment.

Exhort (paraka>leson). See on consolation, <420624>Luke 6:24; comfort, Acts
931. Tischendorf changes the order of the three imperatives, reading
e]legxon, paraka>leson, ejpiti>mhson . In that case there is a climax: first
convict of error, then, exhort to forsake error, finally threaten  with the
penalty of persistence in error.

With all long-suffering and doctrine (ejn pash| makroqumi>a|). Pa>sh|, every
possible exhibition of long, suffering, etc. For doctrine  Rend. teaching. The
combination is Suggestive. Long-suffering is to be maintained against the
temptations to anger presented by the obstinacy and perverseness of
certain hearers; and such are to be met, not merely with rebuke, but also
with sound and reasonable instruction in the truth. So Calvin: “Those who
are strong only in fervor and sharpness, but are not fortified with solid
doctrine, weary themselves in their vigorous efforts, make a great noise,
rave,... make no headway because they build without foundation.” Men
will not be won to the truth by scolding’s. They should understand what
they hear, and learn by perceive why they are rebuked” (Bahnsen).
Didach> teaching, only here and <560109>Titus 1:9 in Pastorals. The usual sword
is didaskali>a. Paul uses both.

8. For (ga<r). Ground for the preceding exhortations in the future
opposition to sound teaching.

Endure (ajne>xontai). Only here in Pastorals. Mostly in Paul. Comp.
<441814>Acts 18:14; <471104>2 Corinthians 11:4; <581322>Hebrews 13:22.

Sound doctrine (th~v uJgiainou>shv didaskali>av). Or healthful teaching.
The A.V. overlooks the article which is important. The teaching plays a
prominent part in these Epistles, and signifies more than teaching in
general. See on <540110>1 Timothy 1:10.

Shall they heap to themselves teachers (eJautoi~v ejpiswreu> sousin

didaska>louv). A vigorous and graphic statement. ̊ Episwreu>ein to
heap up, N.T.o. Comp. seswreume>na laden, chapter 3:6. The word is
ironical; shall invite teachers enmasse. f144b In periods of unsettled faith,
skepticism, and mere curious speculation in matters of religion, teachers of
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all kinds swarm like the flies in Egypt. The demand creates the supply.
The hearers invite and shape their own preachers. If the people desire a
calf to worship, a ministerial calf-maker is readily found. “The master of
superstition is the people, and in all superstition wise men follow fools “
(Bacon, Ess. 17).

Having itching ears (knhqo>menoi th<n ajkoh>n). Or, being tickled  in their
hearing. Knh>qein to tickle, N.T.o. oLXX. Knhqo>menoi itching. Hesychius
explains, “hearing for mere gratification.” Clement of Alexandria describes
certain teachers as “scratching and tickling, in no human way, the ears of
those who eagerly desire to be scratched” (Strom. 5). Seneca says: “ Some
come to hear, not to learn, just as we go to the theater, for pleasure, to
delight our ears with the speaking or the voice or the plays” (Ep. 108).
˚Akoh>, A. verse ears, in N.T. a report, as <400424>Matthew 4:24; 14:1; <402406>24:6:
in the plural, ears (never ear in singular), as Mark. 7:35; <420701>Luke 7:1:
hearing, either the act, as <442826>Acts 28:26; <451017>Romans 10:17, or the sense,
<461217>1 Corinthians 12:17, here, and verse 4.

4. Shall be turned unto fables (ejpi< tou<v mu>qouv ejktraph>sontai). More
correctly, will turn aside. The passive has a middle sense. For fables see on
<540104>1 Timothy 1:4.

5. Watch thou (su< nh~fe). See on <520506>1 Thessalonians 5:6, and on
ajnanh>ywsin recover, <550226>2 Timothy 2:26.

Endure afflictions (kakopa>qhson). Or suffer hardship. See on chapter 2:9,
and comp. chapter 4:5.

Of an evangelist (eujaggelistou~). Here, <442108>Acts 21:8 and <490411>Ephesians
4:11. In the last passage, a special function, with apostles, prophets,
pastors, and teachers. A traveling, minister whose work was not confined
to a particular church. So Philip, <440805>Acts 8:5-13, 26-40. A helper of the
apostles. An apostle, as such, was an evangelist (<460117>1 Corinthians 1:17),
but every evangelist was not an apostle. In The Teaching  of  the Twelve
Apostles (about 100 A.D.) it is prescribed that an apostle shall not remain
in one place longer than two days, and that when he departs he shall take
nothing with him except enough bread to last until his next station
(chapter. 11).
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Make full proof of thy ministry (th<n diakoni>an sou plhrofo>rhson).
Better, fulfill or fully  perform. In Pastorals only here and verse 17 See on
<420101>Luke 1:1. In LXX once, <210811>Ecclesiastes 8:11, is fully  persuaded. Only in
this passage in the active voice. Comp. plhrw>santev th<n diakoni>an

having fulfilled  their ministration, <441225>Acts 12:25: ejplh>rou to<n dro>mon

was fulfilling  his course, <441325>Acts 13:25, and to<n dro>mon I have finished
the course, verse 7. For diakoni>an ministry, see on <540112>1 Timothy 1:12.

6. For I am now ready to be offered (ejgw< ga<r h]dh spe>ndomai). I,
emphatic contrast with su< thou, verse 5. Already. What he is now
suffering is the beginning of the end. Spe>ndesqai to be poured  out as a
libation, only here and <505017>Philippians 2:17 (note). In the active voice quite
often in LXX.

Departure (ajnalu>sewv). N.T.o. oLXX. Comp. ajnalu~sai to depart,
Philippians. 1:23. The figure is explained by some of loosing a Ship from
its moorings; by others of breaking camp. In Philippians the latter is the
more probable explanation, because Paul’s situation in the Custody of the
Praetorians at Rome would naturally suggest a military metaphor, and
because he is habitually sparing of nautical metaphors. Comp. <470501>2
Corinthians 5:1, and Clement of Rome, ad Corinth. 44: “Blessed are the
presbyters who have gone before, seeing that their departure (ajna>lusin)
was fruitful and ripe.”

7. I have fought a good fight (to<n kalo<n ajgw~na hjgw>nismai). For a good
fight rend. the good fight. For the phrase, see on <540612>1 Timothy 6:12. Comp.
<500127>Philippians 1:27, 30; <460925>1 Corinthians 9:25; <510201>Colossians 2:1; <520202>1
Thessalonians 2:2; <490611>Ephesians 6:11 ff.

Course (dro>mon). Metaphor from the race-course. Only here and <441325>Acts
13:25;20:24: comp. <460924>1 Corinthians 9:24; <480202>Galatians 2:2; 5:7; <450916>Romans
9:16; <504716>Philippians 2:16; 3:12-14.

I have kept the faith (th<n pi>stin teth>rhka). The phrase N.T.o. For
threi~n to keep, see on <540522>1 Timothy 5:22; 6:14.

8. Henceforth (loipo<n). Lit. as to what  remains. Loipo<n or to< loipo<n

either finally, as <471311>2 Corinthians 13:11; or henceforth as here, Mark. 14:41;
<460729>1 Corinthians 7:29, <581013>Hebrews 10:13: or for the rest, besides, as <520401>1
Thessalonians 4:1 (note); <530301>2 Thessalonians 3:1.
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There is laid up (ajpo>keitai). Or laid away. In Pastorals only here. In
Paul, see <510105>Colossians 1:5 (note). <421920>Luke 19:20 of the pound laid up in a
napkin.

A crown of righteousness (o{ th~v dikaiosu>nhv ste>fanov). The phrase
N.T.o. See on stefanou~tai is crowned, chapter. 2:5. Rend. the crown.

Judge (krith>v). Comp. verse 1. Mostly in Luke and Acts. oP. Only here
in Pastorals. Applied to Christ, <441042>Acts 10:42 <590509>James 5:9; to God,
<581228>Hebrews 12:28; <590412>James 4:12.

Shall give (ajpodw>sei). Most frequent in Synoptic Gospels. It may mean
to give over or away, as <402758>Matthew 27:58; <440508>Acts 5:8; <581216>Hebrews 12:16:
or to give back, recompose, as here, <400604>Matthew 6:4, 6, 18; <450206>Romans 2:6.

At that day (ejn ejkei>nh| th|~ hJme>ra|). See on chapter 1:12.

That love his appearing (toi~v hjgaphko>si th<n ejpifa>neian aujtou~). For
love rend. have loved. Appearing, Christ’s second coming: see on <540614>1
Timothy 6:14; <530208>2 Thessalonians 2:8. The phrase N.T.o. Some have
interpreted appearing as Christ’s first coming into the world, as chapter
1:10; but the other sense is according to the analogy of <460209>1 Corinthians
2:9; <500320>Philippians 3:20; <580928>Hebrews 9:28.

9. Do thy diligence (spou>dason). Earnestly endeavor. See on chapter
2:15, and comp. chapter 1:3. Do diligence and give diligence (<610110>2 Peter
1:10) are old English phrases. So Chaucer:

“And night and day dide ever his diligence
Hir for to please.”

Manciple’s T. 141.

“And ech of hem doth al his diligence
To doon unto the feste reverence.”

Clerke’s T. 195

10. Demas. A contraction of Demetrius or Demarchus. He is mentioned
<510413>Colossians 4:13 and <570124>Philemon 24. It is supposed that he was a
Thessalonian. On leaving Paul he went to Thessalonica; and in Philemon
his name is mentioned next to that of Aristarchus the Thessalonian. That
no epithet is attached to his name in <510414>Colossians 4:14 (comp. “Luke the
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beloved physician”) may be a shadow of Demas’s behavior mentioned
here, in case Colossians was written later than 2nd Timothy.

Hath forsaken (ejgkate>leipen). In Pastorals here and verse 16. See on <470409>2
Corinthians 4:9. The compounded preposition ejn indicates a condition or
circumstances in which one has been left, as the common phrase left in the
lurch. Comp. Germ. im Stiche.

Having loved (ajgaph>sav). The participle is explanatory, because he
loved.

This present world (to<n nu~n aijw~na). See on <540617>1 Timothy 6:17. Contrast
love his appearing, verse 8.

Crescens (Krh>skhv). N.T.o. Unknown.

Galatia (Galati>an). Most probably Galatia. See Introd. to Galatians.
Eusebius (H. E. 3:4) says: “Paul testifies that Crescens was sent to Gaul
(Galli>an).” Tischendorf adopts this reading.

Dalmatia (Dalmati>an). Part of the country known generally as Illyricum,
along the eastern coast of the Adriatic. See <451519>Romans 15:19.

11. Luke. See Intro. to Luke. His connection with Paul appears first in
<441610>Acts 16:10. He remained at Philippi after Paul’s departure, and was
there seven years later, when Paul revisited the city (<442005>Acts 20:5, 6). He
accompanied Paul to Jerusalem (<442115>Acts 21:15), after which we lose sight
of him until he appears at Caesarea (<442702>Acts 27:2), whence he accompanies
Paul to Rome. He is mentioned <510414>Colossians 4:14 and Philemon 24.

Take (ajnalabw<n). In N.T. mostly in Acts. See on <442331>Acts 23:31, and
comp. <442013>Acts 20:13, 14.

Mark. Mentioned <510410>Colossians 4:10; Philemon 24; <600513>1 Peter 5:13.
Probably John Mark (<441212>Acts 12:12, 25; 15:37), called the cousin of
Barnabas (Colossians 6:10). The first mention of him since the separation
from Paul (<441539>Acts 15:39) occurs in Colossians and Philemon. He is
commended to the church at Colossae. In 1st Peter he sends salutations to
Asia. In both Colossians and Philemon his name appears along with that of
Demas. In Colossians he is named shortly before Luke and along with
Aristarchus who does not appear here. He (Mark) is about to come to
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Asia where 2nd Timothy finds him. The appearance in Colossians of
Aristarchus with Mark and of Demas with Luke is probably the point of
connection with the representation in 2nd Timothy.

Profitable for the ministry (eu]crhstov eijv diakoni>an). ˚Eu>crhstov

profitable, only here, chapter 2:21, <570111>Philemon 11. For for the ministry
rend. for ministering or for service, and see on <540112>1 Timothy 1:12.

12. Tychicus. A comparatively uncommon name in N.T., but found in
inscriptions of Asia Minor and on Asiatic coins. He is mentioned <442004>Acts
20:4, 5; <490621>Ephesians 6:21; <510407>Colossians 4:7. In <442004>Acts 20:4 he is
described as a native of proconsular Asia.

18. The cloak (felo>nhn). f145b Hesychius, however, explains as a
glwsso>komon, originally a case for keeping the mouthpieces of
wind-instruments; thence, generally, Glwsso>komon is the word for the
disciples’ treasury-chest (bag, James 12:6). Also a box for transporting or
preserving parchments. Specimens have been found at Herculaneum. In
LXX, <100611>2 Samuel 6:11, the ark of the Lord (but the reading varies): in <142408>2
Chronicles 24:8, the chest placed by order of Joash at the gate of the
temple, to receive contributions for its repair. Joseph. Ant. vi. 1, 2, of the
coffer  into which the jewels of gold were put for a trespass-offering when
the ark was sent back (<090608>1 Samuel 6:8). Phrynicus f146b defines it as “a
receptacle for books, clothes, silver, or anything else.” Failo>nhv or
faino>lhv a wrapper of parchments, was translated figuratively in Latin
by toga or paenula “a cloak,” sometimes of leather; also the wrapping
which a shopkeeper put round fish or olives; also the parchment cover for
papyrus rolls. Accordingly it is claimed that Timothy is here bidden to
bring, not a cloak, but a roll-case. So the Syriac Version. There seems to be
no sufficient reason for abandoning the translation of A.V.

Carpus. Not mentioned elsewhere.

The books (bibli>a). Bi>blov or, bibli>on was the term most widely used
by the Greeks for book or volume. The usual derivation is from, bu>blov

the Egyptian  papyrus. Comp. Lat. liber  “the inner bark of a tree,” also “
book.” f147b Pliny (Nat. Hist. 13:11) says that the pith of the papyrus
plant was cut in slices and laid in rows, over which other rows were laid
crosswise, and the whole was massed by pressure. The name for the blank
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papyrus sheets was ca>rthv (charta) paper. See on 2 John 12. Timothy is
here requested to bring some papyrus documents which are distinguished
from the vellum manuscripts.

Parchments (membra>nav). N.T.o. Manuscripts written on parchment or
vellum. Strictly speaking, veilum was made from the skins of young calves
and the common parchment from those of sheep, goats, or antelopes. It
was a more durable material than papyrus and more expensive. The Latin
name was membrana, and also pergamena or pergamina, from Pergamum
in Mysia where it was extensively manufactured, and from which it was
introduced into Greece. As to the character and contents of these
documents which Timothy is requested to bring, we are of course entirely
ignorant. f148b

14. Alexander the coppersmith. Comp. <540120>1 Timothy 1:20, and <441933>Acts
19:33. The same person is probably meant in all three cases.

Did me much evil (polla> moi kaka< ejnedei>xato). Lit. shewed me much
ill-treatment. Comp. <540116>1 Timothy 1:16.

May the Lord reward (ajpodw>sei). More correctly shall reward. A.V.
follows the reading ajpodw|>h.

15. Greatly withstood (li>an ajnte>sth). Comp. chapter 3:8, and
<480211>Galatians 2:11. This may refer to the occurrences at Ephesus (<441933>Acts
19:33), or to Alexander’s attitude during Paul’s trial. The former is more
probable. Li>an greatly, not in Paul, except in the compound uJperli>an,
<471105>2 Corinthians 11:5; 12:11. Only here in Pastorals. Mostly in Synoptic
Gospels.

16. At my first answer (ejn th|~ prw>th| mou ajpologi>a|). ˚Apologi>a defense
in a judicial  trial. Comp. <442516>Acts 25:16. Also  against  private persons, as
<460903>1 Corinthians 9:3; <470711>2 Corinthians 7:11. Defense of the gospel against
its adversaries, as <500107>Philippians 1:7, 16; comp. <600315>1 Peter 3:15 (note). It is
impossible to decide to what this refers. On the assumption of a second
imprisonment of Paul (see Introduction) it would probably refer to a
preliminary hearing before the main trial. It is not improbable that the
writer had before his mind the situation of Paul as described in Philippians
since this Epistle shows at many points the influence of the Philippians
letter. It should be noted, however, that ajpologi>a in <500107>Philippians 1:7,
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16, has no specific reference to Paul’s trial, but refers to the defense of the
gospel under any and all circumstances. In any case, the first Romans
imprisonment cannot be alluded to here. On that supposition, the omission
of all reference to Timothy’s presence and personal ministry at that time,
and the words about his first defense, which must have taken place before
Timothy left Rome (Philippians. 2:19-23) and which is here related as a
piece of news, are quite inexplicable.

Stood with me (parege>neto). As a patron or an advocate. The verb mostly
in Luke and Acts: once in Paul, <461603>1 Corinthians 16:3: only here in
Pastorals. It means to place one’s self beside; hence, to come to, and this
latter sense is almost universal in N.T. In the sense of coming to or
standing by one as a friend, only here.

Be laid to their charge (aujtoi~v logisqei>h). Mostly in Paul: only here in
Pastorals. See on <450403>Romans 4:3, 5; <461305>1 Corinthians 13:5.

17. Strengthened (ejneduna>mwsen). See on <540112>1 Timothy 1:12.

The preaching (to< kh>rugma). Better, the message (par excellence), the
gospel message. Usually with a defining word, as of Jonah; of Jesus
Christ; my preaching; our preaching. Absolutely, as here, <460121>1 Corinthians
1:21; <560103>Titus 1:3.

Might be fully known (plhroforhqh~|). See on verse 5. Lit. might be
fulfilled; fully carried out by being proclaimed before rulers in the capital of
the world. Comp. <451519>Romans 15:19; <442311>Acts 23:11; 28:31; <500112>Philippians
1:12-14.

Out of the mouth of the lion (ejk sto>matov le>ontov). Figurative expression
for danger of death. Comp. <461532>1 Corinthians 15:32. As usual, all manner of
special references have been imagined: the lions of the amphitheatre; Nero;
the chief accuser; the Jews; the Devil.

18. Every evil work (ejk e]rgou ponhrou). Every design and attempt
against him and his work. Ponhro>v evil cannot be limited to evil on its
active side. See on <460513>1 Corinthians 5:13. The word is connected at the root
with pe>nesqai to be needy, and ponei~n to toil; and this connection opens
a glimpse of that sentiment which associated badness with a poor and
toiling condition. The word means originally full of or oppressed by labors;
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thence, that which brings annoyance or toil. Comp. hJme>ra ponhra> evil
day, <490516>Ephesians 5:16; 6:13: e[lkov ponhro<n a grievous sore,
<661602>Revelation 16:2.

Heavenly kingdom (th<n basilei>an th<n ejpoura>nion). The phrase N.T.o.
˚Epoura>niov heavenly only here in Pastorals. Mostly in Paul and
Hebrews. Heavenly kingdom, here the future, glorified life, as <460609>1
Corinthians 6:9, 10; 15:50; <421329>Luke 13:29. In the same sense, kingdom of
Christ and of God, <490505>Ephesians 5:5; kingdom of their Father, <401343>Matthew
13:43; my Father’s kingdom, <402629>Matthew 26:29; kingdom prepared for
you, <402534>Matthew 25:34; eternal kingdom of our Lord and Savior Jesus
Christ, <610111>2 Peter 1:11.

19. Salute (a]spasai). Very often in Paul. The singular only here and
<560315>Titus 3:15.

Prisca and Aquila. They appear in Corinth, <441802>Acts 18:2, 3; in Ephesus,
<441818>Acts 18:18, 26; <461619>1 Corinthians 16:19.

Onesiphorus. Profit-bringer. Comp. chapter 1:16. One of the punning
names so common among slaves. Comp. Chresimus, Chrestus, Onesimus,
Symphorus, all of which signify useful or helpful.

20. Erastus. In <441922>Acts 19:22, sent by Paul with Timothy to Macedonia
from Ephesus. <451623>Romans 16:23, the city-treasurer who sends salutations.
He cannot be certainly identified with the one mentioned here. The writer
merely selects names of well-known companions of Paul.

Trophimus.  See <442204>Acts 22:4; 21:9.

Sick (ajsqenou~nta). By Paul mostly in a moral sense, as weak in the faith,
<450419>Romans 4:19; the law was weak, <450803>Romans 8:3; the weak brother, <460811>1
Corinthians 8:11. Of bodily sickness, <507726>Philippians 2:26, 27.

21. Eubulus, Pudens, Linus, Claudia. N.T.o.

22. The Lord Jesus Christ be with thy spirit. Omit Jesus Christ. The
closing benediction only here in this form.
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fta212 -  The student should read Archdeacon Farrar’s chapter on the use of
proper names by Jews, Greeks, and Romans, “Language and
Languages,” ch. 22.

fta213 -  Dean Plumptre thinks that there may be an allusion to business
relations between Paul and Philemon: possibly that Philemon or
Archippus took the place of Aquila and Priscilla in the tent-making
firm. “St. Paul as a Man of Business,” “Expositor,” first series, 1 262.
This, however, is mere conjecture.

fta214 -  Other testimonies may be found collected by Lightfoot,
“Commentary on Philemon,” Introduction, and Farrar, “Paul,” 2, chs.
i., 51. See also Dr. Hackett’s article on the epistle in Smith’s
“Dictionary of the Bible.” The letter of Pliny the Younger to
Sabinianus, which is often compared with Paul’s, is given in full by
Farrar, vol. ii., excursus 5. Also by Lightfoot, Introduction.

VOLUME 4

ftb1 -  “Medio flexu litoris.” Pliny, H.N. 4:10.

ftb2 -  The Cabeiri were Pelasgic deities worshipped in the islands between
Euboea and the Hellespont, on the adjacent coasts of Asia Minor, and
at Thebes and Andania in Greece. They were four in number,
answering to Demeter, Persephone, Hades, and Hermes in the Greek
mythology. Throughout the Roman period of Greek history the
Cabeiric mysteries were held only second to the Eleausinian, and many
Romans of high position were initiated.

ftb3 -  John E. C. Schmidt, DeWette, Kern, Baur, Hilgenfeld, Pfleiderer,
Weizsacker, Loman, Holtzmann, Schmiede.

ftb4 -  Comp., for instance, <530101>2 Thessalonians 1:1-7; 2:13-17; 3:1, 3, 12, and
<520103>1 Thessalonians 1:3, 4, 6, 7; 2:13, 15, 16; 3:3, 4, 5, 8, 9, 10, 11, 12.

ftb5 -  The authenticity of the 2nd Epistle is defended by Jowett, Godet,
Weiss, Lunemann, Schenkel, Reuss, Bleek, Renan, Salmon, Klopper,
Julicher, Bornemann, Zahn, McGiffert.

ftb6 -  No attempt is made to present an exhaustive catalogue of the
Literature.

Rectangle
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ftb7 -  See <451607>Romans 16:7; <460906>1 Corinthians 9:6, 6, and Bp. Lightfoot on
“The Name and Office of an Apostle, “ Com. on Galatians p. 92.

ftb8 -  The discussion in detail may be found in Bornemann’s
Thessalonicher-briefe, p.37 f. and p. 53. See also Spitta,
Urchristenthum, p. 120 f., and Lightfoot, Notes on Epistles of St. Paul,
p. 22.

ftb9 -  There has been some dispute as to whether it was applied to a
synagogue, but the usage of Josephus and Philo seems decisive in favor
of that meaning. See Jos. Vita, 54; Juvenal, Sat. III 296; Schurer, The
Jewish People in the Time of Jesus Christ, Div. ll, Vol. II., p 73; Wendt,
Apostel-geschichte, on <441613>Acts 16:13. An inscription preserved in the
Berlin Egyptian Museum testifies to the meaning synagogue as early
as the third century B.C. Zenobia and Vaballath, about 270 A.D.,
decree the restoration of an inscription on a synagogue, as follows:
Basileu<v Ptolemai~ov Eujerge>thv th<n proseuch<n a[sulon King
Ptolemy Euergetes. decrees that the place of prayer. be an asylum. See
Deissmann, Neue Bibetstudien, p. 49.

ftb10 -  See an interesting article by John Rendel Harris, Expositor, Vol. IV.,
No. III., 1898, “ A Study in Letter-writing.” Also an article by Walter
Lock, Expositor, Vol. II., No.I., 1897, “<460801>1 Corinthians 8:1-9.A
Suggestion.”

ftb11 -  See the note in Vol. III., p. 133 ff.

ftb12 -  Much discussion has arisen as to the proper connection of this
passage. As punctuated and rendered in A.V. and Rev. the sequence is
irregular. There is a clear antithesis between ajll’ but and ouj mo>non

not only; and the sentence, if regular, would have closed with in every
place. As it is, a new subject and predicate (your faith — has gone
forth) is introduced with in every place. The simplest and best solution
of the difficulty is to accept the irregular construction as
characteristically Pauline. Others place a colon after of the Lord, and
begin a new clause with not only.

ftb13 -  Dr. John Rendel Harris offers as a conjectural reading ajpagge>llete

ye report, taking the passage as an exact parallel to ch. 2: 1, ye know
that our entrance was not in vain. He thinks that thus a reference
would be shown to a letter from the Thessalonians to Paul, and that
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the difficulty would be relieved which grows out of the improbability
of a newly founded church exerting so extensive an influence.
Expositor, VOL 4, No. 3, 1898.

ftb14 -  See Stanley’s condensation of Wetstein, In Com on Corinthians, on
<470702>2 Corinthians 7:2.

ftb15 -  See B. F. Westcott, Religious Thought in the West.

ftb16 -  Dr. Harris says that the expression must be understood here in the
sense “ye have admitted in your letter, “ or “ye have testifled.” I do
not think that this can be shown. It looks a little like a piece of special
pleading.

ftb17 -  Lightfoot’s view, that the word is used with a reference to the
impurities of the worship of Aphrodite at Corinth and of the Cabeiri at
Thessalonica, seems far-fetched.

ftb18 -  This interpretation is urged on the ground that ejpibarh~sai, ver. 9,
and <530308>2 Thessalonians 3:8, kateba>rhsa, <471216>2 Corinthians 12:16, and
ajbarh~, <471109>2 Corinthians 11:9, all refer to pecuniary support.
Accordingly these words are connected with covetousness, ver. 5. But
they are separated from pleonexi>a by a new idea, seeking glory, with
which their connection is immediate. Moreover, it is unlikely that Paul
would have attached the idea of covetousness to a rightful claim for
support. Our explanation is further favored by the contrasted nh>pioi,
ver. 7.

ftb19 -  Deissmann, Neue Bibelstudien, p. 75 f.

ftb20 -  See G. A. Deissmann’s excellent monograph, Die neutestamentliche
Formel “in Christo Jesu.” Marburg. 1892.

ftb21 -  It has been urged that vv. 14-16 are unbecoming one who had been
himself a persecutor of the Jewish-Christian churches (so Baur, Apostel
Paulus), and further that this diatribe is inconsistent with the
patriotism which Paul displays in <450911>Romans 9:11: These
considerations, it is claimed, go to show that the Epistle is a forgery, or
at least that vv. 14-16 are interpolated. Such criticism is hardly worthy
of notice. Any allusion here to Paul’s part in Jewish persecutions
would have been in singularly bad taste. As for Paul’s patriotism,
genuine and deep though it was, it was secondary to his consuming
zeal for Christ and his gospel. What he here says about the Jews he
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had long known, and his recent experience in Macedonia might have
moved even a patriot to fierce indignation against his own people.

ftb22 -  As Ellicott on this passage, who asserts that a denial of that doctrine
“can be only compatible with a practical denial of Scripture
inspiration.”

ftb23 -  Also International Commentary on Philippians and Philemon,
Excursus on “Bishops and Deacons.”

ftb24 -  Weiss substitutes it for dia>konon.

ftb25 -  So Hesychius, who defines moved, shaken, disturbed (kinei~tai,

saleu>etai. para>ttetai).

ftb26 -  The explanation that Paul uses the participle strictly in its present
sense, and means we who are now being left, merely distinguishing
himself and his readers from those who have died, is strained in the
interest of a particular theory of inspiration. See Ellicott.

ftb27 -  Professor Ropes of Harvard, Die Spruche Jesu, holds the opposite
view. He thinks that ver. 15 is not cited as the word of the Lord, but
that the beginning of the citation is indicated by o[ti, ver. 16, and the
end by air, ver. 17, He regards the citation as a free rendering of a
logion of Jesus, akin to <402430>Matthew 24:30 f.

ftb28 -  See O. Everling, Die paulinische Angelologie und Damonologic, s. 80
ff.

ftb29 -  Lightfoot says that the combination a[ma su<n together with, is too
common to allow the separtion of the two words. This is not the case.
Liddell and Scott give only one instance, Eurip. Ion, 717. They give
one other with meta< Plato, Critias, 110 A, but here the words are
separated. “Mythology and antiquarian research come together (a[ma)
into the cities, along with (meta<) leisure.”

ftb30 -  See B. Jowett, “On the belief of the Coming of Christ in the
Apostolical Age, “ in Commentary on the Epistles of Paul.

ftb31 -  Others join in love with esteem as forming one conception; but the
phrase hJgei~sqai ejn ajga>ph| is not warranted by usage.

ftb32 -  See John H. Ropes, Die Spruche Jesu, p. 141 f.; B. F. Westcott,
Introduction to the Study of the Gospels, 5th ed., p. 454; John B.
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Lightfoot, on <520521>1 Thessalonians 5:21, in Notes on Epistles of St. Paul.
Also the remarks of Bornemann on this passage.

ftb33 -  As Lightfoot on <502609>Philippians 2:9.

ftb34 -  The Epistles of St. John, p. 205.

ftb35 -  I attempt no interpretation of this passage as a whole, which I do
not understand. The varieties of exposition are bewildering. Convenient
summaries may be found in Lunemann’s Meyer, Dr. Gloag’s
Introduction to the Pauline Epistles, and Bornemannes Commentary.
Generally, it may be said that Paul seems to predict a great moral and
religious defection which is to precede the coming of the Lord, and
which is to reach its consummation in the appearance of an evil power
described as the Man of Sin, the personal incorporation and
concentration of wickedness. His coming is denoted by the same word
as the coming of Christ (parousi>a ver. 9). He is represented as sitting
in the temple of God, exhibiting himself as God, and performing
miracles of falsehood according to the working of Satan. A restraining
power is upon him, preventing his revelation before the proper time.
The two knots of the passage are the identification of the man of sin,
and of him that restraineth, The man of sin has been identified as Nero,
the Pope of Rome, Luther, Mahomet, Caligula, Simon Magnus, Titus.
By others, as representing not an individual, but the succession of
popes the Jewish nation, and especially the Sanhedrim. The restraining
power is explained as the Roman Empire; the German Empire; the
Roman Emperor Vitellius; the Apostles; the chiefs of the Jewish nation
against Simon the son of Giora; the Emperors Claudius and Vespasian;
the pious Jews living at the time of the destruction of Jerusalem, James
the Just. Opinions differ as to whether the man of sin is an individual
or an organization. Romanists discover him in some representative
enemy of Romanism; Protestants in the Roman church and hierarchy.
Before any approach to a sound exegesis of the passage can be made, it
will be necessary to define and settle the principles of apocalyptic
interpretation, a matter which is still very much in the dark. About the
only valuable thing that can be fairly extracted from the passage is
Paul’s firm assurance that God’s hand is ever on the work of evil, and
that in whatever form or with whatever power it may reveal itself, it
will inevitably be subdued and crushed by the power of Christ.
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ftb36 -  For a full discussion, see Lightfoot, On a Fresh Revision of the New
Testament. 3rd edition Appendix II.

ftb37 -  So Lunemann, Lightfoot, Weizsacker, Ellicott, Bornemann.
Schmiedel maintains the A.V. There is in N.T. no instance of uJpomonh<

in the sense of waiting for, nor is the verb uJpome>nein  used in that
sense. Waiting for or awaiting is expressed by ajpekde>cesqai (mostly
Paul), ajname>nein (once in Paul), eJkde>cesqai (twice in Paul),
perime>nein (not in Paul), prosde>cesqai (not in that sense in Paul),
and prosdoka~n (not in Paul). In <450826>Romans 8:26 Paul has di

uJpomonh~v ajpekdeco>meqa. In LXX both the noun and the verb are
found in the sense of awaiting or waiting for. See <151002>Ezra 10:2; <193807>Psalm
38:7; <070325>Judges 3:25; <120633>2 Kings 6:33, Job. 5:7, etc. Patient waiting for
Christ accords with the general drift of the Epistle. On the other hand
see <520103>1 Thessalonians 1:3, and <520110>1 Thessalonians 1:10, where for
waiting for the Son he uses ajname>nein.

ftb38 -  The view here given is known as the South Galatian hypothesis. The
other view, which limits the application of the name Galatia to the
Galatian district, the country of the Asiatic Gauls, is known as the
North Galatian hypothesis, and is held by the majority of critics. The
South Galatian hypothesis was propounded as early as 1825 by
Mynster (Introduction to the Galatian Epistle); was maintained by the
French archaeologist Perrot (De Galatia Provinicia Romana, Paris,
1867), who was followed by Renan (Paulus, 1869); and has been
defended by Hausrath, Weizäcker, Zahn, Pfleiderer, Ramsay (The
Church in the Roman Empire), and McGiffert (Apostolic Age). See also
an article by Emilie Grace Briggs, “The Date of the Epistle to the
Galatians,” in the New World, March, 1900, and J. Vernon Bartlett,
The Apostolic Age. Among the prominent advocates of the North
Galatian hypothesis are Bishop Lightfoot (Commentary on Galatians),
Lipsius (Hand-Commentar); Weiss and Jülicher (Introductions to the
N.T.); Holsten (Evangelium des Paulus), Schürer (Theologische
Litteraturzeitung, 1892, 1893, and Jahrbucher fur protestantische
Theologie, 1892), and Sieffert (Der Brief an die Galater, Meyer, 8
Aufl.)

ftb39 -  Weizsacker.



1064

ftb40 -  Galatians with Romans and the two Corinthian letters, were received
as genuine and authentic by the Tubingen critics. Some sixteen years
ago they were attacked by a small coterie of critics, chiefly in Holland.
Allard Pierson and S. A. Naber ascribed the Pauline Epistles to one
Paulus Episcopus, a Christian ecclesiastic, who appropriated large
portions of certain reformed Jewish writings, and christianised them by
means of changes and interpolations. A. D. Loman asserted that
Christianity was a messianic movement among the Jews; that Jesus
had no existence, but was a purely mythical embodiment of a series of
ideas and principles developed in the second century. The four chief
Epistles of Paul which contradict this hypothesis are spurious and
legendary. Out of the anti-Judaic and universalistic Gnosis of the early
part of the second century, was developed a Paul-legend in the interest
of a universalistic Christianity. Romans, Galatians, and Corinthians
were all written in Paul’s name to recommend this Christianity. Theses
views obtained no currency, and were repudiated by even the radical
critics of Germany. Rudolph Steck of Bern (1888.) held that none of
the four letters were the work of Paul, but were the product of a
Pauline party of the second century. He revived the hypothesis of the
dependence of the Pauline writings on Seneca.

ftb41 -  As, for example, Lightfoot on <500311>Philippians 3:11.

ftb42 -  See Introduction to the Catholic Epistles, Volume 1, page 615 f., and
J. B. Mayor, The Epistle of St. James, 36-61.

ftb43 -  The reader who is curious about the matter may consult J.B. Mayor,
The Epistle of St. James, chapter 1. He holds the Helvidian theory.
Also J. B. Lightfoot, St. Paul’s Epistle to the Galatians, essay on “The
Brethren of the Lord.” He holds the Epiphanian theory.

ftb44 -  For the expression oiJ dokou~ntev in Class., see Thucyd. 1:76;
Eurip. Hec. 295; Troad. 609.

ftb45 -  This explanation is adopted by Sieffert, Meyer, and Weizsacher.
The expositors generally admit that no doubt on Paul’s part is implied
(so Winer, Alford, Lipsius, Ellicott, Lightfoot), but mostly insist on
the first sense of mh> pwv. The difficulty of reconciling these two
positions, which is clearly recognized by Ellicott, is evaded by
referring tre>cw and edramon to the opinions of others. So Ellicott: “If
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others deemed Paul’s past and present course fruitless, it really must,
in that respect, have amounted to a loss of past and present labor.”

ftb46 -  Others, as Meyer, Ellicott, Sieffert, take pote> as strengthening the
indefinite sense of oJpoi~oi like the Latin cunque. “Whatever in the
world they were.” This sense of pote> occurs in Class. but not in N.T.
volume 6-7.

ftb47 -  It is objected that this meaning is precluded by the middle voice,
which requires us to render undertook. But the word in the middle
voice is used in an active sense (see Xen. Cyr. 8:5, 4). It may mean to
lay upon another for one’s own use or advantage (Xen. Anab. 2: 2, 4).
So here. They imposed no obligations in their own interest as Jewish
Christians.

ftb48 -  So Weizacker, wirksam war: and Lipsius, sich wirksam erwiesen
hat.

ftb49 -  See Pindar, Ol. 2:146, of Hector; Eurip. Iph. T. 50, 55, of the sons
of a house. Hor. Carm. 1:35, 13, stantem columnam, of the public
security and stability. Chaucer, of the Frere, Prol. to Canterbury Tales,
214,

“Un-to his order he was a noble post.”
Milton, Par. L. 2:302,

of Beelzebub: “in his rising seemed A pillar of state.”

See also Clement, ad Corinthians 5, and in N.T. <540315>1 Timothy 3:15;
<660312>Revelation 3:12.

ftb50 -  Lightfoot says that, in patriarchal times, the outward gesture which
confirmed an oath was different, and refers to <012402>Genesis 24:2. But this
usage is referred to in only one other place, Genesis 67:29, and nothing
is certainly known as to the significance of the act. See the interesting
note on <012402>Genesis 24:2, in Lange’s Commentary.

ftb51 -  See a striking passage in Arrian’s Epictetus, 2:9.

ftb52 -  See Thuc. iv. 18; 6:86; Hdt. ii. 15. Comp. the meaning to be taken for
granted, Plato Symp. 198 D; Tim. 30 C.

ftb53 -  Hdt. vii. 144; Thuc. ii. 64. Comp. Aesch. Agam. 961, to be in store.
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ftb54 -  Professor C. C. Everett, The Gospel of Paul, page 147. The reader
will do well to study his interesting and suggestive discussion.

ftb55 -  See International Commentary on Philippians and Philemon,
Excursus on “Paul’s Conception of Righteousness by Faith,” page 123
ff.

ftb56 -  As Lightfoot, Introduction to Commentary on Galatians, page 15.

ftb57 -  So Aristot. Probl. 20,34. The derivation from ba>zw, ba>skw to
speak or talk (Sieffert, Lightfoot, doubtfully, Thayer) is doubtful, as is
also the connection with Lat. fascinare to bewitch. Comp. Vulg.
fascinavit vos. See Curtius, Greek Etymology, Transl. 531, and
Prellwitz, Etymologisches Worterbuch der griechischen Sprache, sub
ba>skanov.

ftb58 -  See Aristoph. Av. 450; Just. Mart. Apol. 2, 52; Plut. Camillus, 11.
So, acc. to some, Jude 4, registered for condemnation. Comp. 1 Macc.
x. 36, enrolled.

ftb59 -  Many of the earlier interpreters, the hearing of the faith, i. e., the
reception of the gospel; but the faith is not used in the Pauline epistles
as = the gospel. Others, as Lightfoot and Lipsius, hearing which comes
of faith. But ajkoh< is habitually used in N.T. in a passive sense (see on
<520213>1 Thessalonians 2:13), and the opposition is not between doing and
hearing, but between the law and faith.

ftb60 -  In Hebrew 10:38, mou~ after di>kaiov is retained by Tischendorf,
Weiss, and Rev. T., and is bracketed by WH. Vulg. has justus  autem
meus.

ftb61 -  See Clement, Ad Corinthians 10, who enumerates the different forms
of the promise to Abraham, citing <011201>Genesis 12:1-3; 13:14-16; and
<011505>Genesis 15:5,6. See also <011518>Genesis 15:18; 17:8; 22:16-18.

ftb62 -  With this compare the words of Ellicott. “It may be true that similar
arguments occur in rabbinical writers: it may be true that spe>rma is a
collective noun, and that when the plural is used ‘grains of seed’ are
implied. All this may be so, — nevertheless, we have here an
interpretation which the apostle, writing under the illumination of the
Holy Ghost, has deliberately propounded, and which therefore,
whatever difficulties may at first appear in it, is profoundly and
indisputably true.”
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ftb63 -  The LXX of <021240>Exodus 12:40 which Paul is assumed to follow, says
that the sojourn of Israel in Egypt and in the land of Canaan was 430
years, according to one reading; but according to another, 435 years.
Lightfoot says the 5 in the Vatican Ms. is erased, but Swete retains it
in his edition of the LXX. The words in the land of Canaan are not in
the Hebrew. In <011513>Genesis 15:13 (comp. <440706>Acts 7:6. 400 years are
given.

ftb64 -  See an interesting passage in Plato, Lysis, 207, 208.

ftb65 -  Ellicott and Lightfoot deny this, and say that eni is the lengthened
form of the adverbialised preposition ejn, with which esti must be
supplied. But both retain in their texts the accentuation esti, whereas
the lengthened form of the preposition is ejni>. In <460605>1 Corinthians 6:5,
and often in Class. eni and ejn are found together, showing that eni

stands independently as a compound word. See Xen. Anab. 5:3, 11;
Hdt. vii. 112; Plato, Phaedo, 77 E.

ftb66 -  Hatch, Essays in Biblical Greek, page 73, thinks that it means the
administrator of the city lands. ˚Oikonomi>a in papyri of the first and
second centuries A. D. often signifies record, document.

ftb67 -  The living father, Meyer, Sieffert. Alford, Ellicott, Eadie, leave it
undecided. The dead father, Lipsius, Lightfoot, with the majority of
older interpreters.

ftb68 -  See E. Y. Hincks, Journal of Bibl. Lit., Volume 15, 1896, page 183.
Otto Everling, Die paulinesche Angelologie und Damonologie, page 65
ff. H. von Soden, on <510208>Colossians 2:8, in the Hand-Commentar. A.
Ritschl, Rechtfertigung und Versohnung, 3rd ed., ii., page 252. F.
Spitta, Der zweite Brief des Petrus, etc., page 263 ff. E. Kuhl, Meyer
series, On Peter and Jude. T. K. Abbott, International Commentary,
on <510208>Colossians 2:8.

ftb69 -  See T. K. Abbott on <490123>Ephesians 1:23, International Commentary,
and comp. Lightfoot’s detached note in Commentary on Colossians,
page 323.

ftb70 -  See International Commentary on Philippians and Philemon, page
83, and A. B. Bruce, The Humiliation of Christ, page 431. Also W.
Beyschlag, Die Christologie des Neuen Testaments, and
Neutestamentliche Theologie, 2 Aufl., Volume ii., page 77 ff.
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ftb71 -  Dr. Plummer on <420103>Luke 1:3 is, I think, mistaken in explaining
anwqen in <442605>Acts 26:5 as radicitus (thoroughly).

ftb72 -  See Ewald, Antiquities of Israel (trans.), page 342 ff. Riehm, Handw.
des Bib. Alterth., Art. “Monate.” Schrader, Keilinschriften, 2nd ed.
Wieseler, Chronologie.

ftb73 -  See Weizsacker, Apostolische Zeitalter (trans.) 1:112. McGiffert,
The Apostolic Age, page 177 ff. Ramsay, The Church in the Roman
Empire, page 62 ff.

ftb74 -  The reading, however, is doubtful. Tischendorf, Weiss, Tregelles,
read te>kna, which Westcott and Hort give in margin.

ftb75 -  Others: “Do ye not hear it as it is read in your worshipping
assemblies?” The reading ajnaginw>skete read aloud, read publicly, is
found in DFG, and is followed by the Vulg., non legistis.

ftb76 -  Paul’s Conception of Christianity, page 68.

ftb77 -  On allegorical interpretation in general see F. W. Farrar, History of
Interpretation, Bampton, 1855. On the early training of Paul,
Derenbourg, Histoire de la Palestine d’ apres les Thalmuds, chapters
21, 22.

ftb78 -  See Lightfoot’s excursus in Commentary on Galatians, page 190 ff.

ftb79 -  Lipsius explains the verb from the usage of grammarians, as having
letters of equal value, and says that it is an example of the Gematria of
the rabbinical schools, one of the methods of esoteric interpretation by
which a numerical value was given to the letters of a word, and the
word was connected with any other word the letters of which had the
same numerical value, as Mashiach Messiah, and nachash serpent.

ftb80 -  Lightfoot says that sth>kw does not appear earlier than N.T. There
are, however, three instances in LXX where it appears as a various
reading: <021413>Exodus 14:13; <071626>Judges 16:26; <110811>1 Kings 8:11. In the two
latter passages it is the reading of B, and is adopted by Swete.
Lightfoot also says that it is found only in Paul, with one exception,
<411125>Mark 11:25. It occurs <410331>Mark 3:31; <430126>John 1:26. In <430844>John 8:44
and <661104>Revelation 11:4 there is a dispute between esthken and
esthken. In both cases Westcott and Hort adopt the former, and
Tischendorf the latter.
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ftb81 -  Comp. elpida prosdoka~sqai, Demos. 1468, 13, and
prosde>cwmai, Eurip. Alcest. 130: th<n elpida, <560213>Titus 2:13. Also
LXX, <232810>Isaiah 28:10; 2 Macc. vii. 14.

ftb82 -  See Dr. William H. Thomson’s admirable little volume, The Parables
by the Lake.

ftb83 -  So Lightfoot, Meyer, Ellicott, Eadie.

ftb84 -  Deissman, Neue Bibelstudien, p. 26 ff., holds that the word does not
originate in Biblical Greek. His remarks, however, are not conclusive.

ftb85 -  See Professor Sanday’s note on the history of ajga>ph, Commentary
on Romans (International), p. 374.

ftb86 -  Interpreters differ in the explanation of pro<. Lightfoot, Ellicott,
Eadie, Thayer, Alford, Weiss, say caught in the fault before he can
escape. But this is an unasual meaning of the verb, which is certainly
not settled by Wisd. xvii. 17. Ellicott objects to the meaning given in
the note, that, in that case, pro< would seem to excuse, whereas kai<

appears to point to an aggravation of the offense. If that be true, then,
on Ellicott’s explanation, the aggravation of the offense would appear
to be in being caught.

ftb87 -  Quite a number of high authorities read ajnaplhrw>sete, future, ye
shall fulfill.

ftb88 -  Blass, however (N.T. Gramm., p. 68, note), says that frenapa>thv

appears in a papyrus of the second century B.C. He refers to Grenfell,
An Alexandrian Erotic Fragment, Oxford, 1896, p. 3. See also
Sophocles, Greek Lexicon of the Roman and Byzantine Periods, sub
frenapa>thv.

ftb89 -  Still, this does not always hold. We find ge>nnhma, di>wgma,

qe>lhma, i[ama, kh>rugma, plh>rwma for ge>nnhsiv, di>wxiv,

qe>lhsiv, i[asiv, kh>ruxiv, plh>rwsiv.

ftb90 -  So many ancient interpreters, and Lightfoot, Ellicott, De Wette,
Eadie, Alford.

ftb91 -  For the history of the word see Westcott, Canon of the N.T.,
Appendix A.

ftb92 -  All that can be said in favor of the reference to Spain, is said by Bp.
Lightfoot, S. Clement of Rome, ad loc.
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ftb93 -  This is succinctly shown by Edwin Hatch, in his article “Pastoral
Epistles,” in the Encyclopaedia Britannica; and more in detail by von
Soden, in his introduction to the Pastorals in the Hand-Commentar.
The most recent defence of the opposite view is by John Vernon
Bartlett, The Apostolic Age, 1899.

ftb94 -  Full lists of peculiarities of style and diction will be found in
Holtzmann, Dic Pastoralbriefe, ch. 7.

ftb95 -  See Pfeiderer, Urchristenthum, p.  801 ff., and Holtzmann, Die
Pastoralbriefe, ch. 9.

ftb96 -  See Ellicott.

ftb97 -  It is difficult to determine the meaning decisively. The kindred verb
kataste>llein  means (a) to put in order or arrange. Ste>llein is to
put or place, and kata< probably has its distributive sense, denoting
succession, relation, or proportion of parts. (b) To let down or lower,
kata< having its primary sense of down. (c) Metaphorical, derived
from the preceding, to check or repress. Thus <441925>Acts 19:25, 36. See
also 2 Macc. iv. 31; 3 Macc. vi. 1. Hence oJ katestalme>nov the man
of calm or sedate character (Diod. i. 76; Arrian, Epict. iii. 23, 16). From
these data two possible meanings are drawn: (1. dress, attire. So
Hesychius (peribolh> garment) and Suidas (stolh< raiment). It is used
in <236103>Isaiah 61:3 as the translation of matsateh, covering, wrapping.
The root ath, in every case, points to veiling. Plutarch (Pericles, 5. has
katastolh< peribolh~v arrangement of dress; and Josephus, B. J.
2:8, 4, katastolh< kai< sch~ma sw>matov disposition and equipment of
body, which phrase is explained by the following reference to details of
dress. It must be admitted, however, that, with the exception of
<236103>Isaiah 61:3, there is no instance of the absolute use of katastolh< in
the sense of dress. The meaning in Plutarch is clearly arrangement, and
in Josephus, sch~ma may be rendered dress, while katastolh<

probably means the general arrangement of the person. It is equite
possible that from the use of katastolh< in these connections, it may
have come to mean dress by itself. A possiblc analogy is suggested by
the English attire, from the old French atirier or atirer, to arrange,
equip, decit., dress, cognate with Provencal atierar(a tire), to bring into
row or order. The sense of adjusting or regulating runs into that of
adorning. The context here, which refers to details of apparel, the fact



1071

that both Paul and Peter specifically deal with the subject of female
attire, the clear usage in Isaiah, the association of katastolh< with
dress, and the definitions of the old lexi. cographers, all seem to point
to the meaning apparel So Holtzmann, Huther, and Weiss.

ftb98 -  Ammonius the Grammarian, fourth century. He wrote a work On
the Differences of Words of Like Signification, which was appended to
many of the older lexicons.

ftb99 -  The different uses of aijdw>v in Homer are discussed in a very
interesting way in Gladstone's Homer and the Homeric Age, Vol. II., p.
431 ff. The best discussion of the word is by Schmidt, Synonymik der
griechischen Sprache, VoL III., §140.

ftb100 -  The other rendering proposed is to retain the parenthesis, and
connect dij ergwn ajgaqw~n through good works with kosmei~n adorn.
Thus it will read. "Adorn themselves with good works. The objection
to this is that kosmei~n is previously construed with ejn ("in modest
apparel, not in braided hair, gold, pearls, etc."), and we should
therefore expect ejn instead of dij with good works. Further, it would
be unsuitable to describe good works as an ornament when he is
speaking of the demeanor of women in church assemblies

ftb101 -  See Introduction, and Excursus on "Bishops and Deacons" in
International Commentary on Philippians and Philemone

ftb102 -  The reference to second marriages here is held by Holtzmann,
Ellicott, von Soden, Wace, and Pfleiderer. Huther and Farrar take it as
simply opposed to an immoral life, especially concubinage.

ftb103 -  See Dr. Sanday, Expositor, 3rd ser., v., 98, and Reville, Les
Origines de l' Episcopat, p. 153 f.

ftb104 -  Holtzmann and Huther add <600411>1 Peter 4:11; but Huther says that it
is not to be limited to the official ministry of the Deacon. It may fairly
be taken in the general sense of serve. So von Soden.

ftb105 -  The reading ta>cion or tacei~on more quickly, is preferred by
Tischendorf and Weiss. The comparative would signify sooner than
these instructions presuppose.

ftb106 -  Holtzmann makes an ingenious plea for apposition with qeou~
God, though he does not decisively adopt it. Others explain as
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beginning the following clause, thus: "A pillar and stay of the truth,
and confessedly great, is the mystery of godliness." This is quite
inadmissible, as is the reference of the words to Timothy.

ftb107 -  Dr. Briggs, Messiah of the Apostles, p. 229, thinks that the whole
church is conceived as a pillar uplifting a platform or basis
(eJdrai>wma) on which the truth rests. Besides being contrary to the
true sense of eJdrai>wma, this explanation compels a very awkward
metaphor

ftb108 -  Those who are interested is the details of the controversy over this
reading, may consult S. P. Tregelles, An Account of the Printed Text of
the Greek New Testament, p. 165; and F. H. A. Scrivener, lntroduction
to the Criticism of the New Testament, ith ed. Vol. II. 4th ed 390-395.

ftb109 -  See J. B. Lightfoot, S. Clement of Rome, Vol. II., p. 406 ff.

ftb110 -  This explanation destroys the chronological order, since the
appearing to angels, the preaching among the nations, and the being
believed on in the world, followed the ascension. But I am not sure that
the preservation of the chronological order is absolutely essential, or
that it might not have been violated in the credal hymn. The fact of the
formal use of ajnalamba>nein by Luke to describe the ascension seems
to me to be significant, especially in view of the numerous and striking
affinities of vocabulary in Luke, Acts, and the Pastorals. Besides, there
is absolutely nothing else to which the word can naturally be referred
here. The explanation to which von Soden inclines, that Christ was as
taken up in glory by Christians, either in the ascription of glory to him
or in the glory thereby imparted to men, seems most unnatural and
forced.

ftb111 -  Holtzmann, von Soden, Weiss, and Ellicott, instead of
ajgwnizo>meqa we strive, read ojneidizo>meqa we suffer reproach.

ftb112 -  After carefully studying Holtzmann's elaborate attempt to prove
that ca>risma means office conferred by ordination, I am unable to see
in it anything but a most ingenius piece of special pleading. There is
absolutely no instance of the use of the word in that sense. The
meaning given above is confirmed by Paul's usage as well as by that of
Justin Martyr, Clement of Alexandria, Tertallian, Origen, and
Eusebius. ’∆En soi< in thee cannot be wrenched into thy by references to
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<550105>2 Timothy 1:5 and <400623>Matthew 6:23. "The office that is in thee" is
quite inadmissible.

ftb113 -  Holtzmann says that this passage in Acts is the basis of the
ordinations picture presented here.

ftb114 -  Eyh. ii; Magnes. ii, xiii; Tratt. ii, vii; Philad. iv, v, vii; Smyrn. viii,
xii.

ftb115 -  The view that the original Christian polity was drawn from that of
the Synagogne was maintained by Rothe, Baur, Lightfoot, Hatch, and
others. The development of the view given above is largely due to
Schurer, Geschichte des jiidischen Volkes im Zeitaltur Jesu Christi, 2
Aufl., Bd. II. English trans. A History of the Jewish People in the Time
of Jesus Christ, 2nd divis., Vol. II., p. 56 ff. Also, Gemeindeverfassung
der Juden in Rom in der Kaiserzeit.

ftb116 -  For a more detailed examination of this subject I must refer the
reader to my Excursus on is Bisbops and Deacons " in the
International Commentary on Philippians and Philemon.

ftb117 -  The late Dr. Hort, in his Ecclesia, holds that "Bishop" was not the
designation of an office, but of a function. It was a description of the
Elder's function. He says: "It is now pretty generally recognised . . .
that we have not here (in the word ejpi>skopov) a different office, held
by one person in contrast to the plural Elders." And he adds: "It is
hardly less erroneous to take ejpi>skopov as merely a second title,
capable of being used convertibly with presbu>terov" (p 190).

ftb118 -  So Holtzmann, who finds in it a trace o£ "the Mothers of the
Synagogue" in the synagogues of the Jewish dispersion. See
Pastoralbriefe, p. 241.

ftb119 -  See Ignatius, Ep. to Polycarp, IV. nolyearp, Ep. to Philippians, Vl.

ftb120 -  On the enrollment of virgins in this order see Lightfoot, Ignatius.
Vol. II., p. 322 ff. (2nd ed.).

ftb121 -  Weizacker has it: wenn sie trotz Christus in Begierde fallen.

ftb122 -  Holtzmann adds <411012>Mark 10:12, after the reading of T. R. gamhqh~|

allw| be married to another. But the correct reading there is gamh>sh|

allon have married another.
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ftb123 -  The construction is awkward at best. The most common
explanation is to make ajrgai< idle depend upon manqa>nousin they
learn, understanding ei+nai to be. they learn to be idle. Others take
perierco>menai with, manqa>nousin; they learn to go about, which is
not Greek. von Soden makes ta< mh< de>onta what they ought not the
object of both, manqa>nousin and lalou~sai speaking, which is
clearly inadmissible.

ftb124 -  Variously explained, of ordination; of reception into the
communion of the church; of the reception of heretics who, having
been excluded from one congregation' should present themselves to
another as candidates for membership.

ftb125 -  A temporal meaning is sometimes claimed for <580718>Hebrews 7:18 (so
Holtzmann), but without sufficient reason. The commandment there is
represented as an introduction to a greater and final ordinance.

ftb126 -  So Weizsacker: sich des Wohlthuns befieissigen Similarly,
Holtzmann, von Soden, and Huther.

ftb127 -  The A.V. perverse disputings grew out of the reading of T. R.
paradiatribai< in which para< was taken in the sense of neglect or
violation. Some of the Greek Fathers supposed that the word involved
the idea of moral or mental contagion, and illustrated it by mangy
sheep, which communicate disease by rubbing against each other. It is
suggestive that diatribh> a wearing away or waste of time gradually
passed into the meaning of argument. Diatribe, from the sense of
disputation, passed into that of invective or philippic.

ftb128 -  See Hegesippus in Eusebius, H. E. iii. 20, 32, and the Epistle of the
churches of Vienne and Lyons to the churches of Asia and Phrygia,
Eusebius, H. E. v:1.

ftb129 -  See W. M. Ramsay, The Church in the Roman Empire before A.D.
170, and the monograph of E. G. Hardy, Christianity and the Roman
Government, the best treatise on the subject in English.

ftb130 -  Where Westcott and Hort read cara<n joy; Tischendorf and Weiss
ca>rin thanks.

ftb131 -  As dij h{n aijti>an quam ob rem (2 Timothy. 1:6, 12, <560113>Titus 1:13):
o{n tro>pon qemadmodum (2 Timothy. 3:8): oi[ouv quales (2 Timothy.
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3:11). Little or nothing can be inferred from these instances as to the
composition of these Epistles at Rome.

ftb132 -  Others with I have remembrance; but without  ceasing  would
make it superfluous. Comp. <520310>1 Thessalonians 3:10.

ftb133 -  According to Hofmann, they are epistolary tears (!) — a letter of
Timothy to Paul, expressing his distress at the apostle’s
imprisonment, and, therefore, an occasion of thanksgiving to Paul.

ftb134 -  The A.V. follows T. R. dw|>h; (the Lord) give.

ftb135 -  Others connect With what follows: I endure — on this account,
namely, that the elect may obtain salvation. For the elects’ sake is not
against this connection, since God’s election does not do away with
the faithful efforts of his servants.

ftb136 -  Others refer faithful is the saying to what follows, and render ga<r

namely.

ftb137 -  In ’armon palace, fortress, citadel, hall, is rendered by qemeli>a  See
Hosea. 8:14; Amos 1 4, 7, 10, 12, 14; Jeremiah. 6:6; Isaiah.25:2.

ftb138 -  As in the Westminster Confession, where this passage is cited as a
prooftext of the dogma that those “angels and men” who are
“predestined and foreordained” to everlasting life or death, “are
particularly and unchangeable designed: and their number is so certain
and definite that it cannot be either increased or diminished.” Chapter
iii., Sect.4.

ftb139 -  Some, as A.V., make both aujtou~ and ejkei>nou  refer to the devil.
Others explain: “ having been taken captive by him (the servant of
God) to do his (God’s) will. “ Others again, “ having been taken
captive by him (God) to do his (God’s) will”

ftb140 -  So Aeschylus, Agam. 1235, of Clytaemnestra, ajspondo>n t ajra<n

fi>loiv pne>ousan “breathing an implacable  curse against her
friends.”

ftb141 -  Holtzmann, on <560303>Titus 3:3, has, an apt comment: “Im Dienste
eines bunten Getriebes von Begierden.” Weizacker: “Von allerlei
Begierden umgetrieben.”

ftb142 -  Joseph. Ant. Proem. 3, 4; 10:10, 4. Philo, Vit. Mos. 3, 39; De
Praem. et Poen. & 14; Leg. ad Gai. & 29.
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ftb143 -  The few passages which are cited in favor of the use of grafh< for
Scripture as a whole, as <430222>John 2:22; 17:12; <480322>Galatians 3:22, are not
decisive. They can all be assigned, with much appearance of
probability, to definite Old Testaments passages.

ftb144 -  Weizsacker’s sich herzieht  is feeble. Better von Soden, sich
aufsammeln; or Bahsen, in Masse herbei schaffen; or Hofmann,
hinzuhaufen.

ftb145 -  The word appears in different forms. T. R. failo>nhv. Also
felw>nhv, failw>nhv.

ftb146 -  A Greek sophist of Bithynia in the second half of the third century,
author of a selection of Attic verbs and nouns excluding all but the best
Attic forms, and arranged alphabetically.

ftb147 -  On the bu>blov see Hdt. ii. 92, and Rawlinson’s notes in his
Translation.

ftb148 -  Much curious and useful information on the subject of ancient
bookmaking is contained in The odor Birt’s Das antike Buchwesen in
seinem Verhaltniss zur Littcratur, Berlin, 1882.

ftb149 -  Not with pi>stin, nor ejpi>gnwsin, nor ajlhqei>av, neither of which
rest upon hope; nor with th~v kat’ eujse>beian, which is a defining
clause complete in itself.

ftb150 -  Readers of Goethen will recall his “ Festspiel,” Des Epimenides
Erwachen Werke, Bd. 18.

ftb151 -  In accordance with this view von Soden renders priesterlich. The
A.V., better than the Rev. reverent, which is colorless.

ftb152 -  follows the T. R. oijkourou>v. Even with this reading the rendering
is not accurate. The meaning is not stayers at home, but keepers or
guardians of the household.

ftb153 -  Some interesting remarks on the use of ajgaqo>v by Homer may be
found in Gladstone’s Homer and the Homeric Age, 2:419 ff.

ftb154 -  See Aristoph. Vesp. 949: Plato, Euthyphro, 3 D; Protag. 312 A:
Zen. Cyrop. ii. i. 22; vii. i. 39. Deissmann cites one instance in an
inscription at Carpathus, second century B.C., ajne>gklhton aujto<n

pare>schtai show himself blameless; and another from Mylasa in
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Caria, first century B. C., crh>simon eJauto<n pare>schtai may show
himself useful.

ftb155 -  For one person are urged:
1. That the two appellations qeo<v and swth>r are included under a
single article.
2. That swth>r With hJmw~n, where there are two appellatives, has the
article in every case, except <540101>1 Timothy 1:1; and that therefore its
omission here indicates that it is taken with qeou~ under the regimen of
tou~.
3. That o{v in verse 14 is singular and refers to Christ, indicating that
only one person is spoken of in verse 13.
4. The analogy of <610101>2 Peter 1:1, 11; 3:18.
5. The declarations concerning Christ in <510115>Colossians 1:15; <530107>2
Thessalonians 1:7, <600413>1 Peter 4:13; <510209>Colossians 2:9.

For two persons are urged:
1. The fact that qeo<v is never found connected directly with ˚Ihsou~v

Cristo<v as an attribute.
2. The frequency with which God and Christ are presented in the N.T.
as distinct from each other, as having a common relation to men in the
economy of grace, makes it probable that the same kind of union is
intended here, and not a presentation of Christ as God.
3. The evident reference of qeou~ in verse 11 to God the Father.
4. The analogy of <530112>2 Thessalonians 1:12.

ftb156 -  The attempts to resolve the meaning into practice are mostly
suspicious Of the four examples cited by Alford, two at least, Thucyd.
8:76, and Soph. Elect. 980, have clearly the sense of taking the lead.
When Plutarch says of Aspasia ouj kosmi>ou proestw~sa ejrgasi>av,
he means that she superintended an unseemly employment; she was at
the head of an establishment. Notwithstanding all criticisms to the
contrary, the Vulgate was on the right track, bonis operibus  praeesse.

ftb157 -  So Pfleiderer, von Soden, Julicher, Weizsacker, McGiffert.

ftb158 -  See Lightfoot’s Clement of Rome, Vol. 1, p. 59 ff. VOL. IV. — 24.

ftb159 -  This temple was founded B.C. 180-145 by Onias, one of the
high-priestly family. The building was a deserted temple of Pasht, the
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cat-goddess. A description is given by Josephus B. J. 7. 10, 3; Cont.
Ap. 2. 2.

ftb160 -  An able defense of the Roman hypothesis may be found in Réville,
Les Origines de l’Episcopat. While these sheets are going through the
press, I have received the first number of Preuschen’s Zeitschrift für die
neutest. Wissenschaft und die Kunde des Urchristenthums, containing
Harnack’s ingenious paper, Probabilia über die Adresse una den
Verfasser des Hebrväerbriefs. He holds that the epistle was addressed
to a Christian community — a house-church in Rome: that it was
written by Aquila and Prisca, principally by the latter, and that, so far
from being addressed especially to Hebrew Christians, it entirely
ignores the difference between Hebrews and Gentiles.

ftb161 -  The results of even this attempt vary considerably. Bleek, 68-69:
Lünemann, 65-67: Riehm, 64-66: Ebrard, end of 62: DeWette, 63-67:
Tholuck and Wieseler, about 64: Alford, 68-70: Salmon, before 63:
Westcott, 64-67: Jülicher, not before 70: Weiss, near 67: Harnack, 65-
95: McGiffert, 81-96. One of the fairest and ablest discussions is by
Harnack, Chronologie  der altchristlichen  Litteratur. Jülicher’s
discussions, in his Einleitung in  das Neue Testament, will also repay
study.

ftb162 -  Although critics are not unanimous on this point. It is disputed by
Tholuck, Riehm, and Wieseler, and Weiss is evidently inclined to agree
with them.

ftb163 -  A valuable discussion of the object is that of Riehm, Lehrbegriff
des Hebraerbriefs, § 27.

ftb164 -  Lightfoot, on <510116>Colossians 1:16.

ftb165 -  See De Concupisc. 11: De Opif. Mund. § 51: De Plant. No. § 12.

ftb166 -  Effulgence  is the rendering of the Greek fathers and of the majority
of modern interpreters. The few instances of the word elsewhere give
little help toward a decision, since in most if not all of them the
meaning is disputed. The reader will do well to consult Theodoret on
this passage; Athanasius, Contra Arianos, Orat. 2; Origen on John
32:18, and Hom. on <240904>Jeremiah 9:4, Chrysostom. Hom. ii. 2. See also
Riehm, Lehrbegriff des Hebraerbriefes, 278 300, 408, 412.

ftb167 -  The A.V. follows the T R di’ eJautou~, which is a gloss.
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ftb168 -  Opinions differ as to the sense in which this expression is applied
to the Messiah. Origen, Athanasius, Lünemann, Alford, Bleek, the
eternal generation  of the Son: Chrysostom, Theodoret, Eusebius,
Gregory of Nyssa, the generation  of  the Son in time: De Wette, the
manifestation  of Jesus to men as the Son of God: von Soden, the
establishment of the Son as heir in the world to come. The reference to
the resurrection is held by Delitzsch, Westcott, Weiss, Calvin.
According to these different explanations, sh>meron today  will signify
eternity, the time of the incarnation, the time of the first prophetic
announcement  of Christ as Son, the time of the ascension.

ftb169 -  Bleek, Ebrard, Lünemann, Toy, rend. “who maketh winds his
messengers and flames of fire his servants.” This is defended on the
ground of the previous “who maketh clouds his chariots.” But in the
Hebrew the order of our passage is transposed; and according to this
rendering there would be no allusion to angels.

ftb170 -  This is the reading of the LXX, and is followed by Tischendorf and
Weiss. Westcott and Hort bracket tou aijw~nov.

ftb171 -  On this subject see T. K. Abbott, International Commentary on
<510208>Colossians 2:8, and compare Lightfoot, Commentary on Colossians,
ad loc. Also von Soden ad loc. in Hand-Commentar on Colossians;
Professor Hincks in Journal of Biblical Literature, Vol. xv., 1896; Otto
Everling, Die paulinische Angelologie und Daemonologie, p. 65 ff.

ftb172 -  Schmidt, Art. “Stand doppelter Christi,” Herzog, Real Encyc.

ftb173 -  Findlay, Expositor, 3rd ser. ix. 229, calls attention to the fact that
hjlattwme>non and ejstefanwme>non are in the same tense and
grammatical form, indicating contemporary rather than successive
states. For ca>riti qeou~ by the grace of God, some texts read cwri>v

qeou~ apart from God. So Weiss. On this reading interpretations differ,
as, apart from divinity: forsaken by God: for all, God only  excepted
(!).

ftb174 -  For the construction see Moulton’s Winer, p. 402; and for similar
instances, <420174>Luke 1:74; <441112>Acts 11:12; 15:22; 25:27.

ftb175 -  The Vulgate has “qui multos filios in gloriam adduxerat.” For the
construction see Burton, New Testament Moods and Tenses, §149.

ftb176 -  Professor Toy, Quotations in the New Testament.
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ftb177 -  I desire to acknowledge my obligation in the notes on this passage
to the very suggestive series of articles by Dr. W. Robertson Smith on
“Christ and the Angels,” Expositor, 2nd ser. Vols., ii., 3.

ftb178 -  Dr. W. Robertson Smith objects that Jesus was in all points
tempted like as we are (ch. 4:15), and that not every temptation arises
out of the painful experiences of life. But the great point is that Christ
is able to succor the tempted because he has himself experienced
temptation. The peculiar nature of his temptation, and the points of its
correspondence with ours, are not in question. One point is selected
out of the whole range of possible causes of temptation, and that the
most prominent and obvious point — suffering.

ftb179 -  Some Interesting data and remarks on the use of “I,” “we” and
“you” in the Epistle may be found in Harnack’s article, “Probabilia ber
die Adresse und den Verfasser des Hebräerbriefs,” in Preuschen’s
Zeitschrift für die neutestamentliche Wissenschaft und die Kunde des
Urchristenthums, Heft i. v. 24.

ftb180 -  The older expositors regarded oJ qeo<v as predicate, and oJ pa>nta

kataskeua>sav as designating Christ; and explained, “now he that
founded all things (Christ) must be God,” thus using the passage as a
proof of Christ’s deity. But this would be entirely irrelevant. The
writer is not trying to show that Christ was greater than Moses
because he was God, but because of his fidelity as a son instead of as a
servant. This is the point which he goes on to elaborate.

ftb181 -  Comp. tou~ u[datov loidori>av <042024>Numbers 20:24, and u[dwr

jAntilogi>av <042013>Numbers 20:13; 27:14; <053251>Deuteronomy 32:51; 33:8;
<198007>Psalm 80:7; 105:32. The LXX has preserved the proper names only
in <264719>Ezekiel 47:19 Marimw<q and 48:28, barimw<q.

ftb182 -  There is a difference of reading: sunkekerasme>nouv and
sunkekerasme>nov. According to the former, the participle agrees
with ejkei>vouv them: “the word did not profit them, (they) not having
been united, etc.,” or, “since they were not united.” According to the
latter, the participle agrees with oJ lo>gov the word: “the word not
haring been united, etc.” I prefer the second reading, although the
external authority for the other is stronger. So Tischendorf and Weiss.
Westcott and Hort read sunkekerasme>nouv, but suspect a primitive
corruption. Westcott, however, adopts the other in his commentary.
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ftb183 -  Not as Ebrard and Alford, he that entered, referring to Christ, and
contrasted with Joshua Jesus is not mentioned in the entire passage,
3:7-4:9.

ftb184 -  As Delitzach, whose note on this passage is one of the curiosities
of exegesis, and a specimen of literalism run mad.

ftb185 -  Not as Lünemann, Alford, Bleek, Calvin, De Wette, toward whom
a relation  exists for us, on which Weiss correctly remarks that this
sense of lo>gov is unbiblical.

ftb186 -  Though some, as Meyer and Ellicott, insist on the transitive sense
— introduction.

ftb187 -  In his volume on Hebrews (1899.) Professor Bruce abandons the
view held by him in his Humiliation of Christ, p. 30, that, in the use of
the sacrificial expression prosene>gkav. the writer conceived Christ’s
prayer in Gethsemane as a sacrificial offering, and found in it a parallel
with the offering which the Levitical high priest presented for himself;
a view which must be regarded as fanciful. See Weiss ad loc.

ftb188 -  The rendering he was heard (and so delivered) from his fear (that
which he feared) is untenable because eujla>beia cannot mean the
object of fear. The rendering he was heard by him who was his fear is
absurd.

ftb189 -  Schmidt, Synon., says it is best represented by the German nöhlen
to dawdle.

ftb190 -  An interesting discussion of the sword may be found in Lightfoot’s
Essays on Supernatural Religion, p. 172 ff.

ftb191 -  Surely not, as Lünemann, the gospel message as centering in the
doctrine of justification by faith, which would be dragged in by the ears.

ftb192 -  There is a difference of reading:didach<n, Westcott and Hort,
Weiss:didach~v, Tischendorf, Rev. T. If the latter, the arrangement
may be
(a) two distinct genitives, of teaching, of baptisms:
(b) didach~v dependent onbaptismw~n, baptisms accompanied with
teaching:
(c) didach~v governing baptismw~n, teaching of baptisms.
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(a) is not in accord with the structure of what precedes and follows,
since all the particulars of the foundation are designated by double
expressions:
(b) is unusual and difficult to explain with the plural baptismw~n, since
baptism with teaching would mean Christian baptism, and,
baptismw~n is not limited to Christian baptism:
(c) is preferable if didach~v is to be read.

ftb193 -  See a good note by Alford, Commentary ad loc.

ftb194 -  The number and variety of explanations of the heavenly  gift  are
bewildering: the Lord’s Supper; regeneration in general, as
distinguished from the special communication of the Spirit in baptism;
persuasion of eternal life; righteousness; forgiveness of sins; peace
which results from forgiveness; faith; the gospel; the heavenly light
which produces the enlightenment; the abundant grace of Christianity.

ftb195 -  Principal Edwards, Expositor’s Bible, explains, “they cannot be
renewed after falling away if  they  persist  in crucifying.” Surely
nothing could be farther from the writer’s meaning. Some of the older
commentators, referring renew  them to baptism, take crucify and put to
an open shame as explanatory of ajnakainezein, thus: to renew them
to repentance  which  would  be a recrucifying. They refer to Paul’s
declaration, <450603>Romans 6:3, that in baptism is signified the crucifixion
of the old man with Christ. If baptism were repeated, Christ would be
recrucified. But Christ is not crucified in baptism; only the old man.

ftb196 -  The reference to Sodom and Gomorrah (Lünemann, Bleek) is
forced, and perhaps equally so that of Westcott to volcanic fires. There
is no thought of, purification by fire, which would be foreign to the
subject.

ftb197 -  Bleek holds that the form eij mh>n arose from a confusion of the
Hebraistic eij mh> (comp. Heb., ’im ) and the Greek h+ mh>n. Thayer
(Lex.) says this must be the explanation unless eij came by itacism
from h+. So Winer-Schmiedel, N.T. Gramm. § 5, 15. Deissmann,
however (Neue Bibelstudien, Pt. ii., p. 33 ff.), gives instances of ei+
(eij?) mh>n from papyri before Christ, a hundred years older than this
epistle, and from the same country in which the LXX was prepared.
See also Blass, N.T. Gramm. Ss. 9, 60, 254.
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ftb198 -  Lünemann takes katafugo>ntev absolutely, and makes krath~sai

th~v prok. ejlp. depend on parak. ejc. that we who have fled for
refuge might have strong consolation to lay hold, etc.

ftb199 -  Two other arrangements are proposed:
(a) ajsfalh~, bebai>an, eijserxome>nhn with ejlpi>da understood:
hope, sure, steadfast, entering, etc.
(b) ajsfalh~ and Bebai>an with agkuran, and eijserc. with ejlp. a
hope which enters, etc. (and which is) an anchor sure and steadfast.

ftb200 -  Ep. ad Evangelium, § 7. Stanley thinks that the meeting of
Abraham and Melchisedec was at Gerizim. Ewald at a point north of
Jerusalem.

ftb201 -  See Westcott’s note.

ftb202 -  All explanations must be rejected which seek to modify the sense
of kaq’ hJme>ran, as “on each day of atonement”; or “very often”; or
“as the high priest daily feels the need.” It is urged by some (as
Menegoz) that the high priest took part in the daily sacrifices; but if
such participation took place it was only occasional. Bleek thinks that
the ceremonies of the great Day of Atonement were throughout before
the writer’s mind as the archetypal features of the high priest’s
ministry, and that these were in some sort reproduced in the daily
sacrifices.

ftb203 -  Westcott suggests “heavenly order.” Lünemann supplies aJgi>wn

sanctuary.

ftb204 -  Westcott and Hort and Tischendorf read aujtou<v. Weiss and Rev.
T. retain the T.R. aujtoi~v. If the latter, the more probable construction
is with he saith: “he saith to them,” taking memfo>menov absolutely. If
aujtou<v, the pronoun will be governed by memfo>menov, “blaming
them.”

ftb205 -  Codex A, LXX, has to<n ajdelfo>n his brother, and for to<n

ajdelfo>n in the following clause, to<n plhsi>on his neighbor.

ftb206 -  kai< tw~n ajnomiw~n aujtw~n T. R.

ftb207 -  The rendering well-ordered, seemly, is contrary to usage. Kosmiko>v

has three meanings relating to the universe; of the world; worldly, with



1084

an ethical sense — having the character of the sinful world. The word
for seemly is ko>smiov, <540209>1 Timothy 2:9; 3;2.

ftb208 -  Philo, Quis Rer. Divin., Mangey’s ed., p. 504 De Vita Mos.
Mangey p. 668. Joseph B. J. 5. 5, 5; Ant. 3:6, 8.

ftb209 -  Professor Bruce’s remarks on this point are worth reading: The
Epistle to the Hebrews, p. 310 ff.

ftb210 -  By some interpreters dia< is explained as local, passing through,
and th~v mei>zonov—skhnh~v is construed with eijsh~lqen, ver. 12.
Thus: “Christ having appeared as a high priest of the good things
accomplished, entered into the holiest, passing through the greater and
more perfect tabernacle.” That is, as the Levitical high priest had to
pass through the holy place in order to reach the holy of holies, so
Christ passed through a holy place greater and more perfect than that
of the ancient tabernacle, in order to reach the heavenly sanctuary. All
kinds of explanations are given of this intermediate holy place; as, the
lower spaces of the heavens: Christ’s human nature: his holy life: the
church on earth: the world, etc. It is to be said that this local sense of
dia< emphasizes a subordinate point, of which nothing is made in the
epistle; which is not even stated. In other words, nothing in the epistle
is made to turn on the fact of the high priest’s passing through one
place in order to reach another. The emphatic point is Christ’s entering
the heavenly sanctuary. His passing through the heavens (ch. 4:14) or
through anything else, is a mere incident having no typical significance.
The construction advocated by Rendall, Epistle to the Hebrews, should
be noticed: “High priest of good things which came through the greater
and more perfect tabernacle.” But not the greater tabernacle, but Christ
is everywhere represented as the agent of the good things of the new
dispensation. The new sanctuary which Christ must have as high
priest is an accompaniment of his position and ministry.

ftb211 -  See Deissmann Neue Bibelstudien, Pt. 2, p. 43. He gives one
specimen, 93 or 91 B.C.

ftb212 -  As Bleek, Alford, Lünemann, Dwight. De Wette, Weiss, Briggs,
Bruce, Rev. Vers., Lightfoot (on <480315>Galatians 3:15), Thayer (Lex.),
Edwards. Weizsäcker and von Soden both render Stiftung “foundation”;
a basis, formally established, on which certain benefits are insured to
those who accept it. Such a basis might be of the nature either of a
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covenant or a testament. Bruce includes both under the word. Vaughan
renders “arrangement,” whether of relations (covenant) or of
possessions  (testament).

ftb213 -  Those who are curious about the matter will find it discussed in
Riehm’s Handworterbuch des biblischen Alterthums, and in the article
in Hastings’s Dictionary of the Bible, by Dr. George E. Post of
Beyrout, than whom there is no more competent authority.

ftb214 -  Dr. Briggs, Messiah of the Apostles, p. 266.

ftb215 -  See also Riehm, Lehrbegriff des Hebräerbriefs, p. 542.

ftb216 -  If the question of the retrospective value of Christ’s sacrifice is
raised here, some light is thrown upon it by the expression “through
his eternal spirit,” ver. 14. An eternal spirit is independent of time, and
acts performed under its inspiration are valid for all time. Christ
offered himself in spirit before the foundation of the world. Was not
the act of his eternal spirit the core of the whole preparatory system of
sacrifice? What I take to be the correct interpretation of <450325>Romans
3:25, as given in the notes on that passage, agrees with this.

ftb217 -  Others take kat’ ejniauto<n with the whole clause, tai~v aujtai~v—
prosfe>rousin, and eijv to< dihneke<v with teleiw~sai: thus: “with
the same sacrifices which they offer year by year make perfect
forever” (Westcott and von Boden). Others, kat’ ejniauto<n with all
that follows to telew~sai (Alford, Ebrard, Delitzsch). Others, kat’

ejniauto<n with tai~v aujtai~v, and eijv to< dihneke<v

withprosfe>rousin: “with the same sacrifices every year which they
offer continually” (Lünemann).

ftb218 -  Westcott takes ejfa>pax with the entire sentence: Alford with
offering. It is true that the writer insists on the offering of Christ being
“once for all” (ch. 7:27; 9:12, 26, 28; 10:12, 14), but here this
connection would seem to require the articleth~v ejfa>pax.

ftb219 -  Others construe with sat down. So Lünemann, Bleek, De Wette.

ftb220 -  The derivation from pro< before and sfa>zein to slay is more than
suspicious.

ftb221 -  The distinction sometimes asserted between timwri>a retribution,
and ko>lasiv chastisement for the amendment of the subject, does not
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hold in N.T. Neither ko>lasiv nor kola>zein convey any sense of
chastisement. See <440421>Acts 4:21; <610209>2 Peter 2:9; Matthew 2546; <620418>1
John 4:18; nor is there a trace of this meaning of either noun or verb in
LXX. See Trench, New Testament Synonyms, § 7, and Schmidt,
Synonymik, §167, 1, 3. The prevailing sense of ko>lasiv in Class. is a
check applied to prevent excess.

ftb222 -  It is sometimes claimed that uJpa>rxein as distinguished from
ei+nai implies a reference to an antecedent condition. That is true in
some instances, but the reference is not inherent in the verb; since
sometimes there is implied a reference to a future condition, and
sometimes the verb is used simply in the sense of ei+nai to be
absolutely.

ftb223 -  Others, as Alford and Lünemann, adopt the reading eJautoi~v for
yourselves. Westcott, and Rev. marg., reading eJautou<v, render it as the
object ecein, “knowing that ye had yourselves for a better
possession,” and referring to <422119>Luke 21:19. According to this the sense
is, “your true selves remained untouched. You saved them out of the
wreck of your possessions.” This is foreign to the tone of the epistle,
and must be regarded as artificial.

ftb224 -  The Hebrew reads, “the just shall live by his constancy.” LXX,
“the just shall live by my faith,” or (God. A) “my just one shall live by
faith.” Mou does not appear in Romans or Galatians.

ftb225 -  The assumption that this verse furnishes the first item in the
catalogue of O.T. examples of faith, gives rise to such explanations as
that of Michaelis, which is indorsed by Bleek; that the writer thought
of the earliest men as attaining only by faith the knowledge that God
made the world, and that he expressed himself so generally because
that fact is not expressly related of them, and because their conduct did
not indicate a living faith.

ftb226 -  Some, however, insist that eijv to<, etc., indicates purpose or design.
So Westcott, who says, “the worlds were made, etc., to the end that
that which is seen (be known) to have arisen not from things which
appear.” According to this, faith certifies not only the fact of creation
by the word of God, but also God’s design that creation should be
believed to have taken place only by his word, calling the world out of
nothing; and should not be believed to have arisen out of visible things
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It must be allowed that eijv to< followed by the infinitive, in every one
of the eight other instances in this epistle, expresses purpose; and
further, that such is its more frequent meaning everywhere. But
(a) such is not its universal meaning. See <450120>Romans 1:20; 12:3; <470806>2
Corinthians 8:6; <480317>Galatians 3:17; <520216>1 Thessalonians 2:16.
(b) either the sense nor the construction requires, and which is labored
and unnatural.
(c) Gegone>nai thus becomes excessively awkward. Alford justly says
that, on this hypothesis, gegone>nai ought to have been some
subjective word; not, as it is now, a mere record of a past fact. The
sense of result is held by Bleek. Alford, Weizsäcker, Burton.

ftb227 -  That some external difference was recognized is most likely. See the
peculiar reading of LXX, <010407>Genesis 4:7.

ftb228 -  reads lalei~tai is spoken  about.

ftb229 -  See Burton’s New Testament Moods and Tenses, § 398.

ftb230 -  The more usual interpretation is that of the A.V. But, as was long
ago discerned by Grotius. and is clearly shown by Weiss and von
Soden, the subjective negative mhde>pw agrees much better with the
subjective quality (reverent care) than with the announcement of an
objective fact (being warned of things, etc.).

ftb231 -  Some interpreters render ejmnhmo>neuon mentioned, citing <520103>1
Thessalonians 1:3, and <581122>Hebrews 11:22, where the verb is followed
by peri< with the genitive. In both these cases, however, the meaning
remember is quite possible. Grammatical testimony is confusing.
There are instances in Class. where the verb signifies mention, as Plato,
Legg. 646 B, with accusative: also with peri< and genitive. Winer says
positively that verbs of making mention do not take a genitive in the
N.T. (30, 10, c). On the other hand, the verb in the sense of remember,
though mostly with the genitive, is sometimes found with the
accusative, as <401609>Matthew 16:9; <520209>1 Thessalonians 2:9; <550208>2 Timothy
2:8. So in Class. Neither Class. nor N.T. furnishes any sufficient
reason why the verb in <581122>Hebrews 11:22 should not be rendered
remembered. Peri< is constantly used in connection with mental
operations as fronti>zein. The kindred verb mimnh>skesqai is used
with peri< and the genitive meaning remember; see Tob. iv. 1, and
comp. Homer, Od. 7, 192; Hdt. i. 36: 9, 46; Plato, Phileb. 31 A.
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Mnhmo>sunos memorial is found with peri< and genitive, <022812>Exodus
28:12.

ftb232 -  The varieties of interpretation are endless. A list of the principal
ones may be found in Westcott. One should be noticed, according to
which ejn parabolh~| is explained in venture or risk , from
paraba>llein to throw beside, to expose. The verb sometimes has
this meaning in Class., and once in LXX, 2 Macc. iv. 38 but there is no
instance of the noun parabolh< in that sense, either in N.T. LXX, or
Class. Thayer cites one or two doubtful cases in later Greek. According
to this interpretation the clause would read, “from whence he received
him in risking him.” Lünemann explains: “on which account he received
him on the ground of the giving up,” taking parabolh< in the sense of
surrender.

ftb233 -  A formidable mass of hermeneutic rubbish has accumulated about
this passage, for instance, that the act of Jacob implied the worship of
the staff, or that the staff was Joseph’s, and that the patriarch paid
formal reverence to the staff as a tribute to Joseph’s position, a view
common among the Fathers; or that worship was paid to some image
or symbol of power on the head of the staff, from which has been
drawn the justification of image-worship.

ftb234 -  “Veramente da tre mesi egli ha tolto
Chi ha voluto entrar con tutta pace.”

ftb235 -  Not as Westcott: “Resurrection, which is the transition from death
to life, is that out of which the departed were received.”

ftb236 -  Accordingly a variety of readings has been proposed:
ejpurw>qhsan, ejprh>sqan, ejpuri>sqhsan they were burned:
ejpa>rqhsan they were pierced: ejpeira>qhsan they were impaled:
ejphrw>qhsan they were mutilated: ejspeira>sqhsan they were broken
on the wheel: ejpa>qhsan they were sold.

ftb237 -  The interpretation of the passage has been dominated by the
assumption that the joy set before him must refer to a future prize
which Christ was to receive in return for his sufferings, “without
which,” says Weiss, “he would not have been able to endure them.”
Accordingly, ajnti< is explained for the sake of or to obtain the joy, and
the joy is defined as the heavenly reward, or the joy of being the
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redeemer of his brethren. This sense of ajnti< is legitimate, although it
enfolds the meaning of exchange (see, for instance, <401727>Matthew 17:27;
20:28, and the formula ajnq’ w+n because). At any rate, its use here in
that sense creates a feeling of awkwardness. We should rather expect
e[neka, or uJpe<r or dia< with the accusative. Moreover, Christ did not
endure cross and shame for the sake of heavenly reward, and the
redemption of his brethren can hardly be called something to which he
looked forward with faith.

ftb238 -  A copious list of references to Hippocrates and Galen may be
found in W. K. Hobart’s Medical Language of St. Luke, p. 22.

ftb239 -  So von Soden, “not the direction but the surface: ojrqai> = smooth,
without stones or holes.”

ftb240 -  Stephens, Thes., gives detorquere, and cites a number of instances
from medical writers in which ejktroph> and ejktro>pion are used of an
everted eyelid, in which the lid is turned outward. Celsus says that
when the eyelids refuse to come together, the lower lid hanging and
dragging, and unable to unite with the upper, the Greeks call it
ejktro>pion.

ftb241 -  This is preferable to the Vulg. adopted by Westcott, ad tractabilem
et accensibilem ignem “to a palpable and kindred fire,” thus making
yhlafwme>nw| qualify puri<. It destroys the antithesis clearly intended
between the material Mount Sinai and the spiritual, heavenly Mount
Zion, and leads us to expect as the antithesis of material fire, some
other kind of fire. The other rendering is required by siw<n orei, ver.
22. Moreover, yhlafwme>nw| as an epithet of puri< is unnatural.

ftb242 -  “Here is his city and his lofty seat.”

ftb243 -  Another mode of rendering is “things which are made to the end
that the things which cannot be shaken may abide.” To this it is justly
objected that mei>nh| is thus compelled to assume an elliptical sense:
“Come into the place of the things removed and so abide”; for as
Alford remarks, “things which cannot be shaken remaining merely,
would be a matter of course.”

ftb244 -  See Dr. W. M. Thomson, The Land and the Book; Burckhardt,
Notes on the Bedouins and Wahabys; Lane, Modern Egyptians;
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Palgrave, Central and Eastern Arabia; Trumbull, Oriental Social Life;
etc.

ftb245 -  Calvin, taking pa~sin as masculine, explains that marriage is not to
be denied to any class of men, as to priests. Others explain that
marriage is not to be avoided on ascetic grounds by any one.

ftb246 -  The hypothesis that the letter was called out by “an amateur
attachment to Levitical institutions” on the part of Gentile Christians,
leading to the adoption of an eclectic system in which Jewish elements
figured, is too shadowy to call for serious refutation. That Judaism
became a “fad” for a time in certain circles, is a well-known fact, which
has its analogy in the affectation of Buddhism by certain individuals in
modern times. But there is no historical evidence that in the Gentile
church this affectation of Judaism ever assumed the proportions of a
movement, or afforded a menace to Gentile Christianity sufficiently
serious to call out such a production as the Epistle to the Hebrews.
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