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THE EPISTLE TO THE

GALATIANS

INTRODUCTION

By the churches of Galatia which Paul addresses (ch. 1:2) are most
probably meant the churches in the Roman province of Galatia; those
namely in Iconium, Pisidian Antioch, Lystra, and Derbe; and not the
Christians living in the Galatian district lying to the north and east of
Lycaonia and Phrygia, which formed only a part of the Roman province,
and the chief cities of which were Ancyra, Tavium, and Pessinus. The
Roman province was formed by Augustus, 25 B.C., and included
Lycaonia, Isauria, southeastern Phrygia, and a portion of Pisidia. The
churches in this province were founded by Paul in his first missionary
tour, the account of which is given Acts 13, 15. f38b

The South Galatian hypothesis supplies a defect in the history of the
Pauline churches, which, on the other, it is difficult to account for. On the
North Galatian hypothesis, although the Galatian churches were the scene
of a violent conflict between Paul and the Judaising Christians, and the
recipients of one of Paul’s most important letters, and are therefore
entitled to an important place in the history of the apostolic churches, —
no mention of their origin or foundation occurs in the Book of Acts, while
the founding of the churches of Pisidia and Lycaonia, which are nowhere
named by Paul, is expressly narrated. On the other hypothesis, we have in
Acts 13, 15, a detailed account of the foundation of the Galatian churches.

From the notices in the Acts and in the Epistle, it appears that Paul’s
preaching in Galatia met with a favorable reception. See <441342>Acts 13:42, 48,
49; 14:1; <480413>Galatians 4:13. We do not know how long it was before the
churches were invaded by Jewish emissaries, nor whence these came. They
probably came from the Judaistic circles of the mother-church at
Jerusalem, although it is held by some that they belonged to the Jewish
Christian constituency of the churches in Galatia. They declared that Paul
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was not an apostle, but at most only a disciple of the apostles. He had had
no personal knowledge of Christ: the contents of his gospel were derived
from men, and therefore he was entitled to no authority. All questions
should be referred to the mother-church in Jerusalem, especially to the
great apostles of the circumcision, the pillars of the church, James, Peter,
and John. Moreover, Paul’s teaching that righteousness was based only
upon faith in Christ and not upon circumcision and legal observance,
contradicted the historical revelation of God, since God promised salvation
to Abraham and to his seed on the ground of circumcision; and, in order to
carry the promise into effect, made the covenant of the law forever with
the people of Israel, who were to receive the divine blessing on condition
of observing the divine commands. His teaching, moreover, encouraged
moral license, and therefore contravened all moral principle (v. 13). They
further accused him of being a man-pleaser, seeking a following and
adapting his preaching to the tastes of his hearers; preaching circumcision
to those who were inclined to accept it, and uncircumcision to such as
wished to refuse it (v. 11).

These intruders were not proselytes, but born Jews, Jewish Christians,
with a Pharisaic tendency like that of those who, in Antioch and
Jerusalem, sought to impose circumcision and legal observance upon
Gentile Christians (<441501>Acts 15:1, 5; <480204>Galatians 2:4). They demanded that
the Gentile Christians should be incorporated by circumcision with the
community of Israel, and should observe the leading requirements of the
Mosaic law (5:2, 11; 6:12). They laid great stress on the observance of
sacred seasons (4:10). “They prescribed a cultus with holy days and
festivals, which contained a more seductive charm than the exposition of
the word; for it offered compensation for the heathenism they had
abandoned, and the old disposition once revived might easily have found in
it a congenial home.” f39b They did not emphasise the solemn duties which
followed circumcision, and which Paul himself forcibly stated (5:3; comp.
3:10); but they recommended circumcision as an easy way of attaining
salvation through mere formal incorporation with the true people of God,
and also as a protection against persecution (6:12; comp. 5:11).

These efforts bore fruit among the Galatians. Having thrown off the
corruptions of their heathen faith and worship, they again came into
bondage to “the weak and beggarly elements” which they had outgrown
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(4:9). The slightest tendancy to such a lapse was met and fostered by the
daily appeal of the pagan cult amid which they lived, an elaborate and
impressive system, fortified with a code of rules and administered by a
powerful hierarchy, the whole presenting a striking external resemblance to
the Jewish ceremonial system. As Professor Ramsay observes: “It is not
until this is properly apprehended that <480403>Galatians 4:3-11 becomes clear
and natural. Paul in that passage implies that the Judaising movement of
the Christian Galatians is a recurrence to their old heathen type.” Paul
describes them as arrested in a course of obedience to the truth which they
had been running well (5:7): as soon removed into a different gospel (1:6):
as bewitched by an evil eye (3:1): as pervaded with an evil leaven (5:9).
They were beginning, in part at least, to observe the Jewish ceremonial
law: they were depending upon the law for justification: they were
declining from a spiritual to a fleshly economy: they were beginning to
regard as an enemy the friend and teacher whom, not so long ago, they had
received as an angel of God, and for whom they would have plucked out
their own eyes (4:14, 15).

To what extent the Galatian Christians had been prevailed on to accept
circumcision, we do not know. The writing of this letter, however, implies
that Paul did not regard this evil as past arresting.

The letter itself is marked by unity of purpose, cohesion of thought, and
force and picturesqueness of diction. Like 2nd Corinthians and Philippians
it is intensely personal. Like the former of those Epistles it reveals the
apostle’s keen sensitiveness to the attitude of his readers toward himself.
It is indignant and severe, with dashes of bitterness, yet it contains touches
of affectionate reminiscence. It is pervaded and controlled by the one
purpose of meeting and correcting the Galatian apostasy in its twofold
form of repudiating his apostolic right and the doctrine of salvation by
faith. The letter falls into three parts: chs. 1, 2, maintaining the
independence and authority of his apostleship, and the divine origin of his
gospel. Chapters 3, 4, defending the intrinsic truth of his gospel. Chapters
5, 6, exhibiting the moral consequences which legitimately and logically
result from his gospel.

The relationship of the Epistle to the Roman letter is marked, yet it has its
special characteristics as distinct from Romans It bears the character of a
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letter more distinctly than Romans, which is a treatise. It lays a more
distinct emphasis upon the person and apostolic authority of Paul, and its
dominant conception is the freedom of the Christian, as in Romans the
dominant conception is justification by faith. Romans is more positively
doctrinal; Galatians more apologetic and polemic as against Judaism.
Romans treats circumcision as a question of practice; Galatians as a
question of law. As in Romans, faith is emphasised over against the works
of the law as the ground of justification before God; but equally with
Romans the divinity and sanctity of the law are recognised. The law is
holy, and just and good. It is the expression of God’s sovereign and
righteous will. It reflects his character, and if one could keep it he would
live by it (3:12); all this, while it remains true that “by the works of the
law shall no flesh be justified” (2:16).

Accordingly the ethics of the Epistle are stern and uncompromising. The
picture of the works of the flesh is perhaps not as powerful and lurid as
that in the first chapter of Romans It is drawn in fewer lines, and is offset
and enforced by a picture of the fruits of the Spirit. Yet the one is no less
distinct and unmistakable than the other. In Romans the sins of the Gentile
world are massed in a fearful catalogue; in Galatians single passages here
and there afford glimpses of deeply-rooted evil tendencies in the life of the
newly-converted Gentile, which show how hard it had been for him to
divest himself of his pagan license, and which contain within themselves
possibilities of future degeneracy. We see a conceit of higher knowledge
and larger liberty which might readily seize upon “occasions to the flesh,”
and run into what some one has aptly styled “the bigotry of illumination,”
and the selfishness of fancied deeper insight (5:15; 6:2-5). The same
conceit appears in the weakness and inconstancy which readily succumb
to the flattering overtures of pretentious Jewish emissaries (4:12 ff; 5:26).
Yet with rigid severity against such tendencies there is blended a tender
compassion for the erring, a reasonable and kindly appreciation of the
weakness of the new convert.

Professor Sabatier (l’ Apotre Paul) says of the Epistle: “The style does not
sustain the thought; it is the thought which sustains the style, giving to it
its force, its life, its beauty. Thought presses on, overcharged, breathless
and hurried, dragging the words after it…. Unfinished phrases, daring
omissions, parentheses which leave us out of sight and out of breath,
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rabbinical subtleties, audacious paradoxes, vehement apostrophes, — pour
in like surging billows. Mere words in their ordinary meaning are
insufficient to sustain this overwhelming plenitude of thought and feeling.
Every phrase is obliged, so to speak, to bear a double and triple burden.”

The authenticity of the letter is generally conceded. f40b

COMMENTARIES  ON GALATIANS

ENGLISH

J. B. Lightfoot, 10th ed., 1890: B. Jowett, Epistles of St. Paul to the
Thessalonians, Galatians, and Romans, 3rd ed., 1894. The essays are
interesting and suggestive. C. J. Ellicott, Critical and Grammatical
Commentary on St. Paul’s Epistle to the Galatians. J. Eadie, Commentary
on the Greek Text of the Epistle of Paul to the Galatians, 1869. Of a more
popular character, J. A. Beet, Commentary on Galatians, 3rd ed. Philip
Schaff in Schaff’s Popular Commentary.

GERMAN

F. Sieffert, Der Brief an die Galater, Mey., 8 Aufl., 1894. R. A. Lipsius,
“Der Brief an die Galater,” in the Hand-Commentar, by Holtzmann,
Lipsius, Schmiedel, and Von Soden.

For discussions of the Geographical question. see W. M. Ramsay, The
Church in the Roman Empire before A. D. 170: Lightfoot in Commentary:
Sieffert and Lipsius in Commentaries; E. Schurer, “Was ist unter Galati>a

in der Uberschrift des Galaterbriefs zu verstehen?” Jahrbucher fur
protestantische Theologie, 1892, 460 ff.: C. Weizsacker, Das apostolische
Zeitalter der christlichen Kirche. Translation from 2nd ed. by J. Millar,
1894: W. M. Ramsay’s articles on “Galatia” and “Galatia, Regions of,” in
Hastings’ Dictionary of the Bible, Volume II., 1899: A. C. McGiffert, The
Apostolic Age, 1897.
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CHAPTER 1

1 - 5. The usual form of salutation is expanded by additions which answer
to the occasion of the letter, and foreshadow its principal thoughts.

1. An apostle. This title is prefixed to Romans, 1st and 2nd Corinthians,
Ephesians, Colossians. Here with special emphasis, because Paul’s
apostleship had been challenged.

Of men — by man (ajp’ ajnqrw>pwn — dij ajnqrw>pou). Better, from men
— through man or a man. In contradiction of the assertion that he was not
directly commissioned by Jesus Christ, like the twelve, but only by human
authority. From men, as authorising the office; through man, as issuing the
call to the person. He thus distinguishes himself from false apostles who
did not derive their commissions from God, and ranks himself with the
twelve. Man does not point to any individual, but is in antithesis to Jesus
Christ, or may be taken as = any man.

By Jesus Christ. See <441104>Acts 11:4-6; <461101>1 Corinthians 11:1.

And God the Father. The genitive, governed by the preceding dia< by or
through. The idea is the same as an apostle by the will of God: <460101>1
Corinthians 1:1; <470101>2 Corinthians 1:1; <490101>Ephesians 1:1. Dia< is used of
secondary agency, as <400122>Matthew 1:22; 11:2; <420170>Luke 1:70; <440116>Acts 1:16;
Hebrew 1:2. But we find dia< qelh>matov qeou~ by the will of God,
<451532>Romans 15:32; <460101>1 Corinthians 1:1; <470101>2 Corinthians 1:1, etc., and dia<

qeou~ by God, <480407>Galatians 4:7. Also dij ou= (God), <460109>1 Corinthians 1:9;
Hebrew 2:10.

Who raised him from the dead (tou~ ejgei>rantov aujto<n ejk nekrw~n). It
was the risen Christ who made Paul an apostle. For resurrection the N.T.
uses ejgei>rein to raise up; ejxegei>rein to raise out of; e]gersiv raising or
rising; ajnista>nai to raise up; ajna>stasiv and ejxana>stasiv raising up
and raising up out of. With nekro<v dead are the following combinations:
ejgei>rein ajpo< tw~n nekrw~n  (never ajpo< nekrw~n) to raise from the dead;
ejg. ejk nek. or tw~n nek. to raise out of the dead; ajnasth>sai to raise,
ajnasth~nai to be raised or to rise ejk. nek. (never ajpo<); ajna>st. ejk. nek.;

or tw~n nek. resurrection of the dead; ajna>st. ejk. nek.; ejxana>stasiv ejk.
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nek rising or resurrection out of the dead or from among. It is impossible
to draw nice distinctions between these phrases. f41b

2. Brethren — with me. The circle of Paul’s colleagues or more intimate
friends. Comp. <500421>Philippians 4:21, 22, where the brethren with me are
distinguished from all the saints — the church members generally.

Unto the churches of Galatia. See Introduction. This is a circular letter to
several congregations. Note the omission of the commendatory words
added to the addresses in the two Thessalonian and first Corinthian letters.

3. Grace to you, etc. See on <520101>1 Thessalonians 1:1. He will not withhold
the wish for the divine grace and peace even from those whom he is about
to upbraid.

4. Gave himself for our sins. Comp. <402028>Matthew 20:28; <490525>Ephesians 5:25;
<540206>1 Timothy 2:6; <560214>Titus 2:14. Purposely added with reference to the
Galatians’ falling back on the works of the law as the ground of acceptance
with God. For or with reference to sins (peri<) expresses the general
relation of Christ’s mission to sin. The special relation, to atone for, to
destroy, to save and sanctify its victims, is expressed by uJpe<r on behalf of.
The general preposition, however, may include the special

Out of this present evil world (ejk tou~ aijw~nov tou~ ejnestw~tov ponhrou~).
Lit. out of the world, the present (world which is) evil. For aijw>n age or
period, see <430109>John 1:9, and additional note on <530109>2 Thessalonians 1:9. Here
it has an ethical sense, the course and current of this world’s affairs as
corrupted by sin. Comp. <470404>2 Corinthians 4:4. ˚Enestw~tov, present, as
contrasted with the world to come. Elsewhere we have oJ nu~n aijw>n the
now world (<540617>1 Timothy 6:17); oJ aijw<n tou~kosmou~ the period of this
world (<490202>Ephesians 2:2); oJ aijw<n outov= this world or age (<450702>Romans 7:2).
˚Enestw~tov, not impending, as some expositors, — the period of
wickedness and suffering preceding the parousia (<530203>2 Thessalonians 2:3),
which would imply a limitation of Christ’s atoning work to that period.
Comp. <530202>2 Thessalonians 2:2; <550301>2 Timothy 3:1; <460726>1 Corinthians 7:26.
The sense of present as related to future is clear in <450838>Romans 8:38; <460322>1
Corinthians 3:22; Hebrew 9:9. For the evil character of the present world
as conceived by Paul, see <451202>Romans 12:2; <460206>1 Corinthians 2:6; <470404>2
Corinthians 4:4; <490202>Ephesians 2:2.
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5. To whom be glory, etc. For similar doxologies see <450905>Romans 9:5; 11:36;
16:27; <490321>Ephesians 3:21; <540117>1 Timothy 1:17.

Forever  and ever (eijv tou<v aijw~nav tw~n aijw>nwn). Lit. unto the ages of
the ages. See additional note on <530109>2 Thessalonians 1:9, and comp.
<451627>Romans 16:27; <500420>Philippians 4:20; <540117>1 Timothy 1:17; <550418>2 Timothy
4:18. Often in Revelation. In LXX. habitually in the singular: see <198802>Psalm
88:29; 110:3, 30. In the doxology the whole period of duration is conceived
as a succession of cycles.

6. I marvel (qauma>zw). Often by Greek orators of surprise as something
reprehensible. So in New Testament <410606>Mark 6:6; <430721>John 7:21; <421138>Luke
11:38; <430427>John 4:27.

So soon (ou[twv tace>wv). Better, so quickly. Paul does not mean so soon
after a particular event, as their conversion, or his last visit, or the entry of
the false teachers, — but refers to the rapidity of their apostasy; tace>wv

being used absolutely as always.

Removed (metati>qesqe). A.V. misses the sense of the middle voice,
removing or transferring yourselves, and also the force of the continuous
present, are removing or going over, indicating an apostasy not
consummated but in progress. The verb is used in Class. of altering a
treaty, changing an opinion, desertion from an army. For other
applications see <440716>Acts 7:16; Hebrew 7:12; 11:5. Comp. LXX,
<052717>Deuteronomy 27:17; <202310>Proverbs 23:10; <232917>Isaiah 29:17. Lightfoot
renders are turning renegades.

Him that called (tou~ kale>santov). God. Not neuter and referring to the
gospel. Calling, in the writings of the apostles, is habitually represented as
God’s work. See <450830>Romans 8:30; 9:11; <460109>1 Corinthians 1:9; <480115>Galatians
1:15; <520212>1 Thessalonians 2:12; <600115>1 Peter 1:15; 2:9; <610103>2 Peter 1:3.

Into the grace (ejn ca>riti). Into is wrong. It should be by.

Another gospel (e[teron). Rather a different, another sort of gospel. See
<400624>Matthew 6:24; <421607>Luke 16:7; 18:10. In illustration of the differences
between a]llov another and e[terov  different, see <461208>1 Corinthians 12:8-10;
15:40; <471104>2 Corinthians 11:4; <450823>Romans 8:23.
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7. Another (a]llo). A different gospel is not another gospel. There is but
one gospel.

But (eij mh<). Rev. only. As if he had said, “there is no other gospel, but
there are some who trouble you with a different kind of teaching which
they offer as a gospel.”

Some that trouble (oiJ tara>ssontev). The article with the participle marks
these persons as characteristically troublesome — the troublers. Comp.
<421809>Luke 18:9, of those who were characteristically self-righteous. For
trouble in the sense of disturbing faith and unsettling principle, see
<480510>Galatians 5:10; <441524>Acts 15:24. Not necessarily, as Lightfoot, raising
seditions.

8. We. See on <520102>1 Thessalonians 1:2.

Angel from heaven (a]ggelov ejx oujranou~). The phrase only here.
“Angels in heaven or the heavens,” <402230>Matthew 22:30; <411225>Mark 12:25;
13:32. “Angels of the heavens,” <402436>Matthew 24:36.

Other than that (par’ o{). Roman Catholic interpreters insist that par’
should be rendered contrary to, though the Vulg. gives praeterquam
besides. Some Protestant interpreters insist on besides as being against
supplementing the gospel with traditions. The explanation is found in the
previous words, a different gospel. Any gospel which is different from the
one gospel, is both beside and contrary to.

Accursed (ajna>qema). See on <450903>Romans 9:3, and offerings, <422105>Luke 21:5.
Comp. kata>ra, curse and ejpikata>ratov cursed, <480313>Galatians 3:13. In
LXX. always curse, except <032728>Leviticus 27:28, and the apocryphal books,
where it is always gift or offering. By Paul always curse: see <450903>Romans
9:3; <461203>1 Corinthians 12:3; 16:22. The sense of excommunication,
introduces by patristic writers, does not appear in New Testament.

9. As we said before (wJv proeirh>kamen). Comp. <471302>2 Corinthians 13:2;
<500318>Philippians 3:18. Not to be referred to the preceding verse, since the
compound verb would be too strong, and now in the following clause
points to an earlier time, a previous visit. Comp. <480521>Galatians 5:21; <470802>2
Corinthians 8:2; <520406>1 Thessalonians 4:6.
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10. For do I now persuade (a]rti ga<r — pei>qw). For introduces a
justification of the severe language just used. The emphasis is on now,
which answers to now in verse 9. I have been charged with conciliating
men. Does this anathema of mine look like it? Is it a time for conciliatory
words now, when Judaising emissaries are troubling you (verse 7) and
persuading you to forsake the true gospel? Persuade signifies conciliate,
seek to win over.

Or God.  Persuade or conciliate God is an awkward phrase; but the
expression is condensed, and persuade is carried forward from the
previous clause. This is not uncommon in Paul’s style: See Philemon 5;
<490115>Ephesians 1:15; <501706>Philippians 2:6, where morfh< form, applied to God,
is probably the result of morfh<n dou>lou form of a servant (verse 7) on
which the main stress of the thought lies.

11. I certify (gnwri>zw). Or, I make known. Certify, even in older English, is
to assure or attest, which is too strong for gnwri>zein to make known or
declare. This, which in the New Testament is the universal meaning of
gnwri>zein, and the prevailing sense in LXX, is extremely rare in Class.,
where the usual sense is to become acquainted with. For the formula see on
<520413>1 Thessalonians 4:13.

After man (kata< a]nqrwpon). According to any human standard. The
phrase only in Paul. See <450305>Romans 3:5; <460303>1 Corinthians 3:3; 9:8; 15:32.
Kata< ajnqrw>pouv according to men, <600406>1 Peter 4:6.

12. Of man (para< ajnqrw>pou). Better, from man. Para< from emphasises
the idea of transmission, and marks the connection between giver and
receiver. Comp. <520213>1 Thessalonians 2:13; 4:1; <550314>2 Timothy 3:14; <441022>Acts
10:22. In the Gospels and Acts paralamba>nein usually means to take, in
the sense of causing to accompany, as <400405>Matthew 4:5; 17:1; <410436>Mark 4:36,
etc. Scarcely ever in the sense of receive: see <410704>Mark 7:4. In Paul only in
the sense of receive, and only with para<, with the single exception of <461123>1
Corinthians 11:23 (ajpo<). The simple lamba>nw usually with para<, but
with ajpo<, <620227>1 John 2:27; 3:22.

By the revelation of Jesus Christ (dij ajpokalu>yewv ˚Ihsou~ Cristou~).
Not, by Jesus Christ being revealed to me, but, I received the gospel by
Jesus Christ’s revealing it to me. The subject of the revelation is the
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gospel, not Christ. Christ was the revealer. Rev. (it came to me) through
revelation of Jesus Christ.

13. Conversation (ajnastrofh>n). Better, manner of life. See on <600115>1 Peter
1:15.

In the Jews’ religion (ejn tw|~ ˚Ioudai`smw|~). Only here and verse 14. Lit. in
Judaism. It signifies his national religious condition. In LXX, 2 Macc. ii.
21; viii. 2; xiv. 38; 4 Macc. iv. 26.

Beyond measure (kaq’ uJperbolh<n). P°. Lit. according to excess. The
noun primarily means a casting beyond, thence superiority, excellency. See
<470407>2 Corinthians 4:7, 17. It is transliterated in hyperbole. For similar
phrases comp. <460201>1 Corinthians 2:1; <441920>Acts 19:20; 3:17; 25:23.

Wasted (ejpo>rqoun). Better, laid waste. In Class. applied not only to
things — cities, walls, fields, etc. — but also to persons. So <440921>Acts 9:21.

14. Profited (proe>kopton). Better, advanced. See on is far spent,
<451312>Romans 13:12. Paul means that he outstripped his Jewish
contemporaries in distinctively Jewish culture, zeal, and activity. Comp.
<500304>Philippians 3:4-6.

Equals (sunhlikiw>tav). N.T.o. The A.V. is indefinite. The meaning is
equals in age. So Rev., of mine own age.

Nation (ge>nei). Race. Not sect of the Pharisees. Comp. <500305>Philippians 3:5;
<471126>2 Corinthians 11:26; <450903>Romans 9:3.

Zealous (zhlwth<v). Lit. a zealot. The extreme party of the Pharisees called
themselves “zealots of the law”; “zealots of God.” See on Simon the
Canaanite, <410318>Mark 3:18. Paul describes himself under this name in his
speech on the stairs, <442203>Acts 22:3. Comp. <500305>Philippians 3:5, 6.

Traditions (parado>sewn). The Pharisaic traditions which had been
engrafted on the law. See <401502>Matthew 15:2, 6; <410703>Mark 7:3, 13, and on <530215>2
Thessalonians 2:15.

15. It pleased (eujdo>khsen). See on eujdoki>a good pleasure, <520101>1
Thessalonians 1:11.
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Separated (ajfori>sav). Set apart: designated. See on <450101>Romans 1:1, and
declared, <450104>Romans 1:4. The A.V. wrongly lends itself to the sense of the
physical separation of the child from the mother.

From my mother’s womb (ejk koili>av mhtro>v mou). Before I was born.
Others, from the time of my birth. A few passages in LXX. go to sustain
the former view: <071617>Judges 16:17; <236402>Isaiah 64:2, 24; 66:1, 5. That view is
also favored by those instances in which a child’s destiny is clearly fixed
by God before birth, as Samson, <071617>Judges 16:17; comp. 13:5, 7; John the
Baptist, <420115>Luke 1:15. See also <401912>Matthew 19:12. The usage of ejk as
marking a temporal starting point is familiar. See <430666>John 6:66; 9:1; <440933>Acts
9:33; 24:10.

Called (kale>sav). See on <450417>Romans 4:17. Referring to Paul’s call into the
kingdom and service of Christ. It need not be limited to his experience at
Damascus, but may include the entire chain of divine influences which led
to his conversion and apostleship. He calls himself klhto<v ajpo>stolov an
apostle by call, <450101>Romans 1:1; <460101>1 Corinthians 1:1.

16. To reveal his Son in me (ajpokalu>yai to<n uiJo<n aujtou~ ejn ejmoi<). In
N.T. ajpokalu>ptein to reveal is habitually used with the simple dative of
the subject of the revelation, as <421021>Luke 10:21. Once with eijv unto,
<450818>Romans 8:18: with ejn in of the sphere in which the revelation takes
place, only here, unless <450117>Romans 1:17 be so explained; but there ejn is
probably instrumental. Render ejn here by the simple in: in my spirit,
according to the familiar N.T. idea of God revealing himself, living and
working in man’s inner personality. See, for instance, <450119>Romans 1:19;
verse 5; 8:10, 11; <460316>1 Corinthians 3:16; 14:25; <470406>2 Corinthians 4:6; <620205>1
John 2:5, 14, etc. Lightfoot explains, to reveal his Son by or through me to
others. But apart from the doubtful use of ejn, this introduces prematurely
the thought of Paul’s influence in his subsequent ministry. He is speaking
of the initial stages of his experience.

Immediately (eujqe>wv). Connect only with I conferred not, etc. Not with
the whole sentence down to Arabia. Paul is emphasising the fact that he
did not receive his commission from men. As soon as God revealed his Son
in me, I threw aside all human counsel.
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Conferred (prosane>qemhn). Po. and only in Galatians. Rare in Class. The
verb ajnatiqe>nai means to lay upon; hence intrust to. Middle voice, to
intrust one’s self to; to impart or communicate to another. The
compounded preposition pro<v implies more than direction; rather
communication or relation with, according to a frequent use of pro<v. The
whole compound then, is to put one’s self into communication with.
Wetstein gives an example from Diodorus, De Alexandro, 17:116, where
the word is used of consulting soothsayers.

Flesh and blood. Always in N.T. with a suggestion of human weakness or
ignorance. See <401617>Matthew 16:17; <461550>1 Corinthians 15:50; <490612>Ephesians
6:12.

17. Went I up (ajnh~lqon). Comp. verse 18. Only in this chapter, and
<430603>John 6:3. More commonly ajnabai>nein, often of the journey to
Jerusalem, probably in the conventional sense in which Englishmen speak
of going up to London, no matter from what point. See <402017>Matthew 20:17;
<411032>Mark 10:32; <430213>John 2:13; <441102>Acts 11:2. In <441822>Acts 18:22 the verb is
used absolutely of going to Jerusalem. The reading ajph~lqon I went away
had strong support, and is adopted by Weiss. In that case the meaning
would be went away to Jerusalem from where I then was.

Apostles before me. In point of seniority. Comp. <451607>Romans 16:7.

Arabia. It is entirely impossible to decide what Paul means by this term,
since the word was so loosely used and so variously applied. Many think
the Sinaitic peninsula is meant (Stanley, Farrar, Matheson, Lightfoot).
Others, the district of Auranitis near Damascus (Lipsius, Conybeare and
Howson, Lewin, McGiffert). Others again the district of Arabia Petraea.

18. To see (iJstorh~sai). N.T.o.

1. To inquire into:

2. to find out by inquiring:

3. to gain knowledge by visiting; to become personally acquainted with.

In LXX, only 1 Esd. 1:33, 42, to relate, to record. Often in Class. The
word here indicates that Paul went, not to obtain instruction, but to form
acquaintance with Peter.
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Cephas. See on <401618>Matthew 16:18; <430142>John 1:42; <460112>1 Corinthians 1:12.

19. Save James (eij mh<). With the usual exceptive sense. I saw none save
James. Not, I saw none other of the apostles, but I saw James. James is
counted as an apostle, though not reckoned among the twelve. For Paul’s
use of “apostle,” see on <520101>1 Thessalonians 1:1, and comp. <461504>1 Corinthians
15:4-7.

The Lord’s brother.  Added in order to distinguish him from James the son
of Zebedee (<400421>Matthew 4:21; 10:2; <411035>Mark 10:35), who was still living,
and from James the son of Alphaeus (<401003>Matthew 10:3). f42b The Lord’s
brother means that James was a son of Joseph and Mary. This view is
known as the Helvidian theory, from Helvidius, a layman of Rome, who
wrote, about 380, a book against mariolatry and ascetic celibacy. The
explanations which differ from that of Helvidius have grown, largely, out
of the desire to maintain the perpetual virginity of Mary. Jerome has given
his name to a theory known as the Hieronymian put forth in reply to
Helvidius, about 383, according to which the brethren of the Lord were the
sons of his mother’s sister, Mary the wife of Alphaeus or Clopas, and
therefore Jesus’ cousins. A third view bears the name of Epiphanius,
Bishop of Salamis in Cyprus (ob. 404), and is that the Lord’s brothers
were sons of Joseph by a former wife. f43b

20. I lie not. Comp. <450901>Romans 9:1; <471131>2 Corinthians 11:31; <540207>1 Timothy
2:7.

21. Regions (kli>mata). Po. Comp. <451523>Romans 15:23; <471110>2 Corinthians
11:10. Kli`ma, originally an inclination or slope of ground: the supposed
slope of the earth from the equator to the pole. The ancient geographers
ran imaginary parallel lines from the equator toward the pole, and the
spaces or zones or regions between these lines, viewed in their slope or
inclination toward the pole, were kli>mata. The word came to signify the
temperature of these zones, hence our climate. In Chaucer’s treatise on the
Astrolabe, chapter 39 is headed “Description of the Meridional Lyne, of
Longitudes and Latitudes of Cities and Towns from on to another of
Clymatz.” He says: “The longitude of a clymat is a lyne imagined fro est
to west, y-lyke distant by-twene them alle. The latitude of a clymat is a
lyne imagined fro north to south the space of the erthe, fro the byginning
of the firste clymat unto the verrey ende of the same clymat, even directe
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agayns the pole artik.” In poetical language, “climes” is used for regions of
the earth, as Milton:

“Whatever clime the sun’s bright circle warms.”

Syria and Cilicia. Syria, in the narrower sense, of the district of which
Antioch was the capital: not the whole Roman province of Syria, including
Galilee and Judaea. <400424>Matthew 4:24; <420202>Luke 2:2; <442003>Acts 20:3. This
district was the scene of Paul’s first apostolic work among the Gentiles.
Cilicia was the southeasterly province of Asia Minor, directly adjoining
Syria, from which it was separated by Mt. Pierius and the range of
Amanus. It was bordered by the Mediterranean on the south. It was Paul’s
native province, and its capital was Tarsus, Paul’s birthplace.

22. Was unknown (h]mhn ajgnoou>menov). Better, was still unknown, the
imperfect denoting that he remained unknown during his stay in Syria and
Cilicia.

Of Judaea. The province, as distinguished from Jerusalem, where he must
have been known as the persecutor of the church. See <440901>Acts 9:1, 2.

Which were in Christ. See on <520214>1 Thessalonians 2:14.

23. They had heard (ajkou>ontev h=san). Correlative with I was unknown ,
verse 22. Note the periphrasis of the participle with the substantive verb,
expressing duration. They were hearing all the time that I was thus
unknown to them in person.

The faith. See on <440607>Acts 6:7, and comp. <530302>2 Thessalonians 3:2. The
subjective conception of faith as trustful and assured acceptance of Jesus
Christ as Savior, tends to become objective, so that the subjective principle
is sometimes regarded objectively. This is very striking in the Pastoral
Epistles.

24. In me. The sense is different from that in verse 16, see note. Here the
meaning is that they glorified God as the author and source of what they
saw in me.
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CHAPTER 2

1. Fourteen years after (dia< dekatessa>rwn ejtw~n). Rev. after the space
of fourteen years. Comp. dij ejtw~n pleio>nwn after several years, <442417>Acts
24:17; dij hJmerw~n after (some) days, <410201>Mark 2:1. Dia< means after, that is,
a given number of years being interposed between two points of time. Not,
in the course of (Rev. marg.).

2. By revelation (kata< ajpoka>luyin). It was specially and divinely
revealed to me that I should go. In what way, he does not state.

Communicated (ajneqe>mhn). Only here and <442514>Acts 25:14.’Ana> up,
tiqe>nai to set. To set up a thing for the consideration of others: to lay it
before them.

Unto them (aujtoi~v). The Christians of Jerusalem generally.

Privately (kat’ ijdi>an). The general communication to the Jerusalem
Christians was accompanied by a private consultation with the leaders.
Not that a different subject was discussed in private, but that the
discussion was deeper and more detailed than would have befitted the
whole body of Christians.

To them which were of reputation (toi~v dokou~sin). Lit. to those who
seem; are reputed. Men of recognized position, James, Cephas, John. Not
his adversaries who were adherents of these three. It is not to be supposed
that he would submit his gospel to such. The expression is therefore not
used ironically. Paul recognizes the honorable position of the three and
their rightful claim to respect. The repetition of the phrase (55:6, 9) may
point to a favorite expression of his opponents in commending these
leaders to Paul as models for his preaching; hardly (as Lightfoot) to the
contrast between the estimation in which they were held and the actual
services which they rendered to him. He chooses this expression because
the matter at stake was his recognition by the earlier apostles, and any
ironical designation would be out of place. f44b

Lest by any means I should run or had run in vain. Better, should be
running. Comp. <500216>Philippians 2:16. This is sometimes explained as
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implying a misgiving on Paul’s part as to the soundness of his own
teaching, which he desired to have set at rest by the decision of the
principal apostles. On this explanation mh> pwv will be rendered lest  in
some way or other. But such a misgiving is contrary to Paul’s habitual
attitude of settled conviction respecting that gospel which he had received
by revelation, and in the preaching of which he had been confirmed by
experience. In consulting the Christians at Jerusalem Paul had principally
in view the formal indorsement of his work by the church and its leaders.
Their formal declaration that he had not been running in vain would
materially aid him in his mission. Mh> pwv is therefore to be taken as
marking an indirect question, whether — not possibly; and the sense of the
whole passage is as follows: “I laid before them that gospel which I preach
to the Gentiles, that they might examine and settle for themselves the
question whether I am not possibly running or had run in vain.” The
investigation was to be for their satisfaction, not for Paul’s. f45b Run
(tre>cein) is a favorite metaphor with Paul. See <450916>Romans 9:16; <460924>1
Corinthians 9:24, 26; <480507>Galatians 5:7; <504716>Philippians 2:16; 3:13, 14.

3. Neither (oujde<). More correctly, not even. So far were they from
pronouncing my labor in vain, that not even Titus was compelled to be
circumcised, although he was a Greek. Though approving Paul’s preaching,
the apostles might, for the sake of conciliation, have insisted on the
circumcision of his Gentile companion.

Being a Greek (%Ellhn w]n). Or, although he was a Greek. Const. closely
with su<n ejmoi, with me. It was a bold proceeding for Paul to take an
uncircumcised Gentile with him to the conference at Jerusalem.

Was compelled to be circumcised (hjnagka>sqh peritmhqh~nai). That is.
no constraint was applied by the Jerusalem church and its authorities for
the circumcision of Titus. The statement is not that such an attempt was
pressed but successfully resisted, but that circumcision was not insisted
on by the church. The pressure in that direction came from “the false
brethren” described in the next verse.

4. The false brethren (tou<v yeudade>lfouv). Only here and <471126>2
Corinthians 11:26. Christians in name only; Judaisers; anti-Paulinists. The
article marks them as a well known class.
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Unawares brought in (pareisa>ktouv). N.T.o. Lit. brought in by the side,
and so insidiously, illegally. Vulg. subintroductos. oLXX. Strabo (17:1)
uses it as an epithet of Ptolemy, “the sneak.” Comp. pareisa>xousin

shall privily bring in, <610201>2 Peter 2:1; and pareisedu>hsan crept in privily,
Jude 4. Brought in, not from Jerusalem into the church at Antioch, nor into
the Pauline churches generally, but into the Christian brotherhood to which
they did not rightfully belong.

Who (oi[tinev). The double relative introduces the explanation of the two
preceding epithets: false brethren, privily brought in, since they came in
privily to spy out our liberty.

Came in privily (pareish~lqon). Lit. came in beside. Only here and
<450520>Romans 5:20, where it implies nothing evil or secret, but merely
something subsidiary. The aorist has a pluperfect sense, indication the
earlier intrusion of these persons into the Christian community.

To spy out (kataskoph~sai). N.T.o. In LXX, of spying out a territory,
<101003>2 Samuel 10:3; <131903>1 Chronicles 19:3.

Liberty (ejleuqeri>an). Freedom from Mosaism through justification by
faith.

Bring us into bondage (katadoulw>sousin). Only here and <471120>2
Corinthians 11:20. Bring us into subjection to Jewish ordinances. The
compound verb indicates abject subjection.

5. We gave place by subjection (ei]xamen th|~ uJpotagh|~). We, Paul and
Barnabas. Gave place or yielded, N.T. o By the subjection which was
demanded of us. The noun only in Paul and the Pastorals, and always in
the sense of self-subjection. Comp. <470913>2 Corinthians 9:13; <540211>1 Timothy
2:11; 3:4.

6. Render the passage as follows: “But to be something from (at the hands
of) those who were of repute, whatever they were, matters nothing to me
(God accepteth not man’s person), for those who were of repute imparted
nothing to me.”
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To be something (ei+nai> ti). Comp. chapter 11:3; <440536>Acts 5:36; <471211>2
Corinthians 12:11. To be in good standing as an evangelist or apostle,
approved and commissioned by high authorities.

From those who were of repute (ajpo< tw~n dokou>ntwn). From, at the
hands of; as receiving my indorsement or commission from them. Comp.
chapter 1:1. Of repute, see on verse 2.

Whatsoever  they were (oJpoi~oi pote< h+san). Pote> in N.T. is invariably
temporal, and points here to the preeminence which these apostles had
formerly, up to the time of Paul’s visit, enjoyed, because of their personal
connection with Jesus. f46b

Maketh no matter to me (oujde>n moi diafe>rei). Paul does not say, as
A.V. and Rev., that the standing and repute of the apostles were matters of
indifference to him, but that he was indifferent about receiving his
commission from them as recognized dignitaries of the church. The
construction is: “To be something (ei+nai> ti) at the hands of (ajpo<) those
who were of repute matters nothing to me.”

God accepteth no man’s person. Or more strictly, accepteth not the person
of man. Parenthitical. Lamba>nein pro>swpon to receive or accept the face
is a Hebraism. See on <590201>James 2:1. In O.T. both in a good and a bad sense;
to be gracious, and to show favor from personal or partisan motives. In
N.T. only here and <422021>Luke 20:21, both in a bad sense. Similar Hebraistic
expressions are ble>pein eijv pro>swpon  to look at the face, <402216>Matthew
22:16: qauma>zein pro>swpa to admire the countenances, Jude 16:
kauca~sqai ejn prosw>pw| to glory in the face, <470512>2 Corinthians 5:12.

For — to me. Explaining the previous statement. To be of consequence
because commissioned by those in repute matters nothing to me (God
accepteth not man’s person), for although they might have asserted their
high repute and authority to others, to me they did not, as shown by their
imposing on me no new requirements.

In conference added nothing (oujde<n prosane>qento). In conference is an
attempt to conform the sense to chapter 1:16. The verb without the
accusative, as there, means to confer with. Here, with the accusative, the
meaning is laid upon or imposed on. Rend. therefore, imposed nothing on
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me. They imposed on me no new (pro<v additional) requirements; no
conditions or limitations of my missionary work. f47b

7. The gospel of the uncircumcision (to< eujagge>lion th~v ajkrobusti>av).
The phrase only here in N.T. The gospel which was to be preached to the
uncircumcised — the Gentiles. Lightfoot aptly says: “It denotes a
distinction of sphere, and not a difference of type.”

8. He that wrought effectually (oJ ejnergh>sav). See on <520213>1 Thessalonians
2:13. Rev. omits effectually, but it is fairly implied in the verb. f48b Comp.
<461206>1 Corinthians 12:6; <503813>Philippians 2:13; <510129>Colossians 1:29. The
reference is to God, not to Christ.

In Peter (Pe>trw|). Better, for Peter. In Peter would be ejn Pe>trw|.

Unto the apostleship (eijv). Not merely with reference to the apostleship,
but with the design of making him an apostle. Comp. <470212>2 Corinthians
2:12; <510129>Colossians 1:29. Observe how Paul puts himself on an equality
with Peter.

Unto the Gentiles (eijv ta< e]qnh). To make me an apostle to the Gentiles.

9. Who seemed to be pillars (oiJ dokou~ntev stu>loi ei+nai). Better, who
are in repute as pillars. The metaphor of pillars, applied to the great
representatives and supporters of an institution, is old, and common in all
languages. f49b

The grace (th<n ca>rin). Including all the manifestations of divine grace in
Paul — his mission, special endowment, success in preaching the gospel
— all showing that he was worthy of their fellowship. He is careful to
speak of it as a gift of God, doqei~san.

They gave the right hands of fellowship (dexia<v e]dwkan koinwni>av).
The phrase only here in N.T. A token of alliance in the apostolic office of
preaching and teaching. The giving of the right hand in pledge was not a
distinctively Jewish custom. It appears as early as Homer. Deissmann
cites an inscription from Pergamum, 98 B. C., in which the Pergamenes
offer to adjust the strife between Sardes and Ephesus, and send a mediator
dou~nai ta<v cei~rav eijv su>llusin to give hands for a treaty. See
dexia<n or dexia<v dido>nai 1 Macc. vi. 58; xi. 50, 62; 2 Macc. xi. 26; xii.
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11; xiii. 22; and dex. lamba>nein to receive  right hand or hands, 1 Macc.
xi. 66; xiii. 50; 2 Macc. xii. 12; xiv. 19. f50b The custom prevailed among
the Persians, from whom it may have passed to the Jews. See Joseph.
Antiq. 18:9, 3. Images of right hands clasped were sometimes exchanged in
token of friendship (see Xen. Anab. 2:4, 1). Tacitus (Hist.  1:54) says:
“The state of the Lingones had sent, according to an ancient institution,
right hands, as gifts to the legions, a signal token of good will.” On Roman
coins often appear two hands joined, with various inscriptions, as
Exercituum Fides; Concordia; Consensus. To give the hand in
confirmation of a promise occurs <261019>Ezekiel 10:19. In <236208>Isaiah 62:8, God
swears by his right hand.

10. Only. With only this stipulation.

We should remember (mnhmoneu>wmen). The only instance in N.T. of this
verb in the sense of beneficent care. No instance in LXX. In <190912>Psalm 9:12,
there is the thought but not the word.

The poor (tw~n ptwcw~n). The poor Christians of Palestine. Comp. <442417>Acts
24:17; <451526>Romans 15:26, 27; <461603>1 Corinthians 16:3; <470901>2 Corinthians 9:1.
For the word, see on <400503>Matthew 5:3. In LXX ordinarily of those who are
oppressors, or of those who are quiet in contrast with the lawless.

The same which (o{ — aujto< tou~to). Lit. which, this very thing. The
expression is peculiarly emphatic, and brings out the contrast between
Judaising hostility and Paul’s spirit of loving zeal. Rev. which very thing.

11. To the face (kata< pro>swpon). As <440313>Acts 3:13. The meaning is
expressed in the familiar phrase faced him down. It is, however, rarely as
strong as this in N.T. Rather before the face, or in the face of, meaning
simply in the sight or presence of (<420231>Luke 2:31), or according to
appearance (<470107>2 Corinthians 1:7). The explanation that Paul withstood
Peter only in appearance or semblance (so Jerome, Chrysostom,
Theodoret, and other Fathers) is one of the curiosities of exegesis, and was
probably adopted out of misplaced consideration for the prestige of Peter.

He was to be blamed (kategnwsme>nov h+n). A.V. is wrong. Rev. correctly,
he stood condemned. Not by the body of Christians at Antioch; rather his
act was its own condemnation.
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12. Did eat with (sunh>sqien). A.V. misses the force of the imperfect,
marking Peter’s custom. Not only at church feasts, but at ordinary meals,
in defiance of the Pharisaic that this prohibition was not binding (<441028>Acts
10:28; 11:8, 9), and had defended that position in the apostolic conference
(<441507>Acts 15:7 ff.).

Withdrew and separated himself (uJpe>stellen kai< ajfw>rizen eJauto>n).
Or, began to withdraw, etc. ˚Uposte>llein only here in Paul. It means,
originally, to draw in or contract. Thus of furling sails, closing the fingers.
Middle voice, to draw or shrink back from through fear. Hence, to
dissemble or prevaricate. There seems to be no special reason for making it
either a military metaphor, as Lightfoot, or a nautical metaphor, as Farrar.
See on <442020>Acts 20:20.

13. Dissembled with him (sunupekri>qhsan). N.T.o. Peter’s course
influenced the other Jewish Christians as Antioch, who had previously
followed his example in eating with Gentiles.

Was carried away (sunaph>cqh). Lit. was carried away with them (sun).
In Paul only here and <451216>Romans 12:16, on which see note. In LXX once,
<021406>Exodus 14:6.

With their dissimulation (aujtw~n th|~ uJpokri>sei). Not to or over to their
dissimulation. Paul uses a strong word, which is employed only in <540402>1
Timothy 4:2. The kindred verb uJpokri>nesqai to play a part, and the
noun uJpokrith>v hypocrisy do not occur in his letters. Their act was
hypocrisy, because it was a concealment of their own more liberal
conviction, and an open profession of still adhering to the narrow Pharisaic
view. It was “a practical denial of their better spiritual insight” (Wieseler).
f51b

14. See additional note at the end of this chapter. Walked not uprightly
(ojrqopodou~sin). Lit. are not walking. N.T.o. oLXX. oClass. Lit. to be
straight-footed.

Being a Jew (uJpa>rcwn). The verb means originally to begin; thence to
come forth, be at hand, be in existence. It is sometimes claimed that
uJpa>rcein as distinguished from ei+nai implies an antecedent condition —
being originally. That is true in some cases. f52b But, on the other hand, it
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sometimes denotes a present as related to a future condition. f53b The most
that can be said is that it often is found simply in the sense of to be.

Livest after the manner of Gentiles (ejqnikw~v zh|~v). ˚Eqnikw~v, N.T.o. The
force of the present livest must not be pressed. The reference is not
strictly temporal, either as referring to Peter’s former intercourse with the
Gentile Christians, or as indicating that he was now associating with them
at table. It is rather the statement of a general principle. If you, at whatever
time, act on the principle of living according to Gentile usage. At the time
of Paul’s address to Peter, Peter was living after the manner of Jews
(˚Ioudai`kw~v).

Compellest (ajnagka>zeiv). Indirect compulsion exerted by Peter’s
example. Not that he directly imposed Jewish separatism on the Gentile
converts.

To live as do the Jews (˚Ioudai`>zein). N.T.o. Once in LXX, Esth. 8:17.
Also in Joseph. B. J. 2:18, 2, and Plut. Cic. 7. It is used by Ignatius, Magn.
10. Cristiani>zein to practice Christianity occurs in Origen.

15. We, etc. Continuation of Paul’s address; not the beginning of an address
to the Galatians. Under we Paul includes himself, Peter, and the Jewish
Christians of Antioch, in contrast with the Gentile Christians. The
Galatians were mostly Gentiles.

Who are Jews, etc. The who is wrong. Render we are Jews. The expression
is concessive. We are, I grant, Jews. There is an implied emphasis on the
special prerogatives and privileges of the Jews as such. See <450301>Romans 3:1
f.; 9:1 ff.

Sinners of the Gentiles (ejx ejqnw~n aJmartwloi>). Lit. sinners taken from
the Gentiles, or sprung from . Sinners, in the conventional Jewish sense;
born heathen, and as such sinners; not implying that Jews are not sinners.
The Jew regarded the Gentile as impure, and styled him a dog
(<401527>Matthew 15:27). See <450212>Romans 2:12; <460601>1 Corinthians 6:1; 9:21;
<490212>Ephesians 2:12; <421832>Luke 18:32; 24:7. Possibly Paul here cites the very
words by which Peter sought to justify his separation from the Gentile
Christians, and takes up these words in order to draw from them an
opposite conclusion. This is quite according to Paul’s habit.
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16. Justified (dikaiou~tai). See on <450320>Romans 3:20, 26. The meaning to
declare or pronounce righteous cannot be consistently carried through
Paul’s writings in the interest of a theological fiction of imputed
righteousness. See, for example, <450425>Romans 4:25; <460611>1 Corinthians 6:11; and
all passages where the word is used to describe justification by works of
the law, as here, chapter 3:11; 5:4. If one is a real righteousness, founded
upon his conformity to the law. Why is the righteousness of faith any less
a real righteousness?

By the works of the law (ejx e]rgwn no>mou). Lit. out of the works, etc.
Comp. <450320>Romans 3:20. Works are characteristic of a legal dispensation.
Paul often puts “works” alone as representing legal righteousness. See
<450402>Romans 4:2, 6; 9:11, 32; 11:6; <490209>Ephesians 2:9.

But by faith (eja<n mh<). As the Greek stands, it would read, “Is not justified
by the works of the law save through faith.” So, unfortunately, Rev. This
would mean, as the Romish interpreters, not through works of the law
except they be done through faith in Christ, and would ascribe justification
to works which grow out of faith. Paul means that justification is by faith
alone. The use of eja<n mh< is to be thus explained: A man is not justified by
the works of the law: (he is not justified) except by faith in Jesus Christ.
˚Ea<n mh< retains its exceptive force, but the exception refers only to the
verb. Comp. eij mh< in <401204>Matthew 12:4; <420426>Luke 4:26, 27; <480119>Galatians
1:19; <662127>Revelation 21:27.

Flesh (sa>rx). See on <450705>Romans 7:5. For no flesh see on <450320>Romans 3:20.

17. Are found (euJre>qhmen). More correctly, were found: were discovered
and shown to be. See <450610>Romans 6:10; <461515>1 Corinthians 15:15; <470503>2
Corinthians 5:3; <502308>Philippians 2:8; 3:9.

Sinners (aJmartwloi>). Like the Gentiles, verse 15. Paul assumes that this
was actually the case: that, seeking to be justified in Christ, they were
found to be sinners. To seek to be justified by Christ is an admission that
there is no justification by works; that the seeker is unjustified, and
therefore a sinner. The effort to attain justification by faith in Christ
develops the consciousness of sin. It compels the seeker, whether Jew or
Gentile, to put himself upon the common plane of sinners. The Jew who
calls the Gentile a sinner, in seeking to be justified by faith, finds himself a
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sinner also. The law has failed him as a justifying agency. But Paul is
careful to repudiate the false inference from this fact, stated in what
immediately follows, namely, that Christ is a minister of sin.

Minister of sin. A promoter of sin by causing us to abandon the law.

God forbid (mh< ge>noito). See on <450304>Romans 3:4. Not a reply merely to the
question “is Christ a minister of sin?” but to the whole supposition from
“if while we seek.” The question is not whether Christ is in general a
minister of sin, but whether he is such in the case supposed. Paul does not
assume that this false inference has been drawn by Peter or the other
Jewish Christians.

20. I build again the things which I destroyed (a{ kate>lusa tau~ta pa>lin

oijkodomw~). Peter, by his Christian profession, had asserted that
justification was by faith alone; and by his eating with Gentiles had
declared that the Mosaic law was no longer binding upon him. He had
thus, figuratively, destroyed or pulled down the Jewish law as a standard of
Christian faith and conduct. By his subsequent refusal to eat with Gentiles
he had retracted this declaration, had asserted that the Jewish law was still
binding upon Christians, and had thus built again what he had pulled
down. Building and pulling down are favorite figures with Paul. See
<451420>Romans 14:20; 15:20; <460801>1 Corinthians 8:1, 10; 10:23; 14:17;
<490220>Ephesians 2:20 f. For katalu>ein destroy, see on <451420>Romans 14:20; <470501>2
Corinthians 5:1.

I make myself (ejmauto<n sunista>nw). Better, prove myself. The verb
originally means to put together: thence to put one person in contact with
another by way of introducing him and bespeaking for him confidence and
approval. To commend, as <451601>Romans 16:1; comp. <450508>Romans 5:8; <470301>2
Corinthians 3:1; 4:2; 5:12. As proof, or exhibition of the true state of a
case is furnished by putting things together, the word comes to mean
demonstrate, exhibit the fact, as here, <450305>Romans 3:5; <470611>2 Corinthians 6:11.

A transgressor  (paraba>thn). See on <590211>James 2:11, and on para>basiv

transgression, <450223>Romans 2:23. In reasserting the validity of the law for
justification, which he had denied by seeking justification by faith in
Christ, he proves himself a transgressor in that denial, that pulling down.
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19. For (ga<r). Justifying the previous thought that the reerection of the
law as a standard of Christian life and a means of justification is a
condemnation of the faith which relies on Christ alone for righteousness.

I, through the law, am dead to the law (ejgw< dia< no>mou no>mw| ajpe>qanon).
For am dead, render died. Faith in Christ created a complete and
irreparable break with the law which is described as death to the law.
Comp. <450704>Romans 7:4, 6. The law itself was the instrument of this break,
see next verse ˚Egw< is emphatic. Paul appeals to his personal experience,
his decided break with the law in contrast with Peter’s vacillation.

Might live unto God (qew|~ zh>sw). With death to the law a new principle of
life entered. For the phrase, see <450610>Romans 6:10, 11.

20. I am crucified with Christ (Cristw|~ sunestau>rwmai). This
compound verb is used by Paul only here and <450606>Romans 6:6. In the
gospels, <402744>Matthew 27:44; <411532>Mark 15:32; <431932>John 19:32. The statement
explains how a believer dies to the law by means of the law itself. In the
crucifixion of Christ as one accursed, the demand of the law was met (see
<480313>Galatians 3:13). Ethically, a believer is crucified with Christ (<450603>Romans
6:3-11; <500310>Philippians 3:10; <461531>1 Corinthians 15:31; <470410>2 Corinthians 4:10),
and thus the demand of the law is fulfilled in him likewise. Paul means
that, “owing to his connection with the crucified, he was like him, legally
impure, and was thus an outcast from the Jewish church.” f54b He became
dead to the law by the law’s own act. Of course a Jew would have
answered that Christ was justly crucified. He would have said: “If you
broke with the law because of your fellowship with Christ, it proved that
both he and you were transgressors.” But Paul is addressing Peter, who, in
common with himself, believed on Christ (verse 16).

I live; yet not I (zw~ de< oujke>ti ejgw>). The semicolon after live in A.V. and
Rev. should be removed. Rend: and it is no longer I that live, but Christ,
etc. The new life of Christ followed his crucifixion, <450609>Romans 6:9-11. He
who is crucified with Christ repeats this experience. He rises with Christ
and shares his resurrection-life. The old man is crucified with Christ, and
Christ is in him as the principle of his new life, Romans 4-11. f55b

I now live. Emphasis on nu~n now, since the beginning of my Christian life,
with an implied contrast with the life in the flesh before he was crucified
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with Christ. Then, the I was the center and impulse of life. Now, it is no
longer I, but Christ in me.

By the faith of the Son of God (ejn pi>stei th|~ tou~ uiJou~ tou~ qeou~). Better,
as Rev., in faith, the faith which is in the Son of God. Thus the defining and
explicative force of the article th~ after pi>stei is brought out. In faith is
better than by faith, although ejn is sometimes used instrumentally. In
corresponds better with ejn sarki< in the flesh. It exhibits faith as the
element in which the new life is lived.

And gave himself (kai< parado>ntov eJauto<n). Kai< and has an explanatory
force: loved me, and, as a proof of his love, gave himself. For parado>ntov

gave, see on was delivered, <450425>Romans 4:25.

“For God more bounteous was himself to give
To make man able to uplift himself

Than if he only of himself had pardoned.”
Dante, Paradiso, 7:115-117

For me (uJpe<r ejmou~). See on for the ungodly, <450506>Romans 5:6.

21. Frustrate (ajqetw~). Annul or invalidate. Comp. <410709>Mark 7:9; <460119>1
Corinthians 1:19; <480315>Galatians 3:15.

The grace of God (th<n ca>rin tou~ qeou~). Ca>riv is, primarily, that which
gives joy (cara>). Its higher, Christian meaning is based on the emphasis of
freeness in a gift or favor. It is the free, spontaneous, absolute loving
kindness of God toward men. Hence often in contrast with the ideas of
debt, law, works, sin. Sometimes for the gift of grace, the benefaction, as
<461603>1 Corinthians 16:3; <470806>2 Corinthians 8:6, 19; <600110>1 Peter 1:10, 13. So here:
the gracious gift of God in the offering of Christ.

Is dead (ajpe>qanen). More correctly, died; pointing to the historical
incident.

In vain (dwrea<n). Groundlessly, without cause. See on <530308>2 Thessalonians
3:8. The sense here is not common. It is not found in Class., and in N.T.
only <431525>John 15:25. In LXX, see <193407>Psalm 34:7, 19; 108:3; 118:161; <091905>1
Samuel 19:5; Sir. xx. 23; xxix. 6. Comp. Ignatius, Trall. 5. Paul says: “I do
not invalidate the grace of God in the offering of Christ, as one does who
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seeks to reestablish the law as a means of justification; for if righteousness
comes through the law, there was no occasion for Christ to die.”

ADDITIONAL NOTE ON VERSES 14-21.

The course of thought in Paul’s address to Peter is difficult to follow. It
will help to simplify it if the reader will keep it before him that the whole
passage is to be interpreted in the light of Peter’s false attitude — as a
remonstrance against a particular state of things.

The line of remonstrance is as follows. If you, Peter, being a Jew, do not
live as a Jew, but as a Gentile, as you did when you ate with Gentiles,
why do you, by your example in withdrawing from Gentile tables,
constrain Gentile Christians to live as Jews, observing the separative
ordinances of the Jewish law? This course is plainly inconsistent.

Even you and I, born Jews, and not Gentiles — sinners — denied the
obligation of these ordinances by the act of believing on Jesus Christ. In
professing this faith we committed ourselves to the principle that no one
can be justified by the works of the law.

But it may be said that we were in no better case by thus abandoning the
law and legal righteousness, since, in the very effort to be justified through
Christ, we were shown to be sinners, and therefore in the same category
with the Gentiles. Does it not then follow that Christ is proved to be a
minister of sin in requiring us to abandon the law as a means of
justification?

No. God forbid. It is true that, in seeking to be justified in Christ, we stood
revealed as sinners, for it was Christ who showed us that we could not be
justified by the works of the law; that all our legal strictness only left us
sinners. But the inference is false that Christ is thereby shown to be a
minister of sin.

For to say that Christ is a minister of sin, is to say that I, at his bidding,
became a transgressor by abandoning the law, that the law is the only true
standard and medium of righteousness. If I reassert the obligation of the
law after denying that obligation, I thereby assert that I transgressed in
abandoning it, and that Christ, who prompted and demanded this
transgression, is a minister of sin.
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But this I deny. The law is not the true standard and medium of
righteousness. I did not transgress in abandoning it. Christ is not a minister
of sin. For it was the law itself which compelled me to abandon the law.
The law crucified Christ and thereby declared him accursed. In virtue of
my moral fellowship with Christ, I was (ethically) crucified with him. The
act of the law forced me to break with the law. Through the law I died to
the law. Thus I came under a new principle of life. I no longer live, but
Christ lives in me. If I should declare that righteousness is through the law,
by reasserting the obligation of the law as you, Peter, have done, I should
annul the grace of God as exhibited in the death of Christ: for in that case,
Christ’s death would be superfluous and useless. But I do not annul the
grace of God.
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CHAPTER 3

1. Foolish (ajno>htoi). See on <422425>Luke 24:25. In N.T. and LXX always in an
active sense. See <422425>Luke 24:25; <450114>Romans 1:14; <540609>1 Timothy 6:9;
<560303>Titus 3:3. Nou~v is used by Paul mainly with an ethical reference, as the
faculty of moral judgment. See on <450723>Romans 7:23.’Ano>htov therefore
indicates a folly which is the outgrowth of a moral defect. Paul is not
alluding to a national characteristic of the Galatians. f56b

Hath bewitched (ejba>skanen). N.T.o. In Class. with accusative, to slander,
malign; with dative, to envy, grudge, use ill words to another, bewitch by
spells. f57b Gor the verb in LXX, see <052854>Deuteronomy 28:54, 56; Sir. xiv. 6,
8. The noun baskani>a (not in N.T.) in LXX, Wisd. iv. 12 (the
bewitching); 4 Macc. i. 26 (the evil eye); 4 Macc. ii. 15 (slander). See also
Plato, Phaedo, 95 B (evil eye). The adjective ba>skanov (not in N.T.)
appears in LXX, <202306>Proverbs 23:6; 28:22 (having an evil eye); Sir. xiv. 3;
18:18; 37:11 (envious). See also Aristoph. Knights, 103; Plut. 571
(slanderous, a calumniator). Ignatius (Romans 3) uses it of grudging the
triumph of martyrdom. The two ideas of envy or malice and the evil eye
combine in the Lat. invidere, to look maliciously. The ojfqalmo<v evil eye is
found <410722>Mark 7:22. Paul’s metaphor here is: who hath cast an evil spell
upon you? Chrysostom, followed by Lightfoot, thinks that the passage
indicates, not only the baleful influence on the Galatians, but also the
envious spirit of the false teachers who envy them their liberty in Christ.
This is doubtful.

Before whose eyes (oi=v kat’ ojfqalmou<v). The Greek is stronger: unto
whom, over against your very eyes. The phrase kat’ ojfqalmou<v N.T. o,
but quite frequent in LXX. Comp. kata< pro>swpon to the face,
<480211>Galatians 2:11.

Hath been evidently set forth (proegra>fh). The different explanations turn
on the meaning assigned to pro: either formerly, or openly, publicly. Thus
openly portrayed. The use of progra>fein in this sense is more than
doubtful. Previously written. In favor of this is the plain meaning in two of
the three other N.T.. passages where it occurs: <451504>Romans 15:4;
<490303>Ephesians 3:3. Was posted up, placarded. It is the usual word to
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describe public notices or proclamations. f58b The more probable sense
combines the first and third interpretations. Rend. openly set forth. This
suits before whose eyes, and illustrates the suggestion of the evil eye in
bewitched. Who could have succeeded in bringing you under the spell of an
evil eye, when directly before your own eyes stood revealed the crucified
Christ?

Crucified among you (ejn uJmi~n ejstaurwme>nov). ˚En uJmi~n among you is
omitted in the best texts. Crucified emphatically closes the sentence.
Christ was openly set forth as crucified.

2. This only. I will convince you of your error by this one point. Do you
owe the gifts of the Spirit to the works of the law, or to the message of
faith?

Received  ye, etc. The answer lies in the question. You cannot deny that
you received the gifts of the Spirit by the message of faith.

The hearing of faith (ajkoh~v pi>stewv). See on chapter 1:23. For hearing,
render message. So, often in N.T. See <400424>Matthew 4:24; 14:6; <431238>John
12:38. LXX, <090224>1 Samuel 2:24; <101330>2 Samuel 13:30; Tob. x. 13; <350302>Habakkuk
3:2. f59b

3. So foolish. Explained by what follows. Has your folly reached such a
pitch as to reverse the true order of things? Comp. <461546>1 Corinthians 15:46.

Having begun. (ejnarxa>menoi). Po. Comp. <500106>Philippians 1:6; <470806>2
Corinthians 8:6. Having commenced your Christian life. The verb is
common in Class. in the sense of the beginning a sacrifice or other religious
ceremony; but it is not likely that any such figurative suggestion is
attached to it here, as Lightfoot.

In the Spirit (pneu>mati). Or, by means of the Spirit. The Holy Spirit, as
the inspirer and regulator of the life.

Are ye made perfect (ejpitelei~sqe). The word is found in connection with
ajna>rcesqai to begin, in <470806>2 Corinthians 8:6; <500106>Philippians 1:6. The A.V.
and Rev. render here in the passive voice. The active voice, always in N.T.
with the object expressed, means to bring to completion. See <451528>Romans
15:28; <470701>2 Corinthians 7:1; <500106>Philippians 1:6; Hebrew 8:5. The passive
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only <600509>1 Peter 5:9. It is true that the verb in the middle voice is not found
in either N.T. or LXX; but it is not uncommon in Class. and answers
better to the middle ajnarxa>menoi having begun. It implies more than
bringing to an end; rather to a consummation. Rend.: having begun in the
spirit are ye coming to completion in the flesh? The last phrase has an
ironical tinge, suggesting the absurdity of expecting perfection on the
Jewish basis of legal righteousness. The present tense indicates that they
have already begun upon this attempt.

The flesh. The worldly principle or element of life, represented by the legal
righteousness of the Jew.

4. Have  ye suffered (ejpa>qete). Or, did ye suffer. The exact sense is
doubtful. By some it is held that the reference is to sufferings endured by
the Galatian Christians either through heathen persecutions or Judaising
emissaries. There is, however, no record in this Epistle or elsewhere of the
Galatians having suffered special persecutions on account of their
Christian profession. Others take the verb in a neutral sense, have ye
experienced, or with a definite reference to the experience of benefits. In
this neutral sense it is used in Class. from Homer down, and is accordingly
joined with both kakw~v evilly, and eu+ well. Paul habitually used it in the
sense of suffering evil, and there is no decisive instance, either in N.T. or
LXX, of the neutral sense. In Class., where it is used of the experience of
benefits, it is always accompanied by some qualifying word. When it
stands alone it signifies to suffer  evil. The evidence on the whole makes
very strongly for the meaning suffer; in which case the reference is,
probably, to the annoyances suffered from Judaising Christians. It must be
said, on the other hand, that a reference to such annoyances seems
far-fetched. If we could translate did ye experience (so Weizsacker,
Lipsius, Sieffert), the reference would be to the impartation of the gifts of
the Spirit.

In vain (eijkh|~). So that ye have fallen from the faith and missed the
inheritance of suffering and the rich fruitage of your spiritual gifts. See
<400510>Matthew 5:10-12; <450817>Romans 8:17; <470417>2 Corinthians 4:17.

If it be yet in vain (ei] ge kai< eijkh|~). The A.V. misses the force of the
particles. Kai< should be closely joined with eijkh|~, with the sense of really.
If, that is, it be really in vain.
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5. Therefore (ou+n). Resumes the thought of verse 2 (55:3, 4 being,
practically, parenthetical), in order to adduce the example of Abraham as a
proof of justification by faith. The thought of verse 2 is further
emphasized. The gift of the Spirit, and the bestowment of miraculous
powers, is a purely divine operation in believers, which is not merited by
legal works, but can be received and experienced only through the message
of faith.

He that ministereth (oJ ejpicorhgw~n). Or supplieth. See <470910>2 Corinthians
9:10; <510219>Colossians 2:19; <610105>2 Peter 1:5. The idea of abundant supply
(Lightfoot), if conveyed at all, resides, not in the preposition ejpi<, which
indicates direction, but in the simple verb, which is used of abundant,
liberal supply. He that ministereth is God.

Worketh (ejnergw~n). See on <520213>1 Thessalonians 2:13.

Miracles (duna>meiv). See on <401120>Matthew 11:20. Either miracles, as
<410602>Mark 6:2; <461210>1 Corinthians 12:10, or miraculous powers, as <461206>1
Corinthians 12:6; <503813>Philippians 2:13; <490202>Ephesians 2:2. The analogy of
these latter passages favors the second meaning.

Among you (ejn uJmi~n). So, if duna>meiv is explained as miracles. If
miraculous powers, render in you.

6. Even  as (kaqw<v). The answer to the question of verse 5 is so obvious
that it is not given. Paul proceeds at once to the illustration — the
argument for the righteousness of faith furnished in the justification of
Abraham. The spiritual gifts come through the message of faith, even as
Abraham believed, etc.

Believed God (ejpisteusen tw|~ qew|~). See on <450405>Romans 4:5. Believed
God’s promise that he should become the father of many nations. See
<450418>Romans 4:18-21. The reference is not to faith in the promised Messiah.

It was accounted to him for righteousness (ejlogi>sqh aujtw|~ eijv

dikaiosu>nhn). See on <450405>Romans 4:5. ̊ Eiv does not mean instead of, but
as. His faith was reckoned as righteousness — as something which it really
was since all possibilities of righteousness are included in faith.
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7. Know ye (ginw>skete). Imperative. It may also be rendered as indicative,
ye know, but the imperative is livelier, and the statement in the verse is one
of the points which the writer is trying to prove.

They which are of faith (oiJ ejk pi>stewv). ˚Ek pi>stewv from or out of
faith, is found with the verb to justify (<450326>Romans 3:26, 30; 5:1): with other
verbs, as live (<450117>Romans 1:17); eat (<451423>Romans 14:23): with the noun
dikaiosu>nh righteousness (<450117>Romans 1:17; 9:30; 10:6): with other
nouns, as promise (<480322>Galatians 3:22), law (<480312>Galatians 3:12). For parallels
to the phrase oiJ ejk pi>stewv, see <450326>Romans 3:26; 4:16; 14:23;
<480309>Galatians 3:9. It denotes believers as sprung from , or receiving their
spiritual condition from that which specially characterizes them. Comp. oiJ

ejx ejriqi>av  they who are of faction, <450208>Romans 2:8; oiJ ejk no>mou they who
are of the law, <450414>Romans 4:14; oJ ejk th~v ajlhqei>av he who is of the truth,
<431837>John 18:37.

8. The scripture (hJ grafh<). See on <540518>1 Timothy 5:18. The particular
passage cited below. See on <411210>Mark 12:10; <430222>John 2:22 5:47 footnote.

Foreseeing (proi`dou~sa). The passage of Scripture is personified. Comp.
hath concluded, verse 22. The Jews had a formula of reference, “What did
the Scripture see?”

Would justify (dikaioi~). Better justifieth. The present tense. The time
foreseen was the Christian present. Comp. <460313>1 Corinthians 3:13;
<402602>Matthew 26:2.

Preached before the gospel (proeuhggeli>sato). N.T.o. An awkward
translation. Better, preached the gospel before-hand.

All nations (pa>nta ta< e]qnh). From <011818>Genesis 18:18; comp. <012218>Genesis
22:18, LXX. <011203>Genesis 12:3 reads pa~sai aiJ fulai< all the tribes. Ta<

e]qnh was the collective term by which all non-Jews were denoted, and is
more suitable to Paul’s Gentile audience.

Shall be blessed (ejneuloghqh>sontai). In N.T. only here. LXX,
<011203>Genesis 12:3; 18:18; 22:18; 26:4; Sir. lxiv. 21. The blessing is the
messianic blessing of which the Gentiles are to partake — the imparting of
the Spirit as the new life principle and the pledge of future blessedness in
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Christ. This blessing Abraham shared on the ground of his faith, and
believers shall share it as the true spiritual children of Abraham.

In thee (ejn soi<). Not, through thy posterity, Christ, but in the fact that
thou art blessed is involved the blessedness of the Gentiles through faith,
in so far as they shall be justified by faith, and through justification receive
the Holy Spirit.

9. With (su<n). Not = like or as, but in fellowship with. Believers are
regarded as homogeneous with Abraham, and as thus sharing the blessing
which began in him.

Faithful (pistw|~). Or believing, as <441601>Acts 16:1; <471115>2 Corinthians 11:15; <540516>1
Timothy 5:16. Those who are of the faith are one in blessing with him
whose characteristic was faith.

10. Under the curse (uJpo< kata>ran). Better, under curse. There is no
article. The phrase is general = accursed. Comp. uJf’ aJmarti>an under
sin, <450309>Romans 3:9. The specific character of the curse is not stated. It is
not merely the wrath of God as it issues in final destruction (Meyer); but
it represents a condition of alienation from God, caused by violation of his
law, with all the penalty which accrues from it, either in this life or the
next.

Cursed (ejpikata>ratov). Only here and verse 13. oClass. In LXX, see
<010314>Genesis 3:14, 17; <052716>Deuteronomy 27:16-20; <236520>Isaiah 65:20; Wisd. iii.
12; xiv. 8, etc.

Continueth — in (ejmme>nei). The expression is figurative, the book of the
law being conceived as a prescribed district or domain, in which one
remains or out of which he goes. Comp. continue in the faith, <441422>Acts
14:22; in the covenant, Hebrew 13:9; in the things which thou hast learned,
<550314>2 Timothy 3:14.

11. But (de<). Better, now. The de< continues the argument, adding the
scripture testimony.

By the law (ejn no>mw|). Rather, in the sphere of the law; thus corresponding
with continueth in, verse 10.
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The just shall live by faith (oJ di>kaiov ejk pi>stewv zh>setai). Better, the
righteous. Quoted from <350204>Habakkuk 2:4, and appears in <450117>Romans 1:17,
and Hebrew 10:28. The LXX has mou~ my, either after di>kaiov, “my
righteous one shall live, etc.,” or after pi>stewv, “by my faith or
faithfulness.” f60b

13. Hath redeemed (ejxhgo>rasen). Po. Better redeemed. Comp.
<480405>Galatians 4:5; <490516>Ephesians 5:16; <510405>Colossians 4:5. In LXX once,
<270208>Daniel 2:8. See on <510405>Colossians 4:5.

Us. Referring specially to Jews.

Being made a curse (geno>menov kata>ra). Better, having become. See on
chapter 2:20.

It is written. From LXX of <052123>Deuteronomy 21:23, with the omission of
uJpo< qeou~ by God after cursed. Paul, as Lightfoot justly says, instinctively
omits these words, since Christ was in no sense accursed by God in his
crucifixion. The statement does not refer to Christ’s enduring the curse in
our stead, but solely to the attitude in which the law placed Christ by
subjecting him to the death of a malefactor. The law satisfied its demand
upon him, and thus thrust him out of the pale of the legal economy. We,
by our fellowship with him, are likewise cast out, and therefore are no
longer under curse.

Upon a tree (ejpi< xu>lou). Originally wood, timber. In later Greek, a tree.
In Class. used of a gallows (Aristoph. Frogs, 736). Often of the stocks
(Aristoph. Clouds, 592; Lysistr. 680; Knights, 367). So <441624>Acts 16:24. Of
the cross, <440530>Acts 5:30; 10:39; <600224>1 Peter 2:24. Ignatius (Smyrn. 1) says
that Christ was nailed up for our sakes — of which fruit are we. That is,
the cross is regarded as a tree, and Christians as its fruit. Comp. Trall. 2.
See the interesting remarks of Lightfoot on the symbolism of the tree of
life in Paradise (Apostolic Fathers, Part 2, Volume 2, page 291).

14. That (i[na) Marking the purpose of Christ in redeeming from the curse
of the law.

That we might receive, etc. The second i[na is parallel with the first. The
deliverance from the curse results not only in extending to the Gentiles the
blessing promised to Abraham, but in the impartation of the Spirit to both
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Jews and Gentiles through faith. The eujlogi>a blessing is not God’s gift of
justification as the opposite of the curse; for in vv. 10, 11, justification is
not represented as the opposite of the curse, but as that by which the
curse is removed and the blessing realized. The content of the curse is
death, verse 13. The opposite of the curse is life. The subject of the
promise is the life which comes through the Spirit. See <430739>John 7:39;
<440217>Acts 2:17, 38, 39; 10:45, 47; 15:7, 8; <450505>Romans 5:5; 8:2, 4, 6, 11;
<490113>Ephesians 1:13.

15. After the manner of men (kata< a]nqrwpon). According to human
analogy; reasoning as men would reason in ordinary affairs. The phrase is
peculiar to Paul. See <450305>Romans 3:5; <460303>1 Corinthians 3:3; 9:8; 15:32;
<480111>Galatians 1:11. Comp. ajnqrw>pinov as a man, <450619>Romans 6:19.

Though it be — yet. The A.V. and Rev. give the correct sense, but the order
of the Greek is peculiar. %Omwv yet properly belongs to oujdei<v no man:
“Though a man’s covenant yet no man disannulleth it.” But o[mwv is taken
out of its natural place, and put at the beginning of the clause, before
ajnqrw>pou, so that the Greek literally reads: “Yet a man’s covenant
confirmed no one disannulleth, etc.” A similar displacement occurs <461407>1
Corinthians 14:7.

Covenant (diaqh>khn). Not testament. See on <402628>Matthew 26:28, and
Hebrew 9:16.

Confirmed (kekurwme>nhn). Po. See <470208>2 Corinthians 2:8. In LXX,
<012320>Genesis 23:20; <032530>Leviticus 25:30; 4 Macc. vii. 9. From ku~rov supreme
power. Hence the verb carries the sense of authoritative confirmation, in
this case by the contracting parties.

Disannulleth (ajqetei~). See on bring to nothing, <460119>1 Corinthians 1:19. Rev.
maketh void.

Addeth thereto (ejpidiata>ssetai). N.T.o. Adds new specifications or
conditions to the original covenant, which is contrary to law. Comp.
ejpidiaqh>kh a second will or codicil, Joseph B. J. 2:2, 3; Ant. 17:9, 4. The
doctrine of the Judaisers, while virtually annulling the promise, was
apparently only the imposing of new conditions. In either case it was a
violation of the covenant.
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16. The course of thought is as follows. The main point is that the
promises to Abraham continue to hold for Christian believers (verse 17). It
might be objected that the law made these promises void. After stating that
a human covenant is not invalidated or added to by any one, he would
argue from this analogy that a covenant of God is not annulled by the law
which came afterwards. But before reaching this point, he must call
attention to the fact that the promises were given, not to Abraham only,
but to his descendants. Hence it follows that the covenant was not a mere
temporary contract, made to last only up to the time of the law. Even a
man’s covenant remains uncancelled and without additions. Similarly,
God’s covenant-promises to Abraham remain valid; and this is made
certain by the fact that the promises were given not only to Abraham but
to his seed; and since the singular, seed, is used, and not seeds, it is evident
that Christ is meant.

The promises (aiJ ejpaggeli>ai). Comp. <450904>Romans 9:4. The promise was
given on several occasions. f61b

Were made (ejrre>qhsan). Rend. were spoken.

To his seed (tw|~ spe>rmati aujtou~). Emphatic, as making for his
conclusion in verse 17. There can be no disannulling by the law of a
promise made not only to Abraham, but to his seed.

Not — to seeds (ouj — toi~v spe>rmasin). He means that there is
significance in the singular form of expression, as pointing to the fact that
one descendant (seed) is intended — Christ. With regard to this line of
argument it is to be said,

1. The original promise referred to the posterity of Abraham generally,
and therefore applies to Christ individually only as representing these:
as gathering up into one all who should be incorporated with him.

2. The original word for seed in the O.T., wherever it means progeny,
is used in the singular, whether the progeny consists of one or many.
In the plural it means grains of seed, as <090815>1 Samuel 8:15. It is evident
that Paul’s argument at this point betrays traces of his rabbinical
education (see Schoettgen, Horae Hebraicae, Volume 1, page 736), and
can have no logical force for nineteenth century readers. Even Luther
says: “Zum stiche zu schwach.” f62b



640

Of many (ejpi< pollw~n). Apparently a unique instance of the use of ejpi<

with the genitive after a verb of speaking. The sense appears in the familiar
phrase “to speak upon a subject,” many being conceived as the basis on
which the speaking rests. Similarly ejf’ eJno>v of one.

17. And this I say (tou~to de< le>gw). Now I mean this. Not strictly the
conclusion from vv. 15, 16, since Paul does not use this phrase in drawing
a conclusion (comp. <460112>1 Corinthians 1:12, and tou~to de> fhmi, <460729>1
Corinthians 7:29; 15:50). It is rather the application, for which the way
was prepared in verse 16, of the analogy of verse 15 to the inviolable
stability of God’s covenant.

Four hundred and thirty years after. Bengel remarks: “The greatness of the
interval increases the authority of the promise.” f63b

To make of none effect (katargh~sai). See on <450303>Romans 3:3.

18. In the analogy of verse 15 there was contemplated the double
possibility of invalidation or addition. With relation to God’s promise, the
Judaisers insisted on addition; since, while they preached faith in the
promise and in its fulfillment in Christ, they made the inheritance of the
promise dependent upon the fulfilling of the law. Paul, on the other hand,
holds that the Judaistic addition involves invalidation. Salvation must rest
either upon the promise or upon the law. The Judaiser said, upon the
promise and the law. For God gave the inheritance to Abraham by
promise. It has been shown that the law did not abrogate the promise.
Hence, if the inheritance be of the law it is no more of the promise. Comp.
<450414>Romans 4:14.

Gave (keca>ristai). Freely bestowed as a gracious gift. See on <420721>Luke
7:21.

19. Wherefore then serveth the law? (ti> ou+n oJ no>mov). Lit. what then is the
law, or, why then the law? What is its meaning and object? A natural
question of an objector, since, according to Paul’s reasoning, salvation is of
promise and not of law.

It was added (prosete>qh). Comp. pareish~lqen came in beside,
<450520>Romans 5:20. Not as an addition to the promise, which is contrary to
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verse 18, but as a temporary, intermediate institution, in which only a
subordinate purpose of God was expressed.

Because of transgressions (tw~n paraba>sewn ca>rin). In order to set
upon already existing sins the stamp of positive transgression of law.
Comp. <450405>Romans 4:5; 5:13. Note the article, the transgressions, summing
them up in one mass. Not, in order to give the knowledge of sins. This, it
is true, would follow the revelation of sins as transgressions of law
(<450320>Romans 3:20; 7:13); but,

1. the phrase because of transgressions does not express that thought
with sufficient definiteness. If that had been his meaning, Paul would
probably have written th~v ajpignw>sewv tw~n paraba>sewn ca>rin on
account of the knowledge of transgressions.

2. He meant to describe the office of the law as more than giving the
knowledge of sins. Its office was, in revealing sin as positive
transgression, to emphasize the objective, actual, contrary fact of
righteousness according to the divine ideal, and to throw sin into
contrast with that grand ideal.

The seed. Christ, whose advent was to introduce the fulfillment of the
promise (verse 16).

Ordained (diatagei<v). The verb means to arrange, appoint, prescribe. Of
appointing the twelve, <401101>Matthew 11:1: of enjoining certain acts, <420855>Luke
8:55; 17:10; <460717>1 Corinthians 7:17: of the decree of Claudius, <441802>Acts 18:2.
Here, describing the form or mode in which the law was added; the
arrangement made for giving it.

By angels (dij ajgge>lwn). Better, through angels as agents and
intermediaries. Comp. eijv diataga<v ajgge>lwn with reference to
arrangements of angels; or as it was ordained by angels, <440753>Acts 7:53. The
tradition of the giving of the law through angels appears first in
<053302>Deuteronomy 33:2 (but comp. LXX and the Hebrew). See Hebrew 2:2;
<440753>Acts 7:53. In the later rabbinical schools great importance was attached
to this tradition, and it was not without influence in shaping the doctrine
of angelic mediation which formed one of the elements of the Colossian
heresy. Josephus (Ant. 15:5, 3) relates that Herod excited the Jews to
battle by a speech, in which he said that they had learned the holiest of
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laws from God through angels. It is a general O.T. idea that in great
theophanies God appears surrounded with a heavenly host. See
<350308>Habakkuk 3:8; <236615>Isaiah 66:15; <381405>Zechariah 14:5; <290311>Joel 3:11. The idea
of an angelic administration is also familiar. See <022320>Exodus 23:20; 32:34;
33:14; <236309>Isaiah 63:9; <060514>Joshua 5:14. The agency of angels indicates the
limitations of the older dispensation; its character as a dispensation of the
flesh.

In the hand of a mediator (ejn ceiri< mesi>tou). ˚En ceiri< by the agency
of. A Hebraism. In this sense, not elsewhere in N.T. See LXX, <013820>Genesis
38:20 <031621>Leviticus 16:21. In the hand of Moses, <032646>Leviticus 26:46;
<040437>Numbers 4:37, 41, 45, 49. Comp. su<n ceiri< ajgge>lou with the hand of
the angel, <440735>Acts 7:35. For mesi>thv mediator, see on <540205>1 Timothy 2:5,
and comp. Hebrew 8:6; 9:15; 12:24. It is a later Greek word signifying also
umpire, arbitrator, and appears in LXX only in <180933>Job 9:33. The mediator
here is Moses, who is often so designated by rabbinical writers. The object
is not (as Meyer) to enable the reader to realize the glory of the law in the
dignity and formal solemnity of its ordination, but to indicate the inferior,
subordinate position held by the law in comparison with the promise, not
the gospel. A glorification of the law cannot be intended, since if that were
contemplated in the mention of angels and the mediator, the statement
would tend to the disparagement of the promise which was given without
a mediator. Paul, in the section 3:6-9, 7, aims to show that the law does
not, as the Judaisers assume, stand in a relation to the divine plan of
salvation as direct and positive as does the promise, and that it has not,
like the promise and its fulfillment, an eternal significance. On the
contrary, it has only a transitory value. This estimate of the law does not
contradict Paul’s assertions in <450712>Romans 7:12-25. In representing the law
as subordinate and temporary he does not impugn it as a divine institution.

20. Now a mediator is not a mediator of one (oJ de< mesi>thv ejno<v oujk

e]stin). Observe,

1. De< is explanatory, not antithetic. The verse illustrates the conception
of mediator.

2. The article, the mediator, has a generic force: the mediator according
to the general and proper conception of his function. Comp. the
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apostle (<471212>2 Corinthians 12:12); the shepherd, the good (<431011>John
10:11).

3. ˚Eno<v of one, is to be explained by the following ei=v, so that it is
masculine and personal.

We are not to supply party or law. The meaning is: the conception of
mediator does not belong to an individual considered singly. One is not a
mediator of his single self, but he is a mediator between two contracting
parties; in this case between God and the people of Israel, as <032646>Leviticus
26:46; thus differing from Christ, who is called the mediator of a new
covenant (<580806>Hebrews 8:6; 9:15; 12:24). The new covenant, the gospel,
was not a contract. Accordingly verse 20 serves to define the true
conception of a mediator, and through this definition to make clearer the
difference between the law, which required a mediator, and the promise,
which is the simple expression of God’s will. The very idea of mediation
supposes two parties. The law is of the nature of a contract between God
and the Jewish people. The validity of the contract depends on its
fulfillment by both parties. Hence it is contingent, not absolute.

But God is one (oJ de< qeo<v ei=v ajsti>n). God does not need a mediator to
make his promise valid. His promise is not of the nature of a contract
between two parties. His promise depends on his own individual decree.
He dealt with Abraham singly and directly, without a mediator. The
dignity of the law is thus inferior to that of the promise.

21. Against the promises (kata< tw~n ejpaggeliw~n). Does it follow from
the difference between the law and the promises that they are in
antagonism? Paul supposes this objection on the part of a Jewish
Christian.

God forbid (mh< ge>noito). See on <450304>Romans 3:4. This could only be true in
case the law gave life, for life must come either through the promises or
through the law. If the law is against the promises, and makes them invalid,
it follows that life must come through the law, and therefore righteousness,
without which there is no life, would verily (o]ntwv), just as the Judaisers
claim, be through the law.

By the law. Tisch., Rev. T., Weiss, retain ejk no>mou from, resulting from
the law. WH. read ejn no>mw| in the law. The meaning is substantially the
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same with either reading: in the one case proceeding from, in the other
residing in the law.

22. But it is not true that the law gives life, for the law, according to
scripture, condemned all alike.

The scripture (hJ grafh<). Scripture is personified. See on verse 8.

Hath concluded (sune>kleisen). Better, hath shut up, as a jailer. Only in
Paul, with the exception of <420506>Luke 5:6. Frequent in LXX. Not included
with others, but confined as within an enclosure, as <420506>Luke 5:6, of the net
enclosing the fish. Comp. <021403>Exodus 14:3; <060601>Joshua 6:1; 1 Macc. iv. 31.
Scripture, in its divine utterances on the universality and guilt of sin, is
conceived as a jailer who shuts all up in sin as in a prison. Comp.
<450310>Romans 3:10-19; 11:32.

All (ta< pa>nta). Neuter, all things collectively: = all men. For the neuter in
a similar comprehensive sense, see <460127>1 Corinthians 1:27; <510120>Colossians
1:20; <490110>Ephesians 1:10.

That (i[na). In order that. That which is represented through a
personification as the act of Scripture, is the act of God, according to a
definite purpose that the promise should be inherited by believers only,
through faith in Jesus Christ.

The promise (hJ ejpaggeli>a). That is, the thing promised; the inheritance,
verse 18.

By faith (ejk pi>stewv). Const. with the promise, not with might be given.
The promised gift which is the result of faith. The false teachers claimed
that it was the result of works.

To them that believe (toi~v pisteu>ousin). Not tautological. Even the
Judaisers held that salvation was intended for believers, but also that legal
obedience was its procuring cause; against which Paul asserts that it is
simply for those that believe.

23. But the office of the law as a jailer was designed to be only temporary,
until the time when faith should come. It was to hold in custody those
who were subjected to sin, so that they should not escape the
consciousness of their sins and of their liability to punishment.
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Faith (th<n pi>stin). The subjective faith in Christ which appropriates the
promise. See on chapter 1:23.

We were kept (ejfrourou>meqa). Better, kept in ward, continuing the figure
in shut up, verse 22. The imperfect tense indicates the continued activity
of the law as a warder.

Under the law (uJpo< no>mon). Const. with were kept in ward, not with shut
up. We were shut up with the law as a warder, not for protection, but to
guard against escape. Comp. Wisd. xvii. 15. The figure of the law as
pedagogue (verse 24) is not anticipated. The law is conceived, not as the
prison, but as the warder, the Lord or despot, the power of sin (see <461556>1
Corinthians 15:56; Romans 7), by whom those who belong to sin are kept
under lock and key — under moral captivity, without possibility of
liberation except through faith.

Shut up unto the faith (sunkleio>menoi eijv th<n pi>stin). Eijv unto or for
expresses the object of keeping in ward. It is not temporal, until, which is a
rare usage in N.T., but with a view to our passing into the state of faith.

Which should afterwards be revealed (me>llousan  — ajpokalufqh~nai).
The position of me>llousan  emphasizes the future state of things to
which the earlier conditions pointed. The faith was first revealed at the
coming of Christ and the gospel.

24. Wherefore (w[ste). Better, so that. Theological consequence of the
previous statements.

Our schoolmaster (paidagwgo<v hJmw~n). Our. Paul speaks as a Jew of
Jews especially. Schoolmaster (paidagwgo<v P) is an error. The word
means an overseer or guardian. See on <460915>1 Corinthians 9:15. Tutor (Rev.)
is defensible on the ground of etymology, tueri to look upon, thence to
guard. In civil law a tutor is a person legally appointed for the care of the
person and property of a minor. So Bacon (Adv. of Learning, 2:19): “the
first six kings being in truth as tutors of the state of Rome in the infance
thereof.” The later use of the word, however, in the sense of instructor, has
so completely supplanted the earlier, that the propriety of the Revisers’
rendering is questionable. The law is here represented, not as one who
conducts to the school of Christ; for Christ is not represented here as a
teacher, but as an atoner; but rather as an overseer or guardian, to keep
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watch of those committed to its care, to accompany them with its
commands and prohibitions, and to keep them in a condition of
dependence and restraint, thus continually bringing home to them the
consciousness of being shut up in sins, and revealing sin as positive
transgression. f64b

26. For ye are all the children of God (pa>ntev ga<r uiJoi< qeou~ ejste<).
Better, ye are all sons of God. Note

1. The change of person, ye are. Comp. we, our, us, vv. 23, 24, 25. He
now addresses the Galatians, who were mostly Gentiles, and includes
all Christians, Jewish and Gentile.

2. The emphasis is on sons of God rather than on all; for his object is
to show that, after the coming of faith, they are no more under the care
of a guardian. ˚Uioi< signifies sons of full age (comp. chapter 4:1) who
have outgrown the surveillance of the guardian; so that sons is
emphasized as against children. Paul describes Christians both as
te>kna qeou~ children of God (<450816>Romans 8:16, 21; 9:8; <504415>Philippians
2:15), and uiJoi< qeou~ sons of God (<450814>Romans 8:14, 19; 9:26). Both
te>knon and uiJo>v signify a relation based on parentage. The common
distinction between te>knon as emphasizing natural relationship, and
uiJo>v as marking legal or ethical status, should not be pressed. In LXX
both words are applied ethically to Israel as God’s beloved people. See
<233001>Isaiah 30:1; Wisd. xvi. 21; <290223>Joel 2:23; <380913>Zechariah 9:13; and
<236306>Isaiah 63:6; <051401>Deuteronomy 14:1; Wisd. ix. 7; xii. 19. John never
uses uiJo>v to describe the relation of Christians to God; but he attaches
both the ethical relation and that of conferred privilege, as well as that
of birth, to te>knon. See <430112>John 1:12; <620301>1 John 3:1, 10; <430113>John 1:13;
3:3, 7; <620309>1 John 3:9; 4:7; 5:1, 4, 18. Paul often regards the Christian
relation from a legal point of view as uiJoqesi>a adoption, a word used
only by him. See <450814>Romans 8:14, 17, we have both uiJoi< and te>kna,
and both in the ethical sense. In <450908>Romans 9:8; <490501>Ephesians 5:1, the
ethical sense.

3. In Christ Jesus. Const. with faith. The article before pi>stewv faith
may point back to the faith previously mentioned, or may have, as so
often, a possessive force, your faith.
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27. Were baptized into Christ (eijv Cristo<n ejbapti>sqhte). See on
<402819>Matthew 28:19. Not in relation to Christ (Meyer), but into spiritual
union and communion with him. Comp. <450603>Romans 6:3 (see note); <461212>1
Corinthians 12:12, 13, 27. Paul here conceives baptism, not as a mere
symbolical transaction, but as an act in which believers are put into
mystical union with the crucified and risen Lord. Comp. <450603>Romans 6:3-11.

(You) put on Christ (Cristo<n ejnedu>sasqe). The phrase only here and
<451314>Romans 13:14. The figurative use of the verb occurs only once in the
Gospels, <422449>Luke 24:49, but often in Paul, <461553>1 Corinthians 15:53;
<490424>Ephesians 4:24; <510310>Colossians 3:10, 12, etc. Chrysostom (Hom. 13 on
Ephesians) remarks, “We say of friends, one puts on the other, meaning
thereby much love and unceasing fellowship.” In LXX quite often in the
figurative sense, as <070634>Judges 6:34; <131218>1 Chronicles 12:18; <140641>2 Chronicles
6:41; <180822>Job 8:22; 29:14; Psalm 153:18. Similarly in class., Plato, Rep. 620,
of Thersites putting on the form of a monkey: Xen. Cyr. 2:1, 13, of
insinuating one’s self into the minds of hearers. So the Lat. induere: Cicero,
De Off. 3:10, 43, to assume the part of a judge: Tac. Ann. 16:28, to take on
the part of a traitor or enemy. To put on Christ implies making his
character, feelings and works our own. Thus Chrysostom: “If Christ is Son
of God, and thou hast put him on, having the Son in thyself and being
made like unto him, thou hast been brought into one family and one
nature.” And again: “He who is clothed appears to be that with which he is
clothed.”

28. With this putting on of Christ, the distinctions of your ordinary social
relations — of nation, condition, sex — vanish. Comp. <451012>Romans 10:12;
<461213>1 Corinthians 12:13; <510311>Colossians 3:11.

There is (e]ni). Only in Paul (<460605>1 Corinthians 6:5; <510311>Colossians 3:11) and
Jas. 1:17. &Eni is the abbreviation of e]nesti there is in or among. f65b

Male or female (a]rsen kai< qh~lu). Comp. <401904>Matthew 19:4. He said
“Jew nor Greek”; “bond nor free.” Here he says “male and (kai<) female”;
perhaps because political and social distinctions are alterable, while the
distinction of sex is unalterable, though absorbed in the new relation to
Christ. Yet see <510311>Colossians 3:11, where we find, “not Greek and Jew,
circumcision and uncircumcision.”
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Ye are all one. One moral personality. The individual differences are
merged in the higher unity into which all are raised by their common life in
Christ. This is the one new man, <490215>Ephesians 2:15

29. Abraham’s seed. As being one with Christ. See vv. 7, 16. In Romans 4
Paul shows that Abraham was justified by faith, and was thus constituted
the spiritual father of all believers in Christ, whether circumcised or
uncircumcised. The purpose of God in making the inheritance of the
promise dependent on faith was that the promise might be sure to all the
seed. Abraham, he says, is “the father of us all” (<450416>Romans 4:16). This
spiritual paternity does away with the current Jewish notion of physical
paternity. Physical relationship with Abraham is of no significance in the
economy of salvation. The apostle “discovers the basis of Christian
universalism in the very life of him in whose person theocratic
particularism was founded. He has demonstrated the existence of a time
when he represented Gentilism, or, to speak more properly, mankind in
general; and it was during this period, when he was not yet a Jew, but
simply a man, that he received salvation” (Godet).
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CHAPTER 4

The last words of chapter 3, “heirs according to the promise,” are now
further discussed. It is shown that the capability of heirship, which was
first conferred through Christ, could not enter earlier into the history of
mankind, because mankind was still in its minority; and its majority, its
sonship, was first entered upon through Christ. The way of the law was
not, as the Jews supposed, a direct way to the fulfillment of the divine
promise. At the same time, it did not utterly lead away from the true goal.
It was a roundabout way to it. Sabatier (l’ Apotre Paul) observes: “The
law is neither absolutely identical with the promise, nor absolutely
opposed to it. It is not the negation of the promise, but is distinct from it
and subordinate to it. Its final purpose lies in the promise itself. It is an
essential but transitional element in the historical development of
humanity. It must disappear on attaining its goal. ‘Christ is the end of the
law.’” But why was this way necessary? Why did not God open the way
of faith leading to the inheritance of the promise immediately after the
promise was given? The answer to this was indicated in 3:24-26. It is now
given more fully.

1. Now I say (le>gw de<). Introducing a continued, explanatory discussion.
Comp. chapter 3:17; 5:16; <460112>1 Corinthians 1:12.

The heir (oJ klhrono>mov). See on inheritance, <600104>1 Peter 1:4. The article is
generic as in the mediator, chapter 3:20.

A child (nh>piov). A minor. See on <460301>1 Corinthians 3:1. Used by Paul in
contrast with te>leiov full grown. See <490413>Ephesians 4:13; <461420>1 Corinthians
14:20; <500315>Philippians 3:15. The Jews called proselytes or novices babes.
See <450220>Romans 2:20.

Lord of all. Legally, by right of birth, though not actually.

2. Tutors (ejpitro>pouv). Better, guardians. See on <420803>Luke 8:3. Only here
in Paul. A general term, covering all to whom supervision of the child is
intrusted, and should not be limited to paidagwgo>v (chapter 3:24). See 2
Macc. xi. 1; xiii. 2; xiv. 2.
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Govenors (oijkono>mouv) Better stewards. Lat. dispensatores. More
special than guardians, signifying those who had charge of the heir’s
property. See on <421601>Luke 16:1. In later Greek it was used in two special
senses:

1. The slave whose duty it was to distribute the rations to the other slaves:
so <421242>Luke 12:42.

2. The land-steward: so <421601>Luke 16:1. Comp. <451623>Romans 16:23, oJ

oijkono>mov th~v po>lewv, commonly rendered city-treasurer: A.V.
chamberlain. f66b In Lucian, Alex. 39, the Roman procurators, or fiscal
administrators, are called Kai>sarov oijkono>moi; comp. Esdr. 4:49;
<170809>Esther 8:9. The dispensator in the Roman household had charge of the
accounts and made the payments (see Cicero, ad Att. 11:1; Juv. Sat 1:91).
He was commonly a slave. Christian teachers are called “stewards of the
mysteries of God” and “of the grace of God” (<460401>1 Corinthians 4:1; <600410>1
Peter 4:10), as those who have received the counsels of God and impart
them to men. A bishop or overseer is also called “a steward of God”
(<560107>Titus 1:7).

The time appointed (proqesmi>av). N.T.o. oLXX. In Athenian law the
term limited for bringing actions and prosecutions. Proqesmi>av no>mov a
statute of limitations. It was also applied to the time allowed a defendant
for paying damages, after the expiration of which, if he had not paid, he
was called uJperh>merov, or ejkpro>qesmov, or uJperpro>qesmov one who
had gone over his day of payment. Whether Paul’s figure assumes that the
father is dead or living is a point which does not affect his argument. It is
not easy to decide. As Alford justly remarks: “the antitype breaks through
the type and disturbs it, as is the case wherever the idea of inheritance is
spiritualised.” Proqesmi>a an appointed time for the termination of the
minority, would seem to imply that the father is conceived as living; since,
if he were dead, that matter would be regulated by statute. f67b

3. We. Not Jewish Christians only, but all Christians. For in verse 5,
Jewish Christians are distinctly characterized as those under the law, while
the following we, subjects of Christian adoption, points back to the we in
this verse. Again, elements of the world is too wide a conception to suit the
law, which was given to Israel only.
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Elements of the world (ta< stoicei~a tou~ ko>smou). For the word
stoicei~a in N.T. see <510208>Colossians 2:8, 20; <580512>Hebrews 5:12; <610310>2 Peter
3:10, 12. See on <610310>2 Peter 3:10. Interpretations differ.

1. Elements of knowledge, rudimentary  religiou s ideas. See Hebrew
5:12. The meaning of world will then be, the material as distinguished
from the spiritual realm. Elements of the world will be the crude
beginnings of religion, suited to the condition of children, and
pertaining to those who are not Christians: elementary religious truths
belonging to mankind in general. Thus the Jewish economy was of the
world as appealing to the senses, and affording only the first elements
of a spiritual system. The child-heir was taught only faint outlines of
spiritual truth, and was taught them by worldly symbols.

2. Elements of nature — of the physical world, especially the heavenly
bodies. See <610310>2 Peter 3:10, 12; Wisd. vii. 17. According to this
explanation, the point would be that the ordering of the religious life
was regulated by the order of nature; “the days, months, times,” etc.
(verse 10), as well as the heathen festivals, being dependent on the
movements of the heavenly bodies. This was the patristic view
(Ambrose, Augustine, Chrysostom, Theodoret).

3. The elements of the world are the personal, elemental spirits. This
seems to be the preferable explanation, both here and in <510208>Colossians
2:8. According to Jewish ideas, all things had their special angels. In the
Book of Jubilees, chapter 2, appear, the angel of the presence (comp.
<236309>Isaiah 63:9); the angel of adoration; the spirits of the wind, the
clouds, darkness, hail, frost, thunder and lightning, winter and spring,
cold and heat. In the Book of Enoch, 82:10-14, appear the angels of the
stars, who keep watch that the stars may appear at the appointed
time, and who are punished if the stars do not appear (18:15).

In the Revelation of John we find four angels of the winds (14:18); the
angel of the waters (16:5); the age in the sun (19:17). In Hebrew 1:7 we
read, “who maketh his angels winds.” Paul also recognizes elemental forces
of the spiritual world. The thorn is “a messenger of Satan” (<471207>2
Corinthians 12:7); Satan prevents his journey to Thessalonica (<520218>1
Thessalonians 2:18); the Corinthian offender is to be “delivered to Satan”
(<460505>1 Corinthians 5:5); the Kingdom of God is opposed by “principalities
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and powers” (<461524>1 Corinthians 15:24); Christians wrestle against “the
rulers of the darkness of this world; against the spiritual hosts of
wickedness in the upper regions” (<490612>Ephesians 6:12). In this passage the
elements of the world are compared with overseers and stewards. This
would seem to require a personal interpretation. In verse 8, “did service to
them which by nature are no gods,” appears to be = “in bondage under the
elements,” suggesting a personal interpretation of the latter. The Galatians
had turned again to the observance of times and seasons (verse 10), which
were controlled by the heavenly bodies and their spirits. f68b

4. Fullness of the time (to< plh>rwma tou~ cro>nou). The moment by which
the whole pre-messianic period was completed. Comp. <490110>Ephesians 1:10.
It answers to the time appointed of the Father (verse 2). For plh>rwma see
on <430116>John 1:16. The meaning of the word is habitually passive — that
which is completed, full complement. There are frequent instances of its
use with the genitive, as “fullness of the earth, blessing, time, the sea,
Christ,” in all which it denotes the plenitude or completeness which
characterizes the nouns. f69b

Sent forth (ejxape>steilen). From himself: from his heavenly glory. This
does not mean that God then, for the first time, embodied what had
previously been a mere ideal, but that he sent forth a preexisting person.
See <501706>Philippians 2:6. f70b

Made of a woman (geno>menon). Or born. Repeated, and expressing the
fact that Christ became a man, as distinguished from his prehistoric form
of being.

Under the law. The earthly being of Christ began under the law. He was
not only of human birth, but of Jewish birth; subjected to all the
ordinances of the law, as circumcision for instance, like any other Jewish
boy.

5. To redeem (i[na ejxagora>sh|). See on chapter 3:13. To redeem from the
dominion and curse of the law. The means of redemption is not mentioned.
It cannot be merely the birth of Christ of a woman and under the law.
These are mentioned only as the preliminary and necessary conditions of
his redeeming work. The means or method appears in chapter 3:13.
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We might receive (ajpola>bwmen). Not receive again or back, as <421527>Luke
15:27, for adoption was something which men did not have before Christ;
but receive from the giver.

The adoption (th<n uiJoqesi>an). Po. See on <450815>Romans 8:15, and comp.
<450904>Romans 9:4; <490105>Ephesians 1:5. Not sonship, but sonship conferred.

6. Because ye are sons (o[ti). For o[ti in this sense at the beginning of a
clause see <450907>Romans 9:7; <461215>1 Corinthians 12:15; <431519>John 15:19; 20:29.
The emphasis is on sons. The spirit would not be given is ye were not
sons. Others take o[ti as demonstrative, as a proof that ye are sons; but
examples of such usage are wanting. It is not a proof of the fact of sonship
that the apostle is giving, but a consequence of it. Comp. <450816>Romans 8:16,
where the witness of the Spirit attests the sonship.

The Spirit of his Son. The Holy Spirit which animated Jesus in his human
life, and which, in the risen Christ, is the life-principle of believers. See <461545>1
Corinthians 15:45, and comp. <450809>Romans 8:9-11. The Holy Spirit is called
the Spirit of Christ, <450809>Romans 8:9, 10, where Paul uses Spirit of God,
Spirit of Christ and Christ as convertible terms. The phrase Spirit of Jesus
Christ only <500119>Philippians 1:19. In <430334>John 3:34 Christ is represented as
dispensing the Spirit. He is fully endowed with the Spirit (<410110>Mark 1:10;
<430132>John 1:32): he sends the Spirit from the Father to the disciples, and he is
the burden of the Spirit’s testimony (<431526>John 15:26; 16:7, 9, 10, 15). The
Paraclete is given in answer to Christ’s prayer (<431416>John 14:16). Christ
identifies his own coming and presence with those of the Spirit (<431417>John
14:17, 18). Paul identifies him personally with the Spirit (<470317>2 Corinthians
3:17).

Our hearts. Note the interchange of persons: we might receive, ye are sons,
our hearts. Comp. <450704>Romans 7:4.

Crying (kra~zon). A strong word, expressing deep emotion. The verb
originally represents the sound of a croak or harsh scream; thence,
generally, an inarticulate cry; an exclamation of fear or pain. The cry of an
animal. So Aristoph. Knights, 1017, of the barking of a dog: 285, 287, of
two men in a quarrel, trying to bawl each other down: Frogs, 258, of the
croaking of frogs. This original sense appears in N.T. usage, as <401426>Matthew
14:26; 15:23; 27:50; <410505>Mark 5:5, etc., and is recognized even where the
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word is used in connection with articulate speech, by adding to it the
participles le>gwn, le>gontev saying, or dida>skwn teaching. See
<400829>Matthew 8:29; 15:22; <410311>Mark 3:11; <430728>John 7:28, etc. In <411047>Mark 10:47
the inarticulate cry and the articulate utterance are distinguished. At the
same time, the word is often used of articulate speech without such
additions, as <411048>Mark 10:48; 11:9; 15:13, 14; <421839>Luke 18:39; <440760>Acts 7:60;
19:34; <450815>Romans 8:15. It falls into more dignified association in LXX,
where it is often used of prayer or appeal to God, as <070309>Judges 3:9, 15; 4:3;
6:7; <192102>Psalm 21:2, 5; 27:1, 54:16; and in N.T., where it is applied to
solemn, prophetic utterance, as <450927>Romans 9:27; <430115>John 1:15, and is used
of Jesus himself, as <430728>John 7:28, 37; 12:44, and of the Holy Spirit, as here.
The Spirit gives the inspiration of which the believer is the organ. In
<450815>Romans 8:15 the statement is inverted. The believer cries under the
power of the Spirit.

Abba, Father. Comp. <411436>Mark 14:36; <450815>Romans 8:15. ̊ O path>r the
Father, is not added in order to explain the Aramaic Abba for Greek
readers. Rather the whole phrase ˚Abba> oJ path>r had passed into the early
Christian prayers, the Aramaic title by which Christ addressed his Father
(<411436>Mark 14:36) being very early united with the Greek synonym. Such
combinations of Hebrew and Greek addresses having the same meaning
were employed in rabbinical writings. Comp. also <660911>Revelation 9:11; 12:9.

7. Servant (dou~lov). Bondservant. See on <402026>Matthew 20:26; <410935>Mark
9:35; <450101>Romans 1:1.

Then an heir (kai< klhrono>mov). Kai< marks the logical sequence. Comp.
<450817>Romans 8:17. The figure is based upon Roman, not upon Jewish, law.
According to Roman law, all the children, sons and daughters, inherited
alike. According to Jewish law, the inheritance of the sons was unequal,
and the daughters were excluded, except where there were no male heirs.
Thus the Roman law furnished a more truthful illustration of the privileges
of Christians. Comp. chapter 3:28.

Of God through Christ. The correct reading is dia< qeou~ through God,
omitting Christ.

8. Over against their filial freedom in Christ, Paul sets their lapse into
subjection to the elements of the world (verse 3).
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Knew not God. See on <530108>2 Thessalonians 1:8.

Ye did service (ejdouleu>sate). Better, were in bondage or were slaves.

By nature (fu>sei). Not denying their existence (comp. <460805>1 Corinthians
8:5) but their deity. Emphasis on by nature. Comp. <461020>1 Corinthians 10:20.

9. Rather are known of God. Rather corrects the first statement, have
known God, which might seem to attach too much to human agency in
attaining the knowledge of God. The divine side of the process is thrown
into the foreground by are known, etc. Known does not mean approved or
acknowledged, but simply recognized. Saving knowledge is doubtless
implied, but is not expressed in the word. The relation of knowledge
between God and his sons proceeds from God. The Galatians had not
arrived at the knowledge of God by intuition nor by any process of
reasoning. “God knew them ere they knew him, and his knowing them was
the cause of their knowing him” (Eadie). Comp. <461312>1 Corinthians 13:12;
<550219>2 Timothy 2:19; <400723>Matthew 7:23. Dean Stanley remarks that “our
knowledge of God is more his act than ours.” If God knows a man, that
fact implies an activity of God which passes over to the man, so that he,
as the subject of God’s knowledge, comes into the knowledge of God. In
N.T. ginw>skein often implies a personal relation between the knower and
the known, so that knowledge implies influence. See <460208>1 Corinthians 2:8;
<430110>John 1:10; 2:24; 17:3. For a parallel to this interchange between the
active and the passive, see <500312>Philippians 3:12.

How (pw~v). “A question full of wonder” (Bengel). Comp. I marvel,
chapter 1:6.

Turn ye again (ejpistre>fete pa>lin). Better, the continuous present, are
ye turning, as of a change still in progress. Comp. chapter 1:6. Pa>lin

again, according to N.T. usage, and corresponding with pa>lin a]nwqen in
the following clause. Not back, which is the earlier sense and the usual
classical meaning.

Weak and beggarly elements (ajsqenh~ kai< ptwca< stoicei~a). For
elements see on verse 3. For ptwca< beggarly, see on <400503>Matthew 5:3. The
two adjectives express the utter impotence of these “elements” to do and
to bestow what was done and given by God in sending his Son into the
world. Comp. <450803>Romans 8:3; Hebrew 7:18.
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Again (pa>lin a]nwqen). &Anwqen (a]nw above) adds to pa>lin the idea of
going back to the beginning. Its primary meaning is from above; thence,
from the first, reckoning in a descending series. So <420103>Luke 1:3; <442605>Acts
26:5. f71b Such combinations as this are not uncommon in N.T. and Class.
See, for instance, <441821>Acts 18:21; <402642>Matthew 26:42; <441015>Acts 10:15; <432116>John
21:16. But these additions to pa>lin are not pleonastic. They often define
and explain it. Thus, <432116>John 21:16, pa>lin marks the repetition of Jesus’
question, deu>teron the number of the repetition. He asked again, and this
was the second time of asking.

Ye desire (qe>lete). It was more than a mere desire. They were bent on
putting themselves again into bondage. See on <400119>Matthew 1:19.

10. Ye observe (parath>reisqe). See on <410302>Mark 3:2, and <431812>John 18:12,
and comp. Joseph. Ant. 3:5, 5, parathrei~n ta<v eJbdoma>dav to watch the
weeks. The word denotes careful, scrupulous observance, an intent
watching lest any of the prescribed seasons should be overlooked. A
merely legal or ritual religion always develops such scrupulousness.

Days. Sabbaths, fast-days, feast-days, new moons. Comp. <451405>Romans
14:5, 6; <510216>Colossians 2:16.

Months. Sacred months. Comp. <236623>Isaiah 66:23. In the preexilic time the
months were mostly not named but numbered first, second, third, etc., and
this usage appears also in the post-exilic writings of the O.T. Only four
months had special names: the first, Abib, the ear month, which marked
the beginning of harvest (<021304>Exodus 13:4; 23:15; 34:18): the second, Sif or
Zîv, the flower month (<110601>1 Kings 6:1, 37): the seventh, Ethanum, the
month of streaming rivers fed by the autumnal rains (<110802>1 Kings 8:2): the
eighth, Bul, the month of rain (<110638>1 Kings 6:38). In the post-exilic time
names for all the months came into use, the most of which appear in the
Palmyrene inscriptions and among the Syrians. According to the Talmud,
the returning Jews brought these names from Babylon. The names of all
are found in a month table discovered at Nineveh. Nîsan corresponds to
Abib (Nehemaih 2:1; <170307>Esther 3:7), answering to the latter part of March
and April. Jjar answered to Ziv (Targ. <143002>2 Chronicles 30:2), our May.
Tisri to Ethanim, the seventh month of the ecclesiastical, and the first of
the civil year, corresponding to October. Marcheschwan (see Joseph. Ant.
1:3, 3) answered to Bul and November. Tisri, being the seventh or
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sabbatical month, was peculiarly sacred, and the fourth (Sivan, June), fifth
(Ab, August), and tenth (Tebeth, January) were distinguished by special
fasts. f72b

Times (kairou<v). Better, seasons. See on <401201>Matthew 12:1; <490110>Ephesians
1:10, and comp. <032304>Leviticus 23:4. The holy, festal seasons, as Passover
Pentecost, Feast of Tabernacles. See <140813>2 Chronicles 8:13.

Years (ejniautou>v). Sabbatical years, occurring every seventh year. Not
years of Jubilee, which had ceased to be celebrated after the time of
Solomon.

11. I am afraid of you (fobou~mai uJma~v). Not a felicitous translation,
though retained by Rev. Rather, “I am afraid for you or concerning you.”
The second uJma~v is not attracted into the principal clause so as to read, “I
am afraid lest I have bestowed labor,” etc. The two clauses are distinct. I
am afraid about you: then the reason for the fear is added, lest I have
bestowed, etc.

Upon you (eijv uJma~v). Lit. into you. The labor, though in vain, had born
directly upon its object. See the same phrase <451606>Romans 16:6.

In vain (eijkh|~). Comp. chapter 3:4; <461502>1 Corinthians 15:2, and eijv to no
purpose, <504716>Philippians 2:16; <470601>2 Corinthians 6:1; <480202>Galatians 2:2; <520305>1
Thessalonians 3:5. After all my labor, you may return to Judaism. Luther
says: “These words of Paul breathe tears.”

12. Be as I am (gi>nesqe wJv ejgw>). Better, become as I am; free from the
bondage of Jewish ordinances.

I am as ye are (kajgw< wJv ejgw>). Rather, I became. Supply ejgeno>mhn or
ge>gona. Become as I am, for I became a Gentile like you. Comp.
<500307>Philippians 3:7, 8. For the phrase gine>sqai wJv to become as, see
<400616>Matthew 6:16; <450929>Romans 9:29; <460413>1 Corinthians 4:13; 9:20-22.

Ye have not injured me at all (oujde>n me hjdikh>sate). This translation
misses the force of the aorist, and conveys a wrong impression, that Paul,
up to this time, had received no wrong at the hands of the Galatians. This
was not true. The reference is to his earlier relations with the Galatians,
and is explained by vv. 13, 14. Rend. ye did not injure me at all. Ye did not
injure me then, do not do so now.
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13. Ye know (oi]date de<). The A.V. omits de< which is wanting in some
Mss. De< not oppositional as commonly explained: “Ye did not injure me,
but on the contrary ye know, etc.”; but introducing an explanation of ye did
not injure me by reference to the fact that they might easily have been
moved to do him wrong by the unfavorable circumstances under which he
first preached the gospel to them (through infirmity of the flesh). The
formulas oi+da de<, oi]damen de<, oi]date de< , are habitually used by Paul
to introduce an explanation of what precedes, from a new point of view.
See <450202>Romans 2:2; 3:19; 15:29; <500415>Philippians 4:15. The general sense
therefore is: “Ye did not wrong me at all as you might easily have been
moved to do; for (de<) you know in what an unfavorable light my
infirmities placed me when I first came among you.”

Through infirmity (dij ajsqe>neian). On account of infirmity. Referring to
the fact that Paul, in his first journey, was compelled by sickness to
remain in Galatia, and preached to the Galatians during this enforced
sojourn. This fact made their kindly reception the more commendable. f73b

At the first (to< pro>teron). Either generally, at an earlier time than the
present (as <430662>John 6:62; 9:8; <540113>1 Timothy 1:13), or the first time (as
<580727>Hebrews 7:27). Here in the latter sense. Paul had visited the Galatians
twice before he wrote this letter.

14. My temptation which was in my flesh (to<n peirasmo<n uJmw~n ejn th|~

sarki> mou). The correct reading is peirasmo<n uJmw~n your temptation.
The trial to which they were subjected by his bodily infirmity (verse 13),
and which might have tempted them to treat him with indifference.

Ye despised not nor rejected (oujk ejxouqenh>sate oujde< ejxeptu>sate).
Commonly explained by making both verbs govern your temptation. Thus
the meaning would be: “You were tempted to treat my preaching
contemptuously because of my bodily infirmity; but you did not despise
nor reject that which was a temptation to you.” This is extremely far
fetched, awkward, and quite without parallel in Paul’s writings or
elsewhere. It does not suit the following but received me, etc. It lays the
stress on the Galatians’ resistance of a temptation to despise Paul;
whereas the idea of a temptation is incidental. On this construction we
should rather expect Paul to say: “Ye did despise and repudiate this
temptation.” Better, make your temptation, etc., dependent on ye know
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(verse 13); place a colon after flesh, and make both verbs govern me in the
following clause. Rend. “Ye know how through infirmity of the flesh I
preached the gospel to you the first time, and (ye know) your temptation
which was in my flesh: ye did not despise nor reject me, but received me.”
The last clause thus forms one of a series of short and detached clauses
beginning with verse 10. ˚Ouk ejxouqenh>sate ye did not set at nought,
from oujde>n nothing. The form oujqe>n occurs <422235>Luke 22:35; 23:14; <441927>Acts
19:27; 26:26; <461302>1 Corinthians 13:2; 2; Corinthians 11:8. For the compound
here, comp. <421809>Luke 18:9; 23:11; <440411>Acts 4:11; <471010>2 Corinthians 10:10.
oClass. ˚Exeptu>sate spurned, N.T.o. Lit. spat out. A strong metaphor,
adding the idea of contempt to that of setting at nought. Comp. Hom. Od.
5:322; Aristoph. Wasps, 792. The two verbs express contemptuous
indifference. ˚Eme>sai to vomit, as a figure of contemptuous rejection, is
found in <660316>Revelation 3:16. The simple ptu>ein to spit only in the literal
sense in N.T. <410733>Mark 7:33; 8:23; <430906>John 9:6, and no other compound
occurs.

As an angel. Bengel says: “The flesh, infirmity, temptation, are known to
angels; wherefore to receive as an angel is to receive with great veneration.”

As Jesus Christ. With even higher honor than an angel. Comp. <401040>Matthew
10:40; <431320>John 13:20.

15. Where is then the blessedness ye spake of? (pou~ ou+n oJ makarismo<v

uJmw~n). Makarismo<v, Po. Comp. <450406>Romans 4:6, 9. Not blessedness, but
pronouncing blessed, felicitation. “What had become of your self
gratulation on my presence and teaching?” Ye spake of is an attempt to
render uJmw~n. Better, “Where is then that gratulation of yours?”

I bear you record (marturw~). Better, witness. Bear record is common in
A.V. for bear witness. Record is used both of a person, as God is my
record, <500108>Philippians 1:8; I call God for a record, <460123>1 Corinthians 1:23,
and in the sense of evidence or testimony. So Shaks. Richard 2 1 1:30:

“First, Heaven be the record to my speech.”

Plucked out (ejxoru>xantev). Lit. dug out. Only here, and <410204>Mark 2:4, of
digging up the roof in order to let down the paralytic before Jesus.
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Your own eyes (tou<v ojfqalmou<v uJmw~n). Better, your eyes. Eyes, as most
treasured possessions. Comp. <191708>Psalm 17:8; <200702>Proverbs 7:2; <380208>Zechariah
2:8. Some have found here evidence that Paul was afflicted with disease of
the eyes. See Dr. John Brown’s Horae Subsecivae. Accordingly they
explain these words, “You would have given me your own eyes to replace
mine.” But uJmw~n is unemphatic, your. All attempts to connect the passage
with Paul’s “thorn in the flesh” (2 Corninthians 7:7) are to be dismissed as
fanciful.

16. Therefore (w[ste). Better, so then: seeing that your love for me has
waned.

Your enemy (ejcqro<v uJmw~n).’Ecqro<v enemy, in an active sense, as is
shown by the next clause. Not passive, an object  of  hatred, which would
have the pronoun in the dative.

Because I tell you the truth (ajlhqeu>wn uJmi~n).’Alhqeu>ein, only here and
<490415>Ephesians 4:15, means to speak the truth or to deal  truly. The present
participle refers to the same time as ge>gona I am become, the time of his
second visit. The clause is usually construed as interrogative (A.V.). It is
rather a direct statement with a slight interrogative suggestion. “So then, I
am become your enemy, am I.”

17. They zealously affect you (zhlou~sin uJma~v). They are zealously paying
you court in order to win you over to their side. Affect, in this sense, is
obsolete. It is from affectare, to strive after, earnestly desire. So Shaks.
Tam. of Shr. 1 1:40:

“In brief, sir, study what you most affect.”

Ben Johnson, Alchem. 3:2:

“Pray him aloud to name what dish he affects.”

As a noun, desire. So Chaucer, Troil. and Cress. 3:1391:

“As Crassus dide for his affectis wronge” (his wrong desires).

Comp. <461231>1 Corinthians 12:31; 14:1.

Not well (ouj kalw~v). Not in an honorable way.

Nay (ajlla<). So far from dealing honorably.
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They would exclude you (ejkklei~sai uJma~v qe>lousin). From other
teachers who do not belong to their party — those of anti-Judaising views
who formed the sounder part of the church.

That ye might affect them (i[na aujtou<v zhlou~te). So that in your isolation
from others, you might be led to seek affiliation with them.

18. It is good — in a good thing. Zhlou~sqai to be zealously sought, in the
same sense as before. It is passive. It is good for you Galatians to be
zealously sought. In a good thing (ejn kalw|~) answers to ouj kalw~v not
honorably, verse 17. In a good matter — the interest of the gospel. Thus
Paul would say: “These Judaisers zealously strive to win you over to their
views; but they do not do this in an honorable way. There is no harm in
seeking to interest and enlist you, provided it is in a good cause.”

19. My little children (tekni>a mou). Only here in Paul, but often in John.
See <431333>John 13:33; <620201>1 John 2:1, 12, 28; 3:7, 18, etc. f74b See on chapter
3:26.

I travail in birth again (pa>lin wjdi>nw). Better as Rev. of whom I am
again in travail. ˚Wdi>nw only here and <661202>Revelation 12:2. <480427>Galatians
4:27 is a quotation. The metaphorical use of the word is frequent in O.T.
See <190714>Psalm 7:14; Sir. xix. 11; xxxi. 5; lxiii. 17; <330410>Micah 4:10; <232618>Isaiah
26:18; 66:8. Paul means that he is for the second time laboring and
distressed for the Galatian converts, with the same anguish which attended
his first efforts for their conversion. The metaphor of begetting children in
the gospel is found in <460415>1 Corinthians 4:15; Philemon 10. It was a Jewish
saying: “If one teaches the son of his neighbor the law, the Scripture
reckons this the same as though he had begotten him.”

Until Christ be formed in you (me>criv ou= morfwqh|~ Cristo<v ejn uJmi~n).
The forming of Christ in them, their attainment of the complete inner life
of Christians, is the object of the new birth. By their relapse they have
retarded this result and renewed Paul’s spiritual travail. The verb morfou~n

N.T.o. The idea under different aspects is common. See <450809>Romans 8:9;
<460216>1 Corinthians 2:16; 5:15; <470318>2 Corinthians 3:18; <480220>Galatians 2:20;
<490317>Ephesians 3:17; <510127>Colossians 1:27.
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20. I desire (h]qelon). Better, I could wish, the imperfect tense referring to
a suppressed conditional clause, as if it were possible. Comp. <442522>Acts
25:22; <450903>Romans 9:3.

To change my voice (ajlla>xai th<n fwnh>n mou). To address you, not
with my former severity, so as to make you think me your enemy, but
affectionately, as a mother speaks to her children, yet still telling them the
truth (ajlhqeu>wn).

I stand in doubt of you (ajporou~mai ejn uJmi~n). Lit. I am perplexed in you.
For this use of ejn, comp. <470716>2 Corinthians 7:16; <480124>Galatians 1:24. Paul’s
perplexity is conceived as taking place in the readers. For the verb, see on
<410620>Mark 6:20; <470408>2 Corinthians 4:8. Paul means: “I am puzzled how to deal
with you; how to find entrance to your hearts.

21-31. Paul now defends the principle of Christian freedom from the law
by means of an allegorical interpretation of the history of Abraham’s two
sons. He meets the Jusaisers on their own Old Testament ground, going
back to the statement of chapter 3:7.

21. Tell me. He plunges into the subject without introduction, and with a
direct appeal.

Desire (qe>lontev). Are bent  on being under the law. See on verse 9.

Under the law (uJpo< no>mon). For no>mov with and without the article, see
on <450212>Romans 2:12. Here, unquestionably, of the Mosaic law.

Hear (ajkou>ete). (Do ye not) hear what the law really says: listen to it so
as to catch its real meaning? Comp. <461402>1 Corinthians 14:2; LXX, <011107>Genesis
11:7; <052849>Deuteronomy 28:49. f75b

The law (to<n no>mon). In a different sense, referring to the O.T. For a
similar double sense see <450319>Romans 3:19. For no>mov as a designation of the
O.T. generally, see <461421>1 Corinthians 14:21; <431024>John 10:24; 11:34; 15:25.

22. For (ga>r). Your determination to be under the law is opposed by
Scripture, if you will understand it, for it is written, etc.

A bondmaid (th~v paidi>skhv). The bondmaid, indicating a well known
character, Hagar, <011603>Genesis 16:3. The word in Class. means also a free
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maiden; but in N.T. always a slave. So almost always in LXX; but see
<080412>Ruth 4:12; Judith xii. 13.

23. Was born (gege>nnhtai). Has been born, or is born: perfect tense,
treating the historical fact as if present.

After the flesh (kata< sa>rka). According to the regular course of nature.
Very common in Paul.

By promise (dij ejpaggeli>av). Most editors retain the article, the promise
of <011716>Genesis 17:16, 19; 18:10. Comp. <450909>Romans 9:9. In virtue of the
promise; for according to natural conditions he would not have been born.

24. Are an allegory (ejstin ajllhgorou>mena). N.T.o. Lit. are allegorised.
From a]llo another, ajgoreu>ein to speak. Hence, things which are so
spoken as to give a different meaning from that which the words express.
For parable, allegory, fable, and proverb, see on <401303>Matthew 13:3. An
allegory is to be distinguished from a type. An O.T. type is a real
prefiguration of a N.T. fact, as the Jewish tabernacle explained in Hebrew
9, or the brazen serpent, <430314>John 3:14. Comp. <450514>Romans 5:14; <461006>1
Corinthians 10:6, 11. An allegory exhibits figuratively the ideal character of
a fact. The type allows no latitude of interpretation. The allegory lends
itself to various interpretations. This passage bears traces of Paul’s
rabbinical training. At the time of Christ, Scripture was overlaid with that
enormous mass of rabbinic interpretation which, beginning as a
supplement to the written law, at last superseded and threw it into
contempt. The plainest sayings of Scripture were resolved into another
sense; and it was asserted by one of the Rabbis that he that renders a verse
of Scripture as it appears, says what is not true. The celebrated Akiba
assumed that the Pentateuch was a continuous enigma, and that a meaning
was to be found in every monosyllable, and a mystical sense in every hook
and flourish of the letters. The Talmud relates how Akiba was seen by
Moses in a vision, drawing from every horn of every letter whole bushels
of decisions. The oral laws, subsequently reduced to writing in the
Talmud, completely overshadowed and superseded the Scriptures, so that
Jesus was literally justified in saying: “Thus have ye make the
commandment of God of none effect through your tradition.”
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Paul had been trained as a Rabbi in the school of Hillel, the founder of the
rabbinical system, whose hermeneutic rules were the basis of the Talmud.
As Jowett justly says: “Strange as it may at first appear that Paul’s mode
of interpreting the Old Testament Scriptures should not conform to our
laws of logic or language, it would be far stranger if it had not conformed
with the natural modes of thought and association in his own day.” His
familiarity with this style of exposition gave him a real advantage in dealing
with Jews.

It is a much mooted question whether, in this passage, Paul is employing
an argument or an illustration. The former would seem to be the case. On
its face, it seems improbable that, as Dr. Bruce puts it: “it is poetry rather
than logic, meant not so much to convince the reason as to captivate the
imagination.” f76b Comp. the argument in chapter 3:16, and see note. It
appears plain that Paul believed that his interpretation actually lay hidden
in the O.T. narrative, and that he adduced it as having argumentative force.
Whether he regarded the correspondence as designed to extend to all the
details of his exposition may be questioned; but he appears to have
discerned in the O.T. narrative a genuine type, which he expanded into his
allegory. For other illustrations of this mode of treatment, see <450224>Romans
2:24; 9:33; <460209>1 Corinthians 2:9; 9:9, 10; 10:1-4. f77b

For these are. Hagar and Sarah are, allegorically. Signify. Comp.
<401320>Matthew 13:20, 38; 26:26, 28; <461004>1 Corinthians 10:4, 16.

The one. Covenant.

From Mount Sinai (ajpo< o]rouv Sina>). The covenant emanating from Sinai:
made on that mountain. The old covenant. See <470314>2 Corinthians 3:14.

Which gendereth to bondage (eijv doulei>an gennw~sa). That is, the
Sinaitic covenant places its children in a condition of bondage; note the
personification and the allegorical blending of fact and figure.

Which is Hagar (h[tiv ejsti<n %Arabi>a|). The Sinaitic covenant is that
which, in Abraham’s history, is Hagar: which is allegorically identified
with Hagar the bondmaid.

25. For this Hagar is Mount Sinai in Arabia (to< de< %Agar Sina< o]rov

ejsti<n ejn th|~ ˚Arabi>a|). The sentence is not parenthetical. This covenant is
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the Hagar of that allegorical history which is explained by the resemblance
of her name to the Arabic name of Sinai. The Greek order is not o]rov

Sina<, as verse 24, but Sina< o]rov, in order to bring into juxtaposition the
two names which are declared to coincide. The evidence, however, for the
actual identity of the names is deficient. The proper name Hagar signifies
wanderer or fugitive (Arab. hadschar, comp. Hegira, the term for the
flight of Mahomet). It has probably been confounded with the Arabic
chadschar a stone or rock, which cannot be shown to be an Arabic
designation of Sinai. The similarity of the first two gutturals might easily
lead to the mistake. f78b

Answereth to (sunstoicei~). N.T.o. The subject of the verb is Hagar, not
Mount Sinai. Lit. stands in the same row or file with. Hence, belongs to the
same category. See on elements, chapter 3:3. f79b

Jerusalem which now is. As contrasted with “the Jerusalem above,” verse
26. The city is taken to represent the whole Jewish race.

26. Jerusalem which is above (hJ a]nw ˚Ierousalh<m). Paul uses the
Hebrew form ˚Ierousalh<m in preference to the Greek ˚Ieroso>luma,
which occurs <480117>Galatians 1:17, 18; 2:1. The phrase Jerusalem which is
above was familiar to the rabbinical teachers, who conceived the heavenly
Jerusalem as the archetype of the earthly. On the establishment of
Messiah’s kingdom, the heavenly archetype would be let down to earth,
and would be the capital of the messianic theocracy. Comp. Hebrew 11:10;
12:22; 13:14; <660312>Revelation 3:12, 21:2. Paul here means the messianic
kingdom of Christ, partially realized in the Christian church, but to be
fully realized only at the second coming of the Lord. For a]nw, comp.
<500314>Philippians 3:14; <510301>Colossians 3:1, 2.

Free (ejleuqe>ra). Independent of the Mosaic law; in contrast with the
earthly Jerusalem, which, like Hagar, is in bondage. The Jerusalem above
therefore answers to Sarah.

Which is (h[tiv ejsti<n). The double relative refers to the Jerusalem which is
above, not to free. That Jerusalem, as that which is our mother, is free.

The mother of us all. Render, our mother. Pa>ntwn all does not belong in
the text.
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27. The last statement is proved from Scripture, LXX of <235401>Isaiah 54:1,
which predicts the great growth of the people of God after the Babylonian
exile. It is applied to the unfruitful Sarah, who answers to the Jerusalem
above, and who is a type of God’s dealings with her descendants.

Break forth (rJh~xon). In this sense not in N.T. The ellipsis is usually
supplied by fwnh>n voice; cause thy voice to break forth. Others prefer
eujfrosu>nhn joy, as suggested by eujfra>nqhti rejoice. ˚Rh>xei fwnh<n

occurs <180605>Job 6:5, of the lowing of the ox; and rJhxa>twsan, rJhxa>tw

eujfrosu>nhn in Isaiah 69:13; 52:9. As these are the only instances in LXX
in which the verb is used in this sense, as the quotation is from Isaiah, and
as the verb occurs twice in that prophecy with eujfrosu>nhn joy, it seems
better to supply that noun here. Cause joy to break forth.

Many more children than (polla< ta< te>kna — ma~llon h{). Incorrect. Not
as Lightfoot and others for plei>ona h{ more than. Rather, “Many are the
children of the solitary one in a higher degree than those of her which hath
a husband.” It is a comparison between two manys. Both had many
children, but the solitary had a greater many.

28. As Isaac was (kata< ˚Isaa<k). Lit. after the manner of Isaac. See
<450907>Romans 9:7-9, and, for this use of kata<, <600115>1 Peter 1:15; <490424>Ephesians
4:24; <510310>Colossians 3:10.

Children of promise (ejpaggeli>av te>kna). Not promised children, nor
children that have God’s promise, but children who are not such by mere
fleshly descent, as was Ishmael, but by promise, as was Isaac: children of
the Jerusalem above, belonging to it in virtue of God’s promise, even as
Isaac was the child of Sarah in virtue of God’s promise.

29. Notwithstanding this higher grade of sonship, the children of promise,
the spiritual children of Abraham, are persecuted by the Jews, the mere
bodily  children of Abraham, as Isaac was persecuted by Ishmael.

Persecuted (ejdi>wke). Comp. <012109>Genesis 21:9, where Ishmael is said to
have mocked Isaac (LXX, pai>zonta meta<): but the Jewish tradition
related that Ishmael said to Isaac: “Let us go and seek our portion in the
field.” And Ishmael took his bow and arrows and shot Isaac, pretending
that he was in sport. Paul evidently meant something more than jeering.



667

After the Spirit (kata< pneu~ma). The divine Spirit, which was the living
principle of the promise. Comp. <450417>Romans 4:17. The Spirit is called “the
Spirit of the promise,” <490113>Ephesians 1:13.

30. What saith the Scripture? Giving emphasis to the following statement.
Comp. <450403>Romans 4:3; 10:8; 11:2, 4. Quotation from LXX of <012110>Genesis
21:10. For the words of this bondwoman — with my son Isaac, Paul
substitutes of the bondwoman — with the son of the freewoman, in order to
adapt it to his context. This is according to his habit of adapting quotations
to his immediate use. See <460109>1 Corinthians 1:9; 15:55; <490514>Ephesians 5:14,
etc.

Shall not be heir (ouj mh< klhronomh>sei). Or, shall not inherit. One of the
key words of the Epistle. See chapter 3:18, 29; 4:1, 7. The Greek negation
is strong: shall by no means inherit. Comp. <430835>John 8:35. Lightfoot says:
“The law and the gospel cannot coexist. The law must disappear before
the gospel. It is scarcely possible to estimate the strength of conviction
and depth of prophetic insight which this declaration implies. The apostle
thus confidently sounds the death knell of Judaism at a time when one half
of Christendom clung to the Mosaic law with a jealous affection little short
of frenzy, and while the Judaic party seemed to be growing in influence,
and was strong enough, even in the Gentile churches of his own founding,
to undermine his influence and endanger his life. The truth which to us
appears a truism must then have been regarded as a paradox.”
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CHAPTER 5

1. In the liberty wherewith. This is according to the reading th~ ejleuqeri>a|

h|=. Different connections are proposed, as with stand fast, as A.V.: or with
the close of chapter 4, as, “we are not children of the bondwoman but of
the free with the freedom with which Christ freed us”: or, “of her who is
free with the freedom with which,” etc. But h|= wherewith must be omitted. A
new clause begins with th|~ ejleuqeri>a|. Rend. for freedom did Christ set us
free. For, not  with freedom. It is the dative of advantage; that we might be
really free and remain free. Comp. verse 13, and <430836>John 8:36.

Made (us) free (hjleuqe>rwsen). With the exception of <430832>John 8:32, 36,
only in Paul.

Stand fast (sth>kete). Used absolutely, as <530215>2 Thessalonians 2:15. Mostly
in Paul. See on <520308>1 Thessalonians 3:8. f80b

Be not entangled (mh< ejne>cesqe). Or, held ensnared. By Paul only here
and <530104>2 Thessalonians 1:4. Lit. to be held within. For an elliptical usage see
on <410619>Mark 6:19.

Yoke (zugw|~). Metaphorical, of a burden or bondage. Comp. <401129>Matthew
11:29, 30; <441510>Acts 15:10; <540601>1 Timothy 6:1. Similarly LXX, <012740>Genesis
27:40; <032613>Leviticus 26:13; <141004>2 Chronicles 10:4, 9, 10, 11, 14. So always in
N.T. except <660605>Revelation 6:5, where it means a pair of scales. See note,
and comp. <031935>Leviticus 19:35, 36; <201101>Proverbs 11:1; 16:11; <281207>Hosea 12:7.

2. Behold (i]de). Imperative singular, appealing to each individual reader.

I Paul. Comp. <471001>2 Corinthians 10:1; <490301>Ephesians 3:1; <510123>Colossians 1:23.
Asserting his personal authority.

If ye be circumcised (eja<n perite>mnhsqe). Better, receive circumcision.
The verb does not mean that they have already been circumcised. It states
the case as supposable, implying that they were in danger of allowing
themselves to be circumcised.

Christ will profit you nothing. Circumcision is the sign of subjection to the
Jewish “yoke” — the economy of the law. The question with the
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Galatians was circumcision as a condition of salvation. See chapter 2:3, 5;
<441501>Acts 15:1. It was a choice between salvation by law and salvation by
Christ. The choice of the law involved the relinquishment of Christ. Comp.
chapter 2:21. Chrysostom says: “He who is circumcised is circumcised as
fearing the law: but he who fears the law distrusts the power of grace: and
he who distrusts gains nothing from that which he distrusts.”

3. Again (pa>lin). Probably with reference to what he had said at his last
visit.

Every man. Emphasizing and particularising the general to you, you, in
verse 2.

A debtor (ojfeile>thv). In N.T. mostly of one under moral obligation. So in
the sense of sinner, <400612>Matthew 6:12; <421304>Luke 13:4. Comp. <450114>Romans
1:14; 8:12. Similarly the verb ojfei>lein to owe, as <421104>Luke 11:4; 17:10;
<451501>Romans 15:1, etc., though it is frequent in the literal sense.

To do the law (poih~sai). Rare in N.T. See <430719>John 7:19; <450213>Romans 2:13,
25 (pra>ssh|v). Threi~n to observe the law, the tradition, the
commandment, <401917>Matthew 19:17; <410709>Mark 7:9; <431415>John 14:15; <441505>Acts
15:5 Jas. 2:10: plhrou~n to fulfill the law, <451308>Romans 13:8; <480514>Galatians
5:14; comp. ajnaplhrou~n <480602>Galatians 6:2: fula>ssein to keep or guard
the law, <440753>Acts 7:53; 21:24; <480613>Galatians 6:13: also with commandments,
word of God or of Christ, ordinances of the law, <401920>Matthew 19:20;
<411020>Mark 10:20; <421128>Luke 11:28; <431247>John 12:47; <450226>Romans 2:26. Telei~n  to
carry out the law, <450227>Romans 2:27; Jas. 2:8. Poih~sai is to perform what
the law commands: threi~n to observe, keep an eye on with the result of
performing: fula>ssein to guard against violation: telei~n to bring to
fulfillment in action.

The whole law (o[lon). Comp. Jas. 2:10. Submission to circumcision
commits one to the whole law. It makes him a party to the covenant of the
law, and the law requires of every one thus committed a perfect
fulfillment, <480310>Galatians 3:10.

4. Christ is become of no effect unto you (kathrgh>qhte ajpo< Cristou~).
Incorrect. Lit. ye were brought to nought from Christ. Comp. <450702>Romans
7:2, 6. Your union with Christ is dissolved. The statement is compressed
and requires to be filled out. “Ye were brought to nought and so separated
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from Christ.” For similar instances see <450903>Romans 9:3; 11:3. The ajpo< from
properly belongs to the supplied verb of separation. For the verb
katargei~n see on <450303>Romans 3:3.

Ye are fallen from grace (th~v caJritov ejxepe>sate). For a similar phrase
see <610317>2 Peter 3:17. Having put yourselves under the economy of salvation
by law, you have fallen out of the economy of salvation by the grace of
Christ. Paul’s declarations are aimed at the Judaisers, who taught that the
Christian economy was to be joined with the legal. His point is that the
two are mutually exclusive. Comp. <450404>Romans 4:4, 5, 14, 16. The verb
ejkpi>ptein to fall out, in the literal sense, <441207>Acts 12:7; Jas. 1:11. In Class.
of seamen thrown ashore, banishment, deprivation of an office,
degeneration, of actors being hissed off the stage.

5. For we (hJmei~v ga<r). Ga<r for introduces a proof of the preceding
statement, by declaring the contrary attitude of those who continue under
the economy of grace. Ye who seek to be justified by the law are fallen
from grace; for we, not relying on the law, by faith wait for the hope of
righteousness.

Through the Spirit (pneu>mati). The Holy Spirit who inspires our faith.
Not as Lightfoot, spiritually. The words pneu>mati ejk pi>stewv are not to
be taken as one conception, the Spirit which is of faith, but present two
distinct and coordinate facts which characterize the waiting for the hope of
righteousness; namely, the agency of the Holy Spirit, in contrast with the
flesh (comp. <450706>Romans 7:6; 8:4, 15, 16; <490113>Ephesians 1:13; 2:22), and faith
in contrast with the works of the law (comp. chapter 3:3, and see chapter
2:16; 3:3; <450117>Romans 1:17; 3:22; 9:30; 10:6).

By faith (ejk pi>stewv). Const. with wait, not with righteousness.

Wait for (ajpekdeco>meqa). Quite often in Paul, and only twice elsewhere,
Hebrew 9:28; <600320>1 Peter 3:20. See on <500320>Philippians 3:20.

The hope of righteousness (ejpi>da dikaiosu>nhv). Hope for the object of
hope, as <450824>Romans 8:24; <510105>Colossians 1:5; <580618>Hebrews 6:18; <560213>Titus
2:13. The phrase means that good which righteousness causes us to hope
for. Comp. hope of the calling (<490118>Ephesians 1:18; 4:4): hope of the gospel
(<510123>Colossians 1:23). f81b
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6. In Christ Jesus. In the economy of life which he inaugurates and
inspires.

Availeth (ijscu>ei). Has any significance or practical power. The verb in
Paul only here and <500413>Philippians 4:13. See on <530109>2 Thessalonians 1:9.

Which worketh (ejnergoume>nh). See on <520213>1 Thessalonians 2:13. Middle
voice, comp. <450705>Romans 7:5; <470106>2 Corinthians 1:6; 4:12; <530207>2 Thessalonians
2:7; <490320>Ephesians 3:20. Not passive, as by many Roman Catholic
expositors, faith which is wrought by love.

By love (dij ajga>phv). Not that justification is through love; but the faith of
the justified, which is their subjective principle of life, exhibits its living
energy through love in which the whole law is fulfilled (verse 14). See <540105>1
Timothy 1:5; <520103>1 Thessalonians 1:3; 1 Corinthians 13.

7. Ye did run (ejtre>cete). Better, as giving the force of the imperfect, ye
were running. You were on the right road, and were making good progress
when this interruption occurred. Comp. chapter 2:2; <460924>1 Corinthians 9:24-
27; <500314>Philippians 3:14; <550407>2 Timothy 4:7.

Well (kalw~v). Bravely, becomingly, honorably to yourselves and to the
church. Often in Paul. See <451120>Romans 11:20; <460303>1 Corinthians 3:37, 38; <471104>2
Corinthians 11:4; <480417>Galatians 4:17; <500414>Philippians 4:14.

Did hinder (ejne>koyen). See on <600307>1 Peter 3:7. Comp. <520218>1 Thessalonians
2:18; <451522>Romans 15:22.

Obey the truth (ajlhqei>a| pei>qesqai). The exact phrase N.T.o. Disobey
(ajpeiqou~si) the truth, <450208>Romans 2:8: obedience (uJpakoh>) of the truth,
<600122>1 Peter 1:22.

8. This persuasion (hJ peismonh<). Or, the persuasion. N.T.o. oLXX,
oClass. It occurs in Ignatius, Romans 3: and Just. Mart. Ap. 1:53. The
sense is not passive, your being  persuaded, but active, the persuasion
which the Judaising  teacher s exert  over you. Comp. <460104>1 Corinthians 1:4,
piqoi~v lo>goiv persuasive words. There may be a slight word play on
pei>qesqai and peismonh<. Obedience to the truth is the result of the
persuasive power of the truth.
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Him that calleth (tou~ kalou~ntov). Very often applied to God by Paul.
See <450830>Romans 8:30; 9:11; <460109>1 Corinthians 1:9; 7:15; <480115>Galatians 1:15; <520212>1
Thessalonians 2:12 4:7; 5:24; <530214>2 Thessalonians 2:14. The persuasion to
subject yourselves to the Jewish law does not proceed from him who
called you to freedom in Christ.

9. A little leaven (mikra< zu>mh). A proverbial warning, which appears also
<460506>1 Corinthians 5:6. It refers, not to the doctrine of the false teachers, but
to the false teachers themselves. Comp. <410815>Mark 8:15. With the single
exception of the parable, <401333>Matthew 13:33, leaven, in Scripture, is always
a symbol of evil. Comp. <021215>Exodus 12:15, 19; 13:3, 7; 23:18; <030211>Leviticus
2:11; <051603>Deuteronomy 16:3. This, however, is no warrant for the nonsense
which has been deduced from it, as that Jesus’ parable of the leaven
contains a prophecy of the corruption of Christianity. Because leaven in
Scripture is habitually the type of corruption, we are “none the less free to
use it in a good sense as Christ did. One figure need not always stand for
one and the same thing. The devil is ‘a roaring lion,’ but Christ is also ‘the
lion of the tribe of Judah’” (Trench). It is an apt figure of secret, pervading
energy, whether bad or good. A new interest is given to the figure by
Pasteur’s discovery that fermentation is a necessary consequence of the
activity and growth of living organisms. f82b A very few of these Judaising
intruders are sufficient to corrupt the whole church.

Lump (fu>rama). Po. See on <450921>Romans 9:21.

10. In the Lord. Const. with I have confidence.

Will be — minded (fronh>sete). The word denotes a general disposition of
the mind rather than a specific act of thought directed at a given point.
Comp. <500315>Philippians 3:15, 19; 4:2; <450805>Romans 8:5; 11:20; <461311>1 Corinthians
13:11: and fro>nhma mind, <450806>Romans 8:6, 7, 27. In Class. often with eu+

well, kalw~v honorably, ojrqw~v rightly, kakw~v mischievously. Ta> tinov

fronei~n is to be of one’s party.

He that troubleth (oJ ara>sswn). Comp. chapter 1:7. Not with reference to
any particular individual, as Peter or James (Lipsius), but generally, of any
possible person, “whoever he may be.” The verb is used by Paul only in
this Epistle, and refers to disturbance of faith or unity.

11. And I. In sharp contrast with the disturber.
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If I yet preach circumcision (eij peritomh<n e]ti khru>ssw). Commonly
explained as an allusion to a charge circulated by the Judaisers that Paul
preached or sanctioned the circumcision of Gentile converts in churches
outside of Galatia, as, for example, in the case of Timothy, <441603>Acts 16:3.
f83b But it is quite unlikely that any such charge was circulated. The
Judaisers would not have founded such a charge on an individual case or
two, like Timothy’s, especially in the face of the notorious fact that Paul,
in Jerusalem and Antioch, had contested the demand for the circumcision
of Gentile Christians; and Paul’s question, “Why do I suffer persecution?”
would have been pertinent only on the assumption that he was charged
with habitually. not occasionally, preaching circumcision. Had the
Judaisers actually circulated such a charge, Paul would have been
compelled to meet it in a far more direct and thorough manner than he does
here. He would have been likely to formulate the charge, and to deal
incisively with the inconsistency in his preaching which it involved. The
course of his thought is as follows: “He that troubleth you by preaching
circumcision shall bear his judgment; but I am not a disturber — not your
enemy (chapter 4:16), for I do not preach circumcision; and the proof of
this is that I am persecuted. If I preached circumcision, there would be no
offense, and therefore no disturbance; for the cross would cease to be an
offense, if, in addition to the cross, I preached just what the Judaisers
assert, the necessity of circumcision.”

Yet (e]pi). As in the time before my conversion. The second e]pi is not
temporal but logical, as <450307>Romans 3:7; 9:19. What further ground is there
for persecuting me?

Then (a]ra). As a consequence of my preaching circumcision.

The offense of the cross (to< ska>ndalon tou~ staurou~). Comp. <460123>1
Corinthians 1:23. For offense, see on offend, <400529>Matthew 5:29.

Ceased (kath>rghtai). Lit. been done away or brought to nought. See on
verse 4. If Paul had preached circumcision as necessary to salvation, the
preaching of the cross would have ceased to be an offense, because, along
with the cross, Paul would have preached what the Judaisers demanded,
that the Mosaic law should still be binding on Christians. The Judaisers
would have accepted the cross with circumcision, but not the cross instead
of circumcision. The Judaisers thus exposed themselves to no persecution
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in accepting Christ. They covered the offense of the cross, and conciliated
unbelieving Jews by maintaining that the law was binding upon Christians.
See chapter 6:12.

12. They were cut off (ajpoko>yontai). More correctly, would cut
themselves off. Perhaps the severest expression in Paul’s Epistles. It turns
on the practice of circumcision. Paul says in effect: “These people are
disturbing you by insisting on circumcision. I would that they would make
thorough work of it in their own case, and, instead of merely amputating
the foreskin, would castrate themselves, as heathen priests do. Perhaps
that would be even a more powerful help to salvation.” With this passage
should be compared <500302>Philippians 3:2, 3, also aimed at the Judaisers:
“Beware of the concision” (th<n katatomh>n), the word directing attention
to the fact that these persons had no right to claim circumcision in the true
sense. Unaccompanied by faith, love, and obedience, circumcision was no
more than physical mutilation. They belonged in the category of those
referred to in <032105>Leviticus 21:5. Comp. Paul’s words on the true
circumcision, <450228>Romans 2:28, 29; <500303>Philippians 3:3; <510211>Colossians 2:11.

Which trouble (ajnastatou~ntev). Only here in Paul, and twice elsewhere,
<441706>Acts 17:6; 21:38. oLXX. Stronger than tara>ssein disturb. Rather to
upset or overthrow. The usual phrase in Class. is ajna>staton poiei~n to
make an upset. Used of driving out from home, ruining a city or country.
See on madest an uproar, <442138>Acts 21:38. Rev. unsettle is too weak.

13. For (ga<r). Well may I speak thus strongly of those who thus
overthrow your whole polity and enslave you, for ye are called for
freedom.

Unto liberty (ejp’ ejleuqeri>a|). Better, for freedom. See on unto
uncleanness, <520407>1 Thessalonians 4:7. ˚Epi< marks the intention.

Only (mo>non). For a similar use of the word, qualifying or limiting a general
statement, comp. <460739>1 Corinthians 7:39; <480210>Galatians 2:10; <500127>Philippians
1:27; <530207>2 Thessalonians 2:7.

Brethren. Rev. rightly puts the word at the end of the verse. The position
is unusual. It would seem as if Paul intended to close this severs letter with
an assurance that the “foolish Galatians” were still his brethren: They are
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addressed as “brethren,” chapter 4:12; 5:11; 6:1. Comp. <461624>1 Corinthians
16:24.

Use not liberty (th<n ejleuqeri>an). Use is not in the Greek. We may
supply hold or make or turn.

Occasion (ajformh<n). See on <450708>Romans 7:8. Almost exclusively in Paul.

To the flesh (th| sarki>). See on <450705>Romans 7:5. The flesh here represents
lovelessness and selfishness. Christian freedom is not to be abused for
selfish ends. Paul treats this subject at length in 1 Corinthians 8; 12:25, 26.
Individual liberty is subject to the law of love and mutual service. Comp.
<600216>1 Peter 2:16.

By love (dia< th~v ajga>phv). Or through love, through which faith works
(ver. 6).

14. All the law (oJ pa~v no>mov). More correctly, the whole law. Comp.
<402240>Matthew 22:40.

Is fulfilled (peplh>rwtai). Has been fulfilled. Comp. <451308>Romans 13:8. The
meaning is not embraced in, or summed up in, but complied with. In
<451309>Romans 13:9, ajnakefalaiou~tai is summed up, is to be distinguished
from plh>rwma hath fulfilled (ver. 8) and plh>rwma fulfillment (ver. 10).
The difference is between statement and accomplishment. See on do the
law, ver. 3.

15. Bite and devour (da>knete kai< katesqi>ete). Strong expressions of
partisan hatred exerting itself for mutual injury. Da>knein to bite, N.T.o. In
LXX metaphorically, <330305>Micah 3:5; <350207>Habakkuk 2:7. For katesqi>ein

devour, comp. <402313>Matthew 23:13; <471120>2 Corinthians 11:20; <661105>Revelation
11:5.

Be consumed (ajnalwqh~te). Rare in N.T. See <420954>Luke 9:54. Partisan strife
will be fatal to the Christian community as a whole. The organic life of the
body will be destroyed by its own members.

16. Walk (peripatei~te). Frequent in a metaphorical sense for habitual
conduct. See <410705>Mark 7:5; <430812>John 8:12; <442121>Acts 21:21; <450604>Romans 6:4; 8:4;
<460303>1 Corinthians 3:3; <500318>Philippians 3:18. Never by Paul in the literal sense.
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In the Spirit (pneu>mati). Rather, by the Spirit, as the rule of action. Comp.
<480616>Galatians 6:16; <500316>Philippians 3:16; <450412>Romans 4:12.

Fulfill (tele>shte). Bring to fulfillment in action. See on do the law, ver. 3.

The lust (ejpiqumi>an). Frequent in Paul, and usually in a bad sense; but see
<500123>Philippians 1:23; <520217>1 Thessalonians 2:17, and comp. <422215>Luke 22:15. The
phrase lust or lusts of the flesh occurs also <490203>Ephesians 2:3; <610218>2 Peter
2:18; <620216>1 John 2:16. It means, not the mere sensual desire of the physical
nature, but the desire which is peculiar to human nature without the divine
Spirit.

17. Are contrary (ajnti>keitai). The verb means to lie opposite to; hence to
oppose, withstand. The sentence these — to the other is not parenthetical.

So that (i[na). Connect with these are contrary, etc. %Ina does not express
result, but purpose, to the end that, — the purpose of the two contending
desires. The intent of each principle in opposing the other is to prevent
man’s doing what the other principle moves him to do.

Cannot do (mh< poih~te). A mistake, growing out of the misinterpretation
of i[na noted above. Rather, each works to the end that ye may not do, etc.

The things that ye would (a{ eja<n qe>lhte). The things which you will to do
under the influence of either of the two contending principles. There is a
mutual conflict of two powers. If one wills to do good, he is opposed by
the flesh: if to do evil, by the Spirit.

18. The question is, which of these two powers shall prevail. If the Spirit,
then you are free men, no longer under the law. Comp. <450611>Romans 6:11, 14.

Under the law (uJpo< no>mon). The Mosaic law. We might have expected,
from what precedes, under the flesh. But the law and the flesh are in the
same category. Circumcision was a requirement of the law, and was a work
of the flesh. The ordinances of the law were ordinances of the flesh
(<580910>Hebrews 9:10, 13); the law was weak through the flesh (<450803>Romans
8:3). See especially, <480302>Galatians 3:2-6. In <500303>Philippians 3:3 ff. Paul
explains his grounds for confidence in the flesh as his legal righteousness.
The whole legal economy was an economy of the flesh as distinguished
from the Spirit.
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19. Manifest. You have a clearly defined standard by’ which to decide
whether you are led by the Spirit or by the flesh. Each exhibits its peculiar
works or fruits.

Adultery (moicei>a). To be dropped from the text.

Uncleanness (ajkaqarsi>a). See on <520203>1 Thessalonians 2:3.

Lasciviousness  (ajselgeia). See on <410722>Mark 7:22.

20. Witchcraft (farmaki>a). Or sorcery. Elsewhere only <661823>Revelation
18:23. From fa>rmakon a drug. In LXX, see <020711>Exodus 7:11; Wisd. xii. 4;
<234709>Isaiah 47:9. Comp. <441919>Acts 19:19, peri>erga curious arts, note.

Wrath (qumoi>). Lit. wraths. See on <430336>John 3:36.

Strife (ejriqi>ai). More correctly, factions. From e]riqov a hired servant.
˚Eriqi>a is, primarily, labor for hire (see Tob. ii. 11), and is applied to
those who serve in official positions for hire or for other selfish purposes,
;and, in order to gain their ends, promote party spirit or faction.

Seditions (dicostasi>ai). Better, divisions. Only here and <451617>Romans
16:17. Once in LXX, 1 Macc. iii. 29.

Heresies (aiJre>seiv). In Paul only here and <461119>1 Corinthians 11:19. See on
<610201>2 Peter 2:1. Parties, into which divisions crystallize.

21. Murders. Omit from the text.

Revelings (kw~moi). Comp. <451313>Romans 13:13; <600403>1 Peter 4:3. In both
passages coupled with drunkenness as here. See on <600403>1 Peter 4:3.

I tell you before (prole>gw). Better beforehand, or as Rev. I forewarn you.
Po. Comp. <471302>2 Corinthians 13:2; <520304>1 Thessalonians 3:4.

The kingdom of God. See on <420620>Luke 6:20.

22. The fruit of the Spirit (oJ karpo<v tou~ pneu>matov). The phrase N.T.o.
Fruit, metaphorical, frequent in N.T., as <400308>Matthew 3:8; 7:16; <430436>John
4:36; 15:8; <450113>Romans 1:13; 6:21, etc. We find fruit of light (<490509>Ephesians
5:9); of righteousness (<500111>Philippians 1:11); of labor (<500122>Philippians 1:22);
of the lips (<581315>Hebrews 13:15). Almost always of a good result.
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Love (ajga>ph). Comp. love of the Spirit, <451530>Romans 15:30. In Class.
filei~n is the most general designation of love, denoting an inner
inclination to persons or things, and standing opposed to misei~n or
ejcqai>rein to hate. It occasionally acquires from the context a sensual
flavor, as Hom. Od. 18:325; Hdt. iv. 176, thus running into the sense of
ejra~n which denotes sensual love. It is love to persons and things growing
out of intercourse and amenities or attractive qualities. Ste>rgein  (not in
N.T., LXX, Sir. 17;17) expresses a deep, quiet, appropriating, natural love,
as distinguished from that which is called out by circumstances. Unlike
filei~n, it has a distinct moral significance, and is not applied to base
inclinations opposed to a genuine manly nature. It is the word for love to
parents, wife, children, king or country, as one’s own. Aristotle (Nic. 9:7,
3) speaks of poets as loving (ste>rgontev) their own poems as their
children. See also Eurip. Med. 87. ˚Agapa~n is to love out of an intelligent
estimate of the object of love. It answers to Lat. diligere, or Germ.
schatzen to prize. It is not passionate and sensual as ejra~n. It is not, like
filei~n, attachment to a person independently of his quality and created
by close intercourse. It is less sentiment than consideration. While filei~n

contemplates the person, ajgapa~n contemplates the attributes and
character, and gives an account of its inclination. ˚Agapa~n is really the
weaker expression for love, as that term is conventionally used. It is
judicial rather than affectionate. Even in classical usage, however, the
distinction between ajgapa~n and filei~n is often very subtle, and
well-nigh impossible to express.

In N.T. ejpiqumai~n to desire or lust is used instead of ejra~n. In LXX
ajgapa~n is far more common than filei~n. Filei~n occurs only 16 times in
the sense of love, and 16 times in the sense of kiss; while ajgapa~n is found
nearly 300 times. It is used with a wide range, of the love of parent for
child, of man for God, of God for man, of love to one’s neighbor and to the
stranger, of husband for wife, of love for God’s house, and for mercy and
truth; but also of the love of Samson for Delilah, of Hosea for his
adulterous wife, of Amnon’s love for Tamar, of Solomon’s love for strange
women, of loving a woman for her beauty. Also of loving vanity,
unrighteousness, devouring words, cursing, death, silver.

The noun ajga>ph, oClass., was apparently created by the LXX, although it
is found there only 19 times. f84b It first comes into habitual use in



679

Christian writings. In N.T. it is, practically, the only noun for love,
although compound nouns expressing peculiar phases of love, as brotherly
love, love of money, love of children, etc., are formed with fi>lov, as
filadelfi>a, filarguri>a, filanqrwpi>a. Both verbs, filei~n and
ajgapa~n occur, but ajgapa~n more frequently. The attempt to carry out
consistently the classical distinction between these two must be
abandoned. Both are used of the love of parents and children, of the love of
God for Christ, of Christ for men, of God for men, of men for Christ and
of men for men. The love of man for God and of husband for wife, only
ajgapa~n. The distinction is rather between ajgapa~n and ejpiqumei~n than
between ajgapa~n and filei~n. f85b Love, in this passage, is that fruit of the
Spirit which dominates all the others. See vv. 13, 14. Comp. 1 Corinthians
13; <620205>1 John 2:5, 9-11; 3:11, 14-16; 4:7-11, 16-21; 5:1-3.

Joy (cara>). Comp. joy of the Holy Ghost, <520106>1 Thessalonians 1:6, and see
<450502>Romans 5:2; 14:17; 15:13; <470610>2 Corinthians 6:10; <500125>Philippians 1:25;
4:4; <600108>1 Peter 1:8; <620104>1 John 1:4.

Peace (eijrh>nh). See on <520101>1 Thessalonians 1:1. Here of mutual peace
rather than peace with God.

Long suffering (makroqumi>a). See on be patient, <590507>James 5:7, and comp.
<450204>Romans 2:4; <470606>2 Corinthians 6:6; <490402>Ephesians 4:2; <510111>Colossians 1:11.

Gentleness (crhsto>thv). See on good, <450312>Romans 3:12; easy, <401130>Matthew
11:30; gracious, <600203>1 Peter 2:3. Better, kindness; a kindness which is useful
or serviceable.

Goodness (ajgaqwsu>nh). Po. See on <450312>Romans 3:12.

Faith (pi>stiv). Trustfulness.

23. Meekness (prau`>thv). See on meek, <400505>Matthew 5:5.

Temperance (ejgkra>teia). Only here by Paul. He alone uses
ejgkrateu>esqai to have continency, I Corinthians 7:9; 9:25. See on is
temperate, 1 Corinthians 9;25. The word means self-control, holding  in
hand the passions and desires. So Xen. Mem. 1:2, 1, of Socrates, who was
ejgkratestatov most temperate as to sexual pleasures and pleasures of the
appetite.
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Such (toiou>twn). Such things, not persons.

There is no law (oujk e]stin no>mov). Against such virtues there is no law
to condemn them. The law can bring no charge against them. Comp. <540109>1
Timothy 1:9,10.

24. They that are Christ’s (oiJ de< tou~ Cristou~). The best texts add
˚Ihsou~ they that are of Christ Jesus. Belong to him. The exact phrase only
here. But see <460112>1 Corinthians 1:12; 3:23; 15:23; <471007>2 Corinthians 10:7,
<480329>Galatians 3:29.

Have crucified the flesh (th<n sa>rka ejstau>rwsan). The phrase only
here. Comp. ch. 2:20; 6:14; <450606>Romans 6:6. The line of thought as regards
death to sin is the same as in <450602>Romans 6:2-7, 11; as regards death to the
law, the same as in <450701>Romans 7:1-6.

Affections (paqh>masin). Better, passions. Often sufferings, as <450818>Romans
8:18; <470105>2 Corinthians 1:5, 6, 7; <500310>Philippians 3:10; <580209>Hebrews 2:9. Often
of Christ’s sufferings. Comp. passions of sins, <450705>Romans 7:5 (see on
motions). oLXX, where we find pa>qov in both senses, but mostly
sufferings. Pa>qov also in N.T., but rarely and Po. See <450126>Romans 1:26;
<510305>Colossians 3:5; <520405>1 Thessalonians 4:5: always of evil desires.

25. Lipsius makes this verse the beginning of ch. 6. Weizsacker begins that
chapter with ver. 26. There seems to be no sufficient reason. Ver. 25 is
connected naturally with the immediately preceding line of thought. “Such
being your principle of life, adapt your conduct (walk) to it.” The
hortatory form of ver. 26, and its contents, fall in naturally with the
exhortation to walk by the Spirit, and with the reference to biting and
devouring, ver. 15, and envyings, ver. 21. The connection of the opening of
ch. 6 with the close of ch. 5 is not so manifest; and the address brethren
and the change to the second person (6:1) seem to indicate a new section.

In the Spirit (pneu>mati). Better, by the Spirit, the dative being
instrumental as ver. 16.

Walk (stoicw~men). A different word from that in ver. 16. Only in Paul,
except <442124>Acts 21:24. From stoi>cov a row. Hence, to walk in line; to
march in battle order (Xen. Cyr. 6:3, 34). Sunstoicei~ anewereth to,
<480425>Galatians 4:25 (note). See also on stoicei>a elements, <480403>Galatians 4:3.
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Paul uses it very graphically, of falling into line with Abraham’s faith,
<450412>Romans 4:12.

26. Desirous of vainglory (keno>doxoi). N.T.o. Better, vainglorious. The
noun kenodoxi>a vainglory only <500803>Philippians 2:3. In LXX see Wisd. xiv.
14; 4 Macc. ii. 15; viii. 18. Originally, vain opinion, error. Ignatius, Magn.
xi., speaks of falling into a]gkistra th~v kenodoxi>av the hooks or clutches
of error. Do>xa has not the sense of opinion in N.T., but that of reputation,
glory. This compound means having a vain conceit of possessing a rightful
claim to honor. Suidas defines any vain thinking about one’s self. It implies
a contrast with the state of mind which seeks the glory of God. The modes
in which vainglory may show itself are pointed out in the two following
participles, provoking and envying.

Provoking (prokalou>menoi). N.T.o. LXX, only 2 Macc. viii. 11. Lit.
calling forth, challenging, and so stirring up strife. Very common in Class.
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CHAPTER 6

1. Overtaken in a fault (prolhmfqh|~ — e]n tini paraptw>mati). The verb
means lit. to take before; to anticipate or forestall. Elsewhere only <411408>Mark
14:8; <461121>1 Corinthians 11:21. LXX, Wisd. xviii. 17. Not, be detected in the
act by some one else before he can escape, but surprised by the fault itself;
hurried into error. Thus pro<has the sense of before he is aware, and ejn is
instrumental, by. f86b For fault or trespass, see on <400614>Matthew 6:14.

Spiritual (pneumatikoi<). Comp. <460301>1 Corinthians 3:1. Mostly in Paul. See
<600205>1 Peter 2:5. Those who have received the Spirit and are led by him. See
ch. 3:2, 3, 5, 14; 4:6; 5:5, 16, 18, 25. He leaves it to the readers’ own
conscience whether or not they answer to this designation.

Restore (katarti>zete). See on <400421>Matthew 4:21; 21:16; <420640>Luke 6:40; <600510>1
Peter 5:10. The word is used of reconciling factions, as Hdt. v. 28; of
setting bones; of mending nets, <410119>Mark 1:19; of equipping or preparing,
<450922>Romans 9:22, <581005>Hebrews 10:5; 11:3; of manning a fleet, or supplying an
army with provisions. Usually by Paul metaphorically as here. The idea of
amendment is prominent: set him to rights: bring him into line. Comp. <471311>2
Corinthians 13:11; <460110>1 Corinthians 1:10.

Spirit of meekness. Comp. <460421>1 Corinthians 4:21. Led by the Spirit of God,
whose fruit is meekness (v. 23). For the combinations of pneu~ma with
genitives, see on <450804>Romans 8:4, p. 87.

Considering (skopw~n). Only in Paul, except <421135>Luke 11:35. The verb
means to look attentively; to fix the attention upon a thing with an interest
in it. See <451617>Romans 16:17; <470418>2 Corinthians 4:18; <501104>Philippians 2:4; 3:17.
Hence, often, to aim at (comp. skopo<n mark, <500314>Philippians 3:14).
Schmidt (Syn.) defines: “To direct one’s attention upon a thing, either in
order to obtain it, or because one has a peculiar interest in it, or a duty to
fulfill toward it. Also to have an eye to with a view of forming a right
judgment.” Notice the passing to the singular number — “considering
thyself.” The exhortation is addressed to the conscience of each. Before you
deal severely with the erring brother, consider your own weakness and
susceptibility to temptation, and restore him in view of that fact.
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2. One another’s burdens (ajllh>lwn ta< ba>rh). The emphasis is on one
another’s, in contrast with the selfishness which leaves others to take care
of themselves. The primary reference in burdens is to moral infirmities
and errors, and the sorrow and shame and remorse which they awaken in
the offender.

So (ou=twv). By observing this injunction.

Fulfill (ajnaplhrw>sate). The verb denotes, not the filling up of a perfect
vacancy, as the simple plhrou~n, but the supplying of what is lacking to
fulness; the filling up of a partial void. Comp. <461617>1 Corinthians 16:17;
<508930>Philippians 2:30; <520216>1 Thessalonians 2:16. f87b

3. Think (dokei~). Sometimes rendered seems, <461222>1 Corinthians 12:22; <471009>2
Corinthians 10:9; <480209>Galatians 2:9; but think is Paul’s usual meaning.
Comp. <400309>Matthew 3:9; <461116>1 Corinthians 11:16; <500304>Philippians 3:4.

To be something (ei+nai> ti). For the phrase see <440536>Acts 5:36; 8:9; <460307>1
Corinthians 3:7; 10:19; <480206>Galatians 2:6; 6:15.

Deceiveth (frenapata|~). N.T.o. oLXX, oClass. See the noun fenapa>thv

deceiver, <560110>Titus 1:10. Denoting subjective deception; deception of the
judgment. The simple ajpata~n to deceive, <490506>Ephesians 5:6; <540214>1 Timothy
2:14; <590126>James 1:26, and often in LXX. Lightfoot thinks the compound
verb may possibly have been coined by Paul. f88b

4. Prove (dokimaze>tw). In Class. of assaying metals Comp. LXX,
<200810>Proverbs 8:10; 17:3; Sir. ii. 5: also <460313>1 Corinthians 3:13; <600107>1 Peter 1:7.
It is the classical verb for testing money; see Plato, Tim. 65 C.
Dokima>zein and purou~sqai to burn or try by fire occur together,
<240907>Jeremiah 9:7; <191106>Psalm 11:6; 65:10. Generally, to prove or examine, as
<461128>1 Corinthians 11:28; <520521>1 Thessalonians 5:21. To accept that which is
approved, <461603>1 Corinthians 16:3; <470822>2 Corinthians 8:22; <520204>1 Thessalonians
2:4.

Rejoicing (to< kau>chma). Better, as giving the force of the article, “his
glorying.” Kau>chma is the matter or ground of glorying, see <450402>Romans
4:2; <460915>1 Corinthians 9:15; not the act (kau>chsiv), as <450327>Romans 3:27; <470112>2
Corinthians 1:12. f89b
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In himself (eijv eJauto<n). Better, with regard to himself, or as concerns.
For this use of eijv see <450420>Romans 4:20; 15:2; 16:6; <490316>Ephesians 3:16. Not,
he will keep his glorying to himself or abstain from boasting. He means that
if, on examination, one finds in himself anything to boast of, his cause of
boasting will lie simply and absolutely in that, and not in his merit as
compared, to his own advantage, with that of another.

Another (to<n e[teron). Better, the other, or, as Rev., his neighbor. See on
<400624>Matthew 6:24.

5. Bear ye one another’s burdens: every man shall bear his own burden. A
kind of paradox of which Paul is fond. See <503512>Philippians 2:12, 13; <470608>2
Corinthians 6:8-10; 7:10; 12:10. Paul means, no one will have occasion to
claim moral superiority to his neighbor, for (ga<r) each man’s
self-examination will reveal infirmities enough of his own, even though
they may not be the same as those of his neighbor. His own burdens will
absorb his whole attention, and will leave him no time to compare himself
with others.

His own burden (to< i]dion forti>on). For i]dion own, see on <540601>1 Timothy
6:1. With forti>on burden comp. ba>rh burdens, ver. 2. It is doubtful
whether any different shade of meaning is intended. Originally ba>rh

emphasizes the weight of the burden, forti>on simply notes the fact that it
is something to be born (fe>rein), which may be either light or heavy. See
<401130>Matthew 11:30; 23:4; <193704>Psalm 37:4; <421146>Luke 11:46. Comp. <442710>Acts
27:10, the lading of a ship.

6. But, although each man is thus individualized as regards his burdens,
Christian fellowship in all morally good things is to be maintained between
the teacher and the taught. The passage is often explained as an injunction
to provide for the temporal wants of Christian teachers. f90b But this is
entirely foreign to the course of thought, and isolates the verse from the
context on both sides of it. As vv. 1-5 refer to moral errors, in all good
things has naturally the same reference, as do good in ver. 10 certainly has.
The exhortation therefore is, that the disciple should make common cause
with the teacher in everything that is morally good and that promotes
salvation. The introduction at this point of the relation of disciple and
teacher may be explained by the fact that this relation in the Galatian
community had been disturbed by the efforts of the Judaising teachers,
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notably in the case of Paul himself; and this disturbance could not but
interfere with their common moral effort and life.

Him that is taught (oJ kathcou>menov). See on <420104>Luke 1:4.

In the word (to<n lo>gon). The gospel. Usually in Paul with some qualifying
word, as of God. Comp. <440404>Acts 4:4; 8:4; 11:19; 14:25; 16:6; <520106>1
Thessalonians 1:6; <510403>Colossians 4:3.

Communicate (koinwnei>tw). Hold fellowship with; partake with. Not
impart to. The word is used of giving and receiving material aid
(<500415>Philippians 4:15): of moral or spiritual participation (<451527>Romans 15:27;
<540522>1 Timothy 5:22; 2 John 11): of participation in outward conditions
(<580214>Hebrews 2:14): in sufferings (<600413>1 Peter 4:13).

7. Be not deceived (mh< plana~sqe). For the phrase see <460609>1 Corinthians
6:9; 15:33; <590116>James 1:16. Deceive is a secondary sense; the primary
meaning being lead astray. See on <411224>Mark 12:24. The connection of the
exhortation may be with the entire section from ver. 1 (Eadie and Sieffert),
but is more probably with ver. 6. The Galatians are not to think that it is a
matter of no consequence whether their fellowship be with their Christian
teachers who preach the word of truth, or with the Judaising innovators
who would bring them under bondage to the law.

Is not mocked (ouj mukthri>zetai). N.T.o. Quite often in LXX. See <111827>1
Kings 18:27; <121921>2 Kings 19:21; <182219>Job 22:19; <200130>Proverbs 1:30. Also the
noun mukthrismo>v mockery, <183407>Job 34:7; <193416>Psalm 34:16. See Ps. of Sol.
4:8. The verb, literally, to turn up the nose at. Comp. Horace, Sat. 1:6, 5,
naso suspendis adunco, 2:8, 64; Epist. 1:19, 45.

That (tou~to). Most emphatic. That and nothing else. Comp. <400716>Matthew
7:16; <470906>2 Corinthians 9:6.

8. To his flesh (eijv th<n sa>rka eJautou~). Rather, his own flesh. ˚Eiv into:
the flesh being conceived as the soil into which the seed is cast. Comp.
<401322>Matthew 13:22. His own, because the idea of personal, selfish desire is
involved.

Corruption (fqora>n). Primarily, destruction, ruin; but it also has the sense
of deterioration, decay, as <461542>1 Corinthians 15:42. Comp. Aristotle, Rhet.
3:3, 4: “And thou didst sow (e]speirav) shamefully (aijscrw~v) and didst
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reap (ejqeri>sav) miserably (kakw~v).” See also Plato, Phaedrus, 260 D,
and on defile, <450317>Romans 3:17.

The Spirit. The Holy Spirit: not the higher nature of man.

Eternal life (zwh<n aijw>nion). See on <530109>2 Thessalonians 1:9 (additional
note).

9. Be weary (ejnkakw~men). Lit. faint or lose heart. Comp. <530313>2
Thessalonians 3:13.

In due season (kairw|~ ijdi>w|). In the season which is peculiarly the
harvest-time of each form of well-doing. See on ver. 5.

Faint (ejkluo>menoi). Only here in Paul. See <401532>Matthew 15:32; <410803>Mark
8:3; <581203>Hebrews 12:3, 5. Lit. to be loosened or relaxed, like the limbs of the
weary.

10. As we have opportunity (wJv kairo<n e]cwmen). As there is a proper
season for reaping, there is likewise a proper season for sowing. As this
season comes to us, let us sow to the Spirit by doing good. Comp.
<490516>Ephesians 5:16; <510405>Colossians 4:5.

Let us do good (ejrgazw>meqa to< ajgaqo<n). Let us work  the good. For the
distinctive force of ejrga>zesqai see on 3 John 5; and for poiei~n to do, on
<430321>John 3:21. Comp. <510323>Colossians 3:23 where both verbs occur. To<

ajgaqo<n is, of course, the morally good as distinguished from what is
merely useful or profitable, but includes what is beneficent or kindly. See
Philemon 14; <490428>Ephesians 4:28; <520306>1 Thessalonians 3:6; <450507>Romans 5:7.
Here, in a general sense, embracing all that is specified in vv. 1, 2, 3,10.

Unto them who are of the household of faith (pro<v tou<v oijkei>ouv th~v

pi>stewv). Pro<v combines with the sense of direction that of active
relation with. Comp. <401356>Matthew 13:56; <410916>Mark 9:16; <430101>John 1:1; <440325>Acts
3:25; 28:25; <520412>1 Thessalonians 4:12; <580920>Hebrews 9:20. Frequently in
Class. of all kinds of personal intercourse. See Hom. Od. 14:331; 19:288;
Thucyd. 2:59; 4:15; 7:82; Hdt. i. 61. ˚Oikei~oi  of the household, rare in
N.T. See <490219>Ephesians 2:19; <540508>1 Timothy 5:8. Quite often in LXX of
kinsmen. It is unnecessary to introduce the idea of a household here, as
A.V., since the word acquired the general sense of pertaining or belonging
to. Thus oijkei~oi filosofi>av or gewgrafi>av belonging to philosophy or
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geography, philosophers, geographers. So here, belonging  to the faith,
believers.

11. How large a letter (phli>koiv gra>mmasin). More correctly, with how
large letters. Gra>mmata may mean an epistle, as Lat. literae, or epistles;
but Paul habitually uses ejpistolh> for an epistle. Gra>mmasin means with
characters, and phli>koiv refers to their size. It is claimed by some that
the large characters are intended to call the attention of the readers to the
special importance of the close of the letter. See below.

I have written (e]graya). The aorist may refer to the whole of the
preceding letter, or to the concluding verses which follow. In either case it
is probably an instance of the epistolary aorist, by which the writer puts
himself at the time when his correspondent is reading his letter. To the
correspondent, I write has changed itself into I wrote. Similarly the Lat.
scripsi. &Epemya I sent is used in the same way. See <442330>Acts 23:30;
<508328>Philippians 2:28; <510408>Colossians 4:8; Philemon 11.

With mine own hand (th|~ ejmh|~ ceiri>). The aorist e]graya is epistolary, and
refers to what follows. The concluding verses emphasize the main issue of
the letter, that the Judaising intruders are trying to win the Galatians over
to the economy of circumcision which is opposed to the economy of the
cross. It is therefore quite probable that Paul may have wished to call
special attention to these verses. If so, this special call lies in the words
with my own hand, and not in with how large letters, which would seem to
have been added to call attention to the apostle’s handwriting as
distinguished from that of the amanuensis. “Mark carefully these closing
words of mine. I write them with my own hand in the large characters
which you know.”

12. To make a fair show  (eujproswph~sai). N.T.o. oClass. oLXX.

In the flesh (ejn sarki>). Qualifying the verb to make a fair show. The
whole phrase is well explained by Ellicott: “To wear a specious exterior in
the earthly, unspiritual element in which they move.”’En sraki> is not =
among men, nor being carnal, nor as regards fleshly things. The desire to
make a good appearance irrespective of inward truth and righteousness, is
prompted by the unrenewed, fleshly nature, and makes its fair showing in
that sphere.
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They constrain (ou=toi ajnagka>zousin). Neither A.V. nor Rev. gives the
strong, definitive force of ou=toi. It is these — the Judaising emissaries,
that constrain, etc. Comp. ch. 3:7.

Only lest (mo>non i[na — mh<). Or, that they may not. Having no other
object, or only from the motive that, etc.

For the cross (tw|~ staurw|~). Better, by reason of the cross. Because of
preaching a crucified Messiah. See on ch. 5:11. The Judaisers attempted to
cover with the law — the requirement of circumcision — the “offense” of
a crucified Messiah.

13. Neither they themselves who are circumcised (oujde< — oiJ

peritemno>menoi aujtoi<). For neither, translate not even. Const.
themselves with keep the law. The persons referred to are the same as
those in ver. 12. The participle tells nothing as to the antecedents of these
persons, whether Jewish or heathen. It is general, those who are receiving
circumcision. It is = the circumcision-party; and the present participle
represents them as in present activity. They are circumcised themselves,
and are endeavoring to force circumcision upon others.

Keep the law (no>mon fula>ssousin). See on ch. 5:3. They are in the same
category with all who are circumcised, who do not and cannot fully
observe the law. Comp. ch. 3:10; 5:3. Hence, if circumcision develops no
justifying results, it is apparent that their insistence on circumcision
proceeds not from moral, but from fleshly motives.

That they may glory in your flesh (i[na ejn th|~ uJmete>ra| sarki<

kauch>swntai). May boast, not of your fulfilling the law, but in your
ceremonial conformity; your becoming legal zealots like themselves. They
desire only that you, like them, should make a fair show in the flesh. For
the formula kauca~sqai ejn to glory in, see <450217>Romans 2:17; 5:3; <460131>1
Corinthians 1:31; <471015>2 Corinthians 10:15.

14. Contrast of Paul’s own boasting and its ground with those of the false
apostles.

By whom (di’ ou=). The relative may refer either to the cross, by which, or
to Christ, by whom. The cross was a stumbling-block to the Jews (ch.



689

3:13), and it is the crucified Christ that Paul is emphasizing. Comp. ch.
2:20; 5:24.

The world (ko>smov). See on <430109>John 1:9; <441724>Acts 17:24; <460409>1 Corinthians
4:9.

15. A new creature (kainh< kti>siv). Comp. <470517>2 Corinthians 5:17. For
kainh< new see on <402629>Matthew 26:29. For kti>siv on <450819>Romans 8:19; <470517>2
Corinthians 5:17. Here of the thing created, not of the act of creating. The
phrase was common in Jewish writers for one brought to the knowledge of
the true God. Comp. <490210>Ephesians 2:10, 15.

16. Rule (kano>ni). Po. See on <471013>2 Corinthians 10:13, 16. f91b Emphasis on
rule not this.

Peace be on them (eijrh>nh ejp’ aujtou<v). The only instance of this formula
in N.T. Commonly eijrh>nh with the simple dative, peace unto you, as
<432019>John 20:19, 21; <450107>Romans 1:7; <460103>1 Corinthians 1:3; <480103>Galatians 1:3,
etc. In the Catholic Epistles, with plhqunqei>h be multiplied. See <600102>1
Peter 1:2; <610102>2 Peter 1:2; Jude 2.

Mercy (e]leov). In the opening salutations of the Pastoral Epistles with
grace and peace; also in 2 John 3. In Jude 2 with peace and love.

And upon the Israel of God. The kai< and may be simply collective, in
which case the Israel of God may be different from as many as walk, etc.,
and may mean truly converted Jews. Or the kai< may be explicative, in
which case the Israel of God will define and emphasize as many as, etc.,
and will mean the whole body of Christians, Jewish and Gentile. In other
words, they who walk according to this rule form the true Israel of God.
The explicative kai< is at best doubtful here, and is rather forced, although
clear instances of it may be found in <460305>1 Corinthians 3:5; 15:38. It seems
better to regard it as simply connective. Then o[soi will refer to the
individual Christians, Jewish and Gentile, and Israel of God to the same
Christians, regarded collectively, and forming the true messianic
community.

17. Henceforth (tou~ loipou~). Only here and <490610>Ephesians 6:10.
Commonly to< loipo>n. The genitive is temporal; at any time in the future
as distinguished from throughout the future.
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Trouble me (ko>pouv moi — parece>te). Lit. give me troubles; make it
necessary for me to vindicate my apostolic authority and the divine truth
of my gospel.

Bear in my body. Comp. <470410>2 Corinthians 4:10.

Marks (sti>gmata). N.T.o. The wounds, scars, and other outward signs of
persecutions and sufferings in the service of Christ. Comp. <471123>2
Corinthians 11:23 ff. The metaphor is the brands applied to slaves in order
to mark their owners. Hence Rev., I bear branded. Brands were also set
upon soldiers, captives, and servants of temples. See on <661316>Revelation
13:16, and comp. <660703>Revelation 7:3; 14:1, 9, 11. The scars on the apostle’s
body marked him as the bondservant of Jesus Christ. The passage
naturally recalls the legend of Francis of Assisi.

18. The grace, etc. The same form of benediction occurs Philemon 25.

Brethren. Rev. rightly puts the word at the end of the verse. The position
is unusual. It would seem as if Paul intended to close this severe letter with
an assurance that the “foolish Galatians” were still his brethren: They are
addressed as “brethren,” Ch. 4:12; 5:11; 6:1. Comp. <461624>1 Corinthians
16:24.
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fta212 -  The student should read Archdeacon Farrar’s chapter on the use of
proper names by Jews, Greeks, and Romans, “Language and
Languages,” ch. 22.

fta213 -  Dean Plumptre thinks that there may be an allusion to business
relations between Paul and Philemon: possibly that Philemon or
Archippus took the place of Aquila and Priscilla in the tent-making
firm. “St. Paul as a Man of Business,” “Expositor,” first series, 1 262.
This, however, is mere conjecture.

fta214 -  Other testimonies may be found collected by Lightfoot,
“Commentary on Philemon,” Introduction, and Farrar, “Paul,” 2, chs.
i., 51. See also Dr. Hackett’s article on the epistle in Smith’s
“Dictionary of the Bible.” The letter of Pliny the Younger to
Sabinianus, which is often compared with Paul’s, is given in full by
Farrar, vol. ii., excursus 5. Also by Lightfoot, Introduction.

VOLUME 4

ftb1 -  “Medio flexu litoris.” Pliny, H.N. 4:10.

ftb2 -  The Cabeiri were Pelasgic deities worshipped in the islands between
Euboea and the Hellespont, on the adjacent coasts of Asia Minor, and
at Thebes and Andania in Greece. They were four in number,
answering to Demeter, Persephone, Hades, and Hermes in the Greek
mythology. Throughout the Roman period of Greek history the
Cabeiric mysteries were held only second to the Eleausinian, and many
Romans of high position were initiated.

ftb3 -  John E. C. Schmidt, DeWette, Kern, Baur, Hilgenfeld, Pfleiderer,
Weizsacker, Loman, Holtzmann, Schmiede.

ftb4 -  Comp., for instance, <530101>2 Thessalonians 1:1-7; 2:13-17; 3:1, 3, 12, and
<520103>1 Thessalonians 1:3, 4, 6, 7; 2:13, 15, 16; 3:3, 4, 5, 8, 9, 10, 11, 12.

ftb5 -  The authenticity of the 2nd Epistle is defended by Jowett, Godet,
Weiss, Lunemann, Schenkel, Reuss, Bleek, Renan, Salmon, Klopper,
Julicher, Bornemann, Zahn, McGiffert.

ftb6 -  No attempt is made to present an exhaustive catalogue of the
Literature.

Rectangle
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ftb7 -  See <451607>Romans 16:7; <460906>1 Corinthians 9:6, 6, and Bp. Lightfoot on
“The Name and Office of an Apostle, “ Com. on Galatians p. 92.

ftb8 -  The discussion in detail may be found in Bornemann’s
Thessalonicher-briefe, p.37 f. and p. 53. See also Spitta,
Urchristenthum, p. 120 f., and Lightfoot, Notes on Epistles of St. Paul,
p. 22.

ftb9 -  There has been some dispute as to whether it was applied to a
synagogue, but the usage of Josephus and Philo seems decisive in favor
of that meaning. See Jos. Vita, 54; Juvenal, Sat. III 296; Schurer, The
Jewish People in the Time of Jesus Christ, Div. ll, Vol. II., p 73; Wendt,
Apostel-geschichte, on <441613>Acts 16:13. An inscription preserved in the
Berlin Egyptian Museum testifies to the meaning synagogue as early
as the third century B.C. Zenobia and Vaballath, about 270 A.D.,
decree the restoration of an inscription on a synagogue, as follows:
Basileu<v Ptolemai~ov Eujerge>thv th<n proseuch<n a[sulon King
Ptolemy Euergetes. decrees that the place of prayer. be an asylum. See
Deissmann, Neue Bibetstudien, p. 49.

ftb10 -  See an interesting article by John Rendel Harris, Expositor, Vol. IV.,
No. III., 1898, “ A Study in Letter-writing.” Also an article by Walter
Lock, Expositor, Vol. II., No.I., 1897, “<460801>1 Corinthians 8:1-9.A
Suggestion.”

ftb11 -  See the note in Vol. III., p. 133 ff.

ftb12 -  Much discussion has arisen as to the proper connection of this
passage. As punctuated and rendered in A.V. and Rev. the sequence is
irregular. There is a clear antithesis between ajll’ but and ouj mo>non

not only; and the sentence, if regular, would have closed with in every
place. As it is, a new subject and predicate (your faith — has gone
forth) is introduced with in every place. The simplest and best solution
of the difficulty is to accept the irregular construction as
characteristically Pauline. Others place a colon after of the Lord, and
begin a new clause with not only.

ftb13 -  Dr. John Rendel Harris offers as a conjectural reading ajpagge>llete

ye report, taking the passage as an exact parallel to ch. 2: 1, ye know
that our entrance was not in vain. He thinks that thus a reference
would be shown to a letter from the Thessalonians to Paul, and that
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the difficulty would be relieved which grows out of the improbability
of a newly founded church exerting so extensive an influence.
Expositor, VOL 4, No. 3, 1898.

ftb14 -  See Stanley’s condensation of Wetstein, In Com on Corinthians, on
<470702>2 Corinthians 7:2.

ftb15 -  See B. F. Westcott, Religious Thought in the West.

ftb16 -  Dr. Harris says that the expression must be understood here in the
sense “ye have admitted in your letter, “ or “ye have testifled.” I do
not think that this can be shown. It looks a little like a piece of special
pleading.

ftb17 -  Lightfoot’s view, that the word is used with a reference to the
impurities of the worship of Aphrodite at Corinth and of the Cabeiri at
Thessalonica, seems far-fetched.

ftb18 -  This interpretation is urged on the ground that ejpibarh~sai, ver. 9,
and <530308>2 Thessalonians 3:8, kateba>rhsa, <471216>2 Corinthians 12:16, and
ajbarh~, <471109>2 Corinthians 11:9, all refer to pecuniary support.
Accordingly these words are connected with covetousness, ver. 5. But
they are separated from pleonexi>a by a new idea, seeking glory, with
which their connection is immediate. Moreover, it is unlikely that Paul
would have attached the idea of covetousness to a rightful claim for
support. Our explanation is further favored by the contrasted nh>pioi,
ver. 7.

ftb19 -  Deissmann, Neue Bibelstudien, p. 75 f.

ftb20 -  See G. A. Deissmann’s excellent monograph, Die neutestamentliche
Formel “in Christo Jesu.” Marburg. 1892.

ftb21 -  It has been urged that vv. 14-16 are unbecoming one who had been
himself a persecutor of the Jewish-Christian churches (so Baur, Apostel
Paulus), and further that this diatribe is inconsistent with the
patriotism which Paul displays in <450911>Romans 9:11: These
considerations, it is claimed, go to show that the Epistle is a forgery, or
at least that vv. 14-16 are interpolated. Such criticism is hardly worthy
of notice. Any allusion here to Paul’s part in Jewish persecutions
would have been in singularly bad taste. As for Paul’s patriotism,
genuine and deep though it was, it was secondary to his consuming
zeal for Christ and his gospel. What he here says about the Jews he



1061

had long known, and his recent experience in Macedonia might have
moved even a patriot to fierce indignation against his own people.

ftb22 -  As Ellicott on this passage, who asserts that a denial of that doctrine
“can be only compatible with a practical denial of Scripture
inspiration.”

ftb23 -  Also International Commentary on Philippians and Philemon,
Excursus on “Bishops and Deacons.”

ftb24 -  Weiss substitutes it for dia>konon.

ftb25 -  So Hesychius, who defines moved, shaken, disturbed (kinei~tai,

saleu>etai. para>ttetai).

ftb26 -  The explanation that Paul uses the participle strictly in its present
sense, and means we who are now being left, merely distinguishing
himself and his readers from those who have died, is strained in the
interest of a particular theory of inspiration. See Ellicott.

ftb27 -  Professor Ropes of Harvard, Die Spruche Jesu, holds the opposite
view. He thinks that ver. 15 is not cited as the word of the Lord, but
that the beginning of the citation is indicated by o[ti, ver. 16, and the
end by air, ver. 17, He regards the citation as a free rendering of a
logion of Jesus, akin to <402430>Matthew 24:30 f.

ftb28 -  See O. Everling, Die paulinische Angelologie und Damonologic, s. 80
ff.

ftb29 -  Lightfoot says that the combination a[ma su<n together with, is too
common to allow the separtion of the two words. This is not the case.
Liddell and Scott give only one instance, Eurip. Ion, 717. They give
one other with meta< Plato, Critias, 110 A, but here the words are
separated. “Mythology and antiquarian research come together (a[ma)
into the cities, along with (meta<) leisure.”

ftb30 -  See B. Jowett, “On the belief of the Coming of Christ in the
Apostolical Age, “ in Commentary on the Epistles of Paul.

ftb31 -  Others join in love with esteem as forming one conception; but the
phrase hJgei~sqai ejn ajga>ph| is not warranted by usage.

ftb32 -  See John H. Ropes, Die Spruche Jesu, p. 141 f.; B. F. Westcott,
Introduction to the Study of the Gospels, 5th ed., p. 454; John B.
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Lightfoot, on <520521>1 Thessalonians 5:21, in Notes on Epistles of St. Paul.
Also the remarks of Bornemann on this passage.

ftb33 -  As Lightfoot on <502609>Philippians 2:9.

ftb34 -  The Epistles of St. John, p. 205.

ftb35 -  I attempt no interpretation of this passage as a whole, which I do
not understand. The varieties of exposition are bewildering. Convenient
summaries may be found in Lunemann’s Meyer, Dr. Gloag’s
Introduction to the Pauline Epistles, and Bornemannes Commentary.
Generally, it may be said that Paul seems to predict a great moral and
religious defection which is to precede the coming of the Lord, and
which is to reach its consummation in the appearance of an evil power
described as the Man of Sin, the personal incorporation and
concentration of wickedness. His coming is denoted by the same word
as the coming of Christ (parousi>a ver. 9). He is represented as sitting
in the temple of God, exhibiting himself as God, and performing
miracles of falsehood according to the working of Satan. A restraining
power is upon him, preventing his revelation before the proper time.
The two knots of the passage are the identification of the man of sin,
and of him that restraineth, The man of sin has been identified as Nero,
the Pope of Rome, Luther, Mahomet, Caligula, Simon Magnus, Titus.
By others, as representing not an individual, but the succession of
popes the Jewish nation, and especially the Sanhedrim. The restraining
power is explained as the Roman Empire; the German Empire; the
Roman Emperor Vitellius; the Apostles; the chiefs of the Jewish nation
against Simon the son of Giora; the Emperors Claudius and Vespasian;
the pious Jews living at the time of the destruction of Jerusalem, James
the Just. Opinions differ as to whether the man of sin is an individual
or an organization. Romanists discover him in some representative
enemy of Romanism; Protestants in the Roman church and hierarchy.
Before any approach to a sound exegesis of the passage can be made, it
will be necessary to define and settle the principles of apocalyptic
interpretation, a matter which is still very much in the dark. About the
only valuable thing that can be fairly extracted from the passage is
Paul’s firm assurance that God’s hand is ever on the work of evil, and
that in whatever form or with whatever power it may reveal itself, it
will inevitably be subdued and crushed by the power of Christ.



1063

ftb36 -  For a full discussion, see Lightfoot, On a Fresh Revision of the New
Testament. 3rd edition Appendix II.

ftb37 -  So Lunemann, Lightfoot, Weizsacker, Ellicott, Bornemann.
Schmiedel maintains the A.V. There is in N.T. no instance of uJpomonh<

in the sense of waiting for, nor is the verb uJpome>nein  used in that
sense. Waiting for or awaiting is expressed by ajpekde>cesqai (mostly
Paul), ajname>nein (once in Paul), eJkde>cesqai (twice in Paul),
perime>nein (not in Paul), prosde>cesqai (not in that sense in Paul),
and prosdoka~n (not in Paul). In <450826>Romans 8:26 Paul has di

uJpomonh~v ajpekdeco>meqa. In LXX both the noun and the verb are
found in the sense of awaiting or waiting for. See <151002>Ezra 10:2; <193807>Psalm
38:7; <070325>Judges 3:25; <120633>2 Kings 6:33, Job. 5:7, etc. Patient waiting for
Christ accords with the general drift of the Epistle. On the other hand
see <520103>1 Thessalonians 1:3, and <520110>1 Thessalonians 1:10, where for
waiting for the Son he uses ajname>nein.

ftb38 -  The view here given is known as the South Galatian hypothesis. The
other view, which limits the application of the name Galatia to the
Galatian district, the country of the Asiatic Gauls, is known as the
North Galatian hypothesis, and is held by the majority of critics. The
South Galatian hypothesis was propounded as early as 1825 by
Mynster (Introduction to the Galatian Epistle); was maintained by the
French archaeologist Perrot (De Galatia Provinicia Romana, Paris,
1867), who was followed by Renan (Paulus, 1869); and has been
defended by Hausrath, Weizäcker, Zahn, Pfleiderer, Ramsay (The
Church in the Roman Empire), and McGiffert (Apostolic Age). See also
an article by Emilie Grace Briggs, “The Date of the Epistle to the
Galatians,” in the New World, March, 1900, and J. Vernon Bartlett,
The Apostolic Age. Among the prominent advocates of the North
Galatian hypothesis are Bishop Lightfoot (Commentary on Galatians),
Lipsius (Hand-Commentar); Weiss and Jülicher (Introductions to the
N.T.); Holsten (Evangelium des Paulus), Schürer (Theologische
Litteraturzeitung, 1892, 1893, and Jahrbucher fur protestantische
Theologie, 1892), and Sieffert (Der Brief an die Galater, Meyer, 8
Aufl.)

ftb39 -  Weizsacker.
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ftb40 -  Galatians with Romans and the two Corinthian letters, were received
as genuine and authentic by the Tubingen critics. Some sixteen years
ago they were attacked by a small coterie of critics, chiefly in Holland.
Allard Pierson and S. A. Naber ascribed the Pauline Epistles to one
Paulus Episcopus, a Christian ecclesiastic, who appropriated large
portions of certain reformed Jewish writings, and christianised them by
means of changes and interpolations. A. D. Loman asserted that
Christianity was a messianic movement among the Jews; that Jesus
had no existence, but was a purely mythical embodiment of a series of
ideas and principles developed in the second century. The four chief
Epistles of Paul which contradict this hypothesis are spurious and
legendary. Out of the anti-Judaic and universalistic Gnosis of the early
part of the second century, was developed a Paul-legend in the interest
of a universalistic Christianity. Romans, Galatians, and Corinthians
were all written in Paul’s name to recommend this Christianity. Theses
views obtained no currency, and were repudiated by even the radical
critics of Germany. Rudolph Steck of Bern (1888.) held that none of
the four letters were the work of Paul, but were the product of a
Pauline party of the second century. He revived the hypothesis of the
dependence of the Pauline writings on Seneca.

ftb41 -  As, for example, Lightfoot on <500311>Philippians 3:11.

ftb42 -  See Introduction to the Catholic Epistles, Volume 1, page 615 f., and
J. B. Mayor, The Epistle of St. James, 36-61.

ftb43 -  The reader who is curious about the matter may consult J.B. Mayor,
The Epistle of St. James, chapter 1. He holds the Helvidian theory.
Also J. B. Lightfoot, St. Paul’s Epistle to the Galatians, essay on “The
Brethren of the Lord.” He holds the Epiphanian theory.

ftb44 -  For the expression oiJ dokou~ntev in Class., see Thucyd. 1:76;
Eurip. Hec. 295; Troad. 609.

ftb45 -  This explanation is adopted by Sieffert, Meyer, and Weizsacher.
The expositors generally admit that no doubt on Paul’s part is implied
(so Winer, Alford, Lipsius, Ellicott, Lightfoot), but mostly insist on
the first sense of mh> pwv. The difficulty of reconciling these two
positions, which is clearly recognized by Ellicott, is evaded by
referring tre>cw and edramon to the opinions of others. So Ellicott: “If
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others deemed Paul’s past and present course fruitless, it really must,
in that respect, have amounted to a loss of past and present labor.”

ftb46 -  Others, as Meyer, Ellicott, Sieffert, take pote> as strengthening the
indefinite sense of oJpoi~oi like the Latin cunque. “Whatever in the
world they were.” This sense of pote> occurs in Class. but not in N.T.
volume 6-7.

ftb47 -  It is objected that this meaning is precluded by the middle voice,
which requires us to render undertook. But the word in the middle
voice is used in an active sense (see Xen. Cyr. 8:5, 4). It may mean to
lay upon another for one’s own use or advantage (Xen. Anab. 2: 2, 4).
So here. They imposed no obligations in their own interest as Jewish
Christians.

ftb48 -  So Weizacker, wirksam war: and Lipsius, sich wirksam erwiesen
hat.

ftb49 -  See Pindar, Ol. 2:146, of Hector; Eurip. Iph. T. 50, 55, of the sons
of a house. Hor. Carm. 1:35, 13, stantem columnam, of the public
security and stability. Chaucer, of the Frere, Prol. to Canterbury Tales,
214,

“Un-to his order he was a noble post.”
Milton, Par. L. 2:302,

of Beelzebub: “in his rising seemed A pillar of state.”

See also Clement, ad Corinthians 5, and in N.T. <540315>1 Timothy 3:15;
<660312>Revelation 3:12.

ftb50 -  Lightfoot says that, in patriarchal times, the outward gesture which
confirmed an oath was different, and refers to <012402>Genesis 24:2. But this
usage is referred to in only one other place, Genesis 67:29, and nothing
is certainly known as to the significance of the act. See the interesting
note on <012402>Genesis 24:2, in Lange’s Commentary.

ftb51 -  See a striking passage in Arrian’s Epictetus, 2:9.

ftb52 -  See Thuc. iv. 18; 6:86; Hdt. ii. 15. Comp. the meaning to be taken for
granted, Plato Symp. 198 D; Tim. 30 C.

ftb53 -  Hdt. vii. 144; Thuc. ii. 64. Comp. Aesch. Agam. 961, to be in store.
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ftb54 -  Professor C. C. Everett, The Gospel of Paul, page 147. The reader
will do well to study his interesting and suggestive discussion.

ftb55 -  See International Commentary on Philippians and Philemon,
Excursus on “Paul’s Conception of Righteousness by Faith,” page 123
ff.

ftb56 -  As Lightfoot, Introduction to Commentary on Galatians, page 15.

ftb57 -  So Aristot. Probl. 20,34. The derivation from ba>zw, ba>skw to
speak or talk (Sieffert, Lightfoot, doubtfully, Thayer) is doubtful, as is
also the connection with Lat. fascinare to bewitch. Comp. Vulg.
fascinavit vos. See Curtius, Greek Etymology, Transl. 531, and
Prellwitz, Etymologisches Worterbuch der griechischen Sprache, sub
ba>skanov.

ftb58 -  See Aristoph. Av. 450; Just. Mart. Apol. 2, 52; Plut. Camillus, 11.
So, acc. to some, Jude 4, registered for condemnation. Comp. 1 Macc.
x. 36, enrolled.

ftb59 -  Many of the earlier interpreters, the hearing of the faith, i. e., the
reception of the gospel; but the faith is not used in the Pauline epistles
as = the gospel. Others, as Lightfoot and Lipsius, hearing which comes
of faith. But ajkoh< is habitually used in N.T. in a passive sense (see on
<520213>1 Thessalonians 2:13), and the opposition is not between doing and
hearing, but between the law and faith.

ftb60 -  In Hebrew 10:38, mou~ after di>kaiov is retained by Tischendorf,
Weiss, and Rev. T., and is bracketed by WH. Vulg. has justus  autem
meus.

ftb61 -  See Clement, Ad Corinthians 10, who enumerates the different forms
of the promise to Abraham, citing <011201>Genesis 12:1-3; 13:14-16; and
<011505>Genesis 15:5,6. See also <011518>Genesis 15:18; 17:8; 22:16-18.

ftb62 -  With this compare the words of Ellicott. “It may be true that similar
arguments occur in rabbinical writers: it may be true that spe>rma is a
collective noun, and that when the plural is used ‘grains of seed’ are
implied. All this may be so, — nevertheless, we have here an
interpretation which the apostle, writing under the illumination of the
Holy Ghost, has deliberately propounded, and which therefore,
whatever difficulties may at first appear in it, is profoundly and
indisputably true.”
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ftb63 -  The LXX of <021240>Exodus 12:40 which Paul is assumed to follow, says
that the sojourn of Israel in Egypt and in the land of Canaan was 430
years, according to one reading; but according to another, 435 years.
Lightfoot says the 5 in the Vatican Ms. is erased, but Swete retains it
in his edition of the LXX. The words in the land of Canaan are not in
the Hebrew. In <011513>Genesis 15:13 (comp. <440706>Acts 7:6. 400 years are
given.

ftb64 -  See an interesting passage in Plato, Lysis, 207, 208.

ftb65 -  Ellicott and Lightfoot deny this, and say that eni is the lengthened
form of the adverbialised preposition ejn, with which esti must be
supplied. But both retain in their texts the accentuation esti, whereas
the lengthened form of the preposition is ejni>. In <460605>1 Corinthians 6:5,
and often in Class. eni and ejn are found together, showing that eni

stands independently as a compound word. See Xen. Anab. 5:3, 11;
Hdt. vii. 112; Plato, Phaedo, 77 E.

ftb66 -  Hatch, Essays in Biblical Greek, page 73, thinks that it means the
administrator of the city lands. ˚Oikonomi>a in papyri of the first and
second centuries A. D. often signifies record, document.

ftb67 -  The living father, Meyer, Sieffert. Alford, Ellicott, Eadie, leave it
undecided. The dead father, Lipsius, Lightfoot, with the majority of
older interpreters.

ftb68 -  See E. Y. Hincks, Journal of Bibl. Lit., Volume 15, 1896, page 183.
Otto Everling, Die paulinesche Angelologie und Damonologie, page 65
ff. H. von Soden, on <510208>Colossians 2:8, in the Hand-Commentar. A.
Ritschl, Rechtfertigung und Versohnung, 3rd ed., ii., page 252. F.
Spitta, Der zweite Brief des Petrus, etc., page 263 ff. E. Kuhl, Meyer
series, On Peter and Jude. T. K. Abbott, International Commentary,
on <510208>Colossians 2:8.

ftb69 -  See T. K. Abbott on <490123>Ephesians 1:23, International Commentary,
and comp. Lightfoot’s detached note in Commentary on Colossians,
page 323.

ftb70 -  See International Commentary on Philippians and Philemon, page
83, and A. B. Bruce, The Humiliation of Christ, page 431. Also W.
Beyschlag, Die Christologie des Neuen Testaments, and
Neutestamentliche Theologie, 2 Aufl., Volume ii., page 77 ff.
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ftb71 -  Dr. Plummer on <420103>Luke 1:3 is, I think, mistaken in explaining
anwqen in <442605>Acts 26:5 as radicitus (thoroughly).

ftb72 -  See Ewald, Antiquities of Israel (trans.), page 342 ff. Riehm, Handw.
des Bib. Alterth., Art. “Monate.” Schrader, Keilinschriften, 2nd ed.
Wieseler, Chronologie.

ftb73 -  See Weizsacker, Apostolische Zeitalter (trans.) 1:112. McGiffert,
The Apostolic Age, page 177 ff. Ramsay, The Church in the Roman
Empire, page 62 ff.

ftb74 -  The reading, however, is doubtful. Tischendorf, Weiss, Tregelles,
read te>kna, which Westcott and Hort give in margin.

ftb75 -  Others: “Do ye not hear it as it is read in your worshipping
assemblies?” The reading ajnaginw>skete read aloud, read publicly, is
found in DFG, and is followed by the Vulg., non legistis.

ftb76 -  Paul’s Conception of Christianity, page 68.

ftb77 -  On allegorical interpretation in general see F. W. Farrar, History of
Interpretation, Bampton, 1855. On the early training of Paul,
Derenbourg, Histoire de la Palestine d’ apres les Thalmuds, chapters
21, 22.

ftb78 -  See Lightfoot’s excursus in Commentary on Galatians, page 190 ff.

ftb79 -  Lipsius explains the verb from the usage of grammarians, as having
letters of equal value, and says that it is an example of the Gematria of
the rabbinical schools, one of the methods of esoteric interpretation by
which a numerical value was given to the letters of a word, and the
word was connected with any other word the letters of which had the
same numerical value, as Mashiach Messiah, and nachash serpent.

ftb80 -  Lightfoot says that sth>kw does not appear earlier than N.T. There
are, however, three instances in LXX where it appears as a various
reading: <021413>Exodus 14:13; <071626>Judges 16:26; <110811>1 Kings 8:11. In the two
latter passages it is the reading of B, and is adopted by Swete.
Lightfoot also says that it is found only in Paul, with one exception,
<411125>Mark 11:25. It occurs <410331>Mark 3:31; <430126>John 1:26. In <430844>John 8:44
and <661104>Revelation 11:4 there is a dispute between esthken and
esthken. In both cases Westcott and Hort adopt the former, and
Tischendorf the latter.
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ftb81 -  Comp. elpida prosdoka~sqai, Demos. 1468, 13, and
prosde>cwmai, Eurip. Alcest. 130: th<n elpida, <560213>Titus 2:13. Also
LXX, <232810>Isaiah 28:10; 2 Macc. vii. 14.

ftb82 -  See Dr. William H. Thomson’s admirable little volume, The Parables
by the Lake.

ftb83 -  So Lightfoot, Meyer, Ellicott, Eadie.

ftb84 -  Deissman, Neue Bibelstudien, p. 26 ff., holds that the word does not
originate in Biblical Greek. His remarks, however, are not conclusive.

ftb85 -  See Professor Sanday’s note on the history of ajga>ph, Commentary
on Romans (International), p. 374.

ftb86 -  Interpreters differ in the explanation of pro<. Lightfoot, Ellicott,
Eadie, Thayer, Alford, Weiss, say caught in the fault before he can
escape. But this is an unasual meaning of the verb, which is certainly
not settled by Wisd. xvii. 17. Ellicott objects to the meaning given in
the note, that, in that case, pro< would seem to excuse, whereas kai<

appears to point to an aggravation of the offense. If that be true, then,
on Ellicott’s explanation, the aggravation of the offense would appear
to be in being caught.

ftb87 -  Quite a number of high authorities read ajnaplhrw>sete, future, ye
shall fulfill.

ftb88 -  Blass, however (N.T. Gramm., p. 68, note), says that frenapa>thv

appears in a papyrus of the second century B.C. He refers to Grenfell,
An Alexandrian Erotic Fragment, Oxford, 1896, p. 3. See also
Sophocles, Greek Lexicon of the Roman and Byzantine Periods, sub
frenapa>thv.

ftb89 -  Still, this does not always hold. We find ge>nnhma, di>wgma,

qe>lhma, i[ama, kh>rugma, plh>rwma for ge>nnhsiv, di>wxiv,

qe>lhsiv, i[asiv, kh>ruxiv, plh>rwsiv.

ftb90 -  So many ancient interpreters, and Lightfoot, Ellicott, De Wette,
Eadie, Alford.

ftb91 -  For the history of the word see Westcott, Canon of the N.T.,
Appendix A.

ftb92 -  All that can be said in favor of the reference to Spain, is said by Bp.
Lightfoot, S. Clement of Rome, ad loc.
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ftb93 -  This is succinctly shown by Edwin Hatch, in his article “Pastoral
Epistles,” in the Encyclopaedia Britannica; and more in detail by von
Soden, in his introduction to the Pastorals in the Hand-Commentar.
The most recent defence of the opposite view is by John Vernon
Bartlett, The Apostolic Age, 1899.

ftb94 -  Full lists of peculiarities of style and diction will be found in
Holtzmann, Dic Pastoralbriefe, ch. 7.

ftb95 -  See Pfeiderer, Urchristenthum, p.  801 ff., and Holtzmann, Die
Pastoralbriefe, ch. 9.

ftb96 -  See Ellicott.

ftb97 -  It is difficult to determine the meaning decisively. The kindred verb
kataste>llein  means (a) to put in order or arrange. Ste>llein is to
put or place, and kata< probably has its distributive sense, denoting
succession, relation, or proportion of parts. (b) To let down or lower,
kata< having its primary sense of down. (c) Metaphorical, derived
from the preceding, to check or repress. Thus <441925>Acts 19:25, 36. See
also 2 Macc. iv. 31; 3 Macc. vi. 1. Hence oJ katestalme>nov the man
of calm or sedate character (Diod. i. 76; Arrian, Epict. iii. 23, 16). From
these data two possible meanings are drawn: (1. dress, attire. So
Hesychius (peribolh> garment) and Suidas (stolh< raiment). It is used
in <236103>Isaiah 61:3 as the translation of matsateh, covering, wrapping.
The root ath, in every case, points to veiling. Plutarch (Pericles, 5. has
katastolh< peribolh~v arrangement of dress; and Josephus, B. J.
2:8, 4, katastolh< kai< sch~ma sw>matov disposition and equipment of
body, which phrase is explained by the following reference to details of
dress. It must be admitted, however, that, with the exception of
<236103>Isaiah 61:3, there is no instance of the absolute use of katastolh< in
the sense of dress. The meaning in Plutarch is clearly arrangement, and
in Josephus, sch~ma may be rendered dress, while katastolh<

probably means the general arrangement of the person. It is equite
possible that from the use of katastolh< in these connections, it may
have come to mean dress by itself. A possiblc analogy is suggested by
the English attire, from the old French atirier or atirer, to arrange,
equip, decit., dress, cognate with Provencal atierar(a tire), to bring into
row or order. The sense of adjusting or regulating runs into that of
adorning. The context here, which refers to details of apparel, the fact
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that both Paul and Peter specifically deal with the subject of female
attire, the clear usage in Isaiah, the association of katastolh< with
dress, and the definitions of the old lexi. cographers, all seem to point
to the meaning apparel So Holtzmann, Huther, and Weiss.

ftb98 -  Ammonius the Grammarian, fourth century. He wrote a work On
the Differences of Words of Like Signification, which was appended to
many of the older lexicons.

ftb99 -  The different uses of aijdw>v in Homer are discussed in a very
interesting way in Gladstone's Homer and the Homeric Age, Vol. II., p.
431 ff. The best discussion of the word is by Schmidt, Synonymik der
griechischen Sprache, VoL III., §140.

ftb100 -  The other rendering proposed is to retain the parenthesis, and
connect dij ergwn ajgaqw~n through good works with kosmei~n adorn.
Thus it will read. "Adorn themselves with good works. The objection
to this is that kosmei~n is previously construed with ejn ("in modest
apparel, not in braided hair, gold, pearls, etc."), and we should
therefore expect ejn instead of dij with good works. Further, it would
be unsuitable to describe good works as an ornament when he is
speaking of the demeanor of women in church assemblies

ftb101 -  See Introduction, and Excursus on "Bishops and Deacons" in
International Commentary on Philippians and Philemone

ftb102 -  The reference to second marriages here is held by Holtzmann,
Ellicott, von Soden, Wace, and Pfleiderer. Huther and Farrar take it as
simply opposed to an immoral life, especially concubinage.

ftb103 -  See Dr. Sanday, Expositor, 3rd ser., v., 98, and Reville, Les
Origines de l' Episcopat, p. 153 f.

ftb104 -  Holtzmann and Huther add <600411>1 Peter 4:11; but Huther says that it
is not to be limited to the official ministry of the Deacon. It may fairly
be taken in the general sense of serve. So von Soden.

ftb105 -  The reading ta>cion or tacei~on more quickly, is preferred by
Tischendorf and Weiss. The comparative would signify sooner than
these instructions presuppose.

ftb106 -  Holtzmann makes an ingenious plea for apposition with qeou~
God, though he does not decisively adopt it. Others explain as
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beginning the following clause, thus: "A pillar and stay of the truth,
and confessedly great, is the mystery of godliness." This is quite
inadmissible, as is the reference of the words to Timothy.

ftb107 -  Dr. Briggs, Messiah of the Apostles, p. 229, thinks that the whole
church is conceived as a pillar uplifting a platform or basis
(eJdrai>wma) on which the truth rests. Besides being contrary to the
true sense of eJdrai>wma, this explanation compels a very awkward
metaphor

ftb108 -  Those who are interested is the details of the controversy over this
reading, may consult S. P. Tregelles, An Account of the Printed Text of
the Greek New Testament, p. 165; and F. H. A. Scrivener, lntroduction
to the Criticism of the New Testament, ith ed. Vol. II. 4th ed 390-395.

ftb109 -  See J. B. Lightfoot, S. Clement of Rome, Vol. II., p. 406 ff.

ftb110 -  This explanation destroys the chronological order, since the
appearing to angels, the preaching among the nations, and the being
believed on in the world, followed the ascension. But I am not sure that
the preservation of the chronological order is absolutely essential, or
that it might not have been violated in the credal hymn. The fact of the
formal use of ajnalamba>nein by Luke to describe the ascension seems
to me to be significant, especially in view of the numerous and striking
affinities of vocabulary in Luke, Acts, and the Pastorals. Besides, there
is absolutely nothing else to which the word can naturally be referred
here. The explanation to which von Soden inclines, that Christ was as
taken up in glory by Christians, either in the ascription of glory to him
or in the glory thereby imparted to men, seems most unnatural and
forced.

ftb111 -  Holtzmann, von Soden, Weiss, and Ellicott, instead of
ajgwnizo>meqa we strive, read ojneidizo>meqa we suffer reproach.

ftb112 -  After carefully studying Holtzmann's elaborate attempt to prove
that ca>risma means office conferred by ordination, I am unable to see
in it anything but a most ingenius piece of special pleading. There is
absolutely no instance of the use of the word in that sense. The
meaning given above is confirmed by Paul's usage as well as by that of
Justin Martyr, Clement of Alexandria, Tertallian, Origen, and
Eusebius. ’∆En soi< in thee cannot be wrenched into thy by references to
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<550105>2 Timothy 1:5 and <400623>Matthew 6:23. "The office that is in thee" is
quite inadmissible.

ftb113 -  Holtzmann says that this passage in Acts is the basis of the
ordinations picture presented here.

ftb114 -  Eyh. ii; Magnes. ii, xiii; Tratt. ii, vii; Philad. iv, v, vii; Smyrn. viii,
xii.

ftb115 -  The view that the original Christian polity was drawn from that of
the Synagogne was maintained by Rothe, Baur, Lightfoot, Hatch, and
others. The development of the view given above is largely due to
Schurer, Geschichte des jiidischen Volkes im Zeitaltur Jesu Christi, 2
Aufl., Bd. II. English trans. A History of the Jewish People in the Time
of Jesus Christ, 2nd divis., Vol. II., p. 56 ff. Also, Gemeindeverfassung
der Juden in Rom in der Kaiserzeit.

ftb116 -  For a more detailed examination of this subject I must refer the
reader to my Excursus on is Bisbops and Deacons " in the
International Commentary on Philippians and Philemon.

ftb117 -  The late Dr. Hort, in his Ecclesia, holds that "Bishop" was not the
designation of an office, but of a function. It was a description of the
Elder's function. He says: "It is now pretty generally recognised . . .
that we have not here (in the word ejpi>skopov) a different office, held
by one person in contrast to the plural Elders." And he adds: "It is
hardly less erroneous to take ejpi>skopov as merely a second title,
capable of being used convertibly with presbu>terov" (p 190).

ftb118 -  So Holtzmann, who finds in it a trace o£ "the Mothers of the
Synagogue" in the synagogues of the Jewish dispersion. See
Pastoralbriefe, p. 241.

ftb119 -  See Ignatius, Ep. to Polycarp, IV. nolyearp, Ep. to Philippians, Vl.

ftb120 -  On the enrollment of virgins in this order see Lightfoot, Ignatius.
Vol. II., p. 322 ff. (2nd ed.).

ftb121 -  Weizacker has it: wenn sie trotz Christus in Begierde fallen.

ftb122 -  Holtzmann adds <411012>Mark 10:12, after the reading of T. R. gamhqh~|

allw| be married to another. But the correct reading there is gamh>sh|

allon have married another.
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ftb123 -  The construction is awkward at best. The most common
explanation is to make ajrgai< idle depend upon manqa>nousin they
learn, understanding ei+nai to be. they learn to be idle. Others take
perierco>menai with, manqa>nousin; they learn to go about, which is
not Greek. von Soden makes ta< mh< de>onta what they ought not the
object of both, manqa>nousin and lalou~sai speaking, which is
clearly inadmissible.

ftb124 -  Variously explained, of ordination; of reception into the
communion of the church; of the reception of heretics who, having
been excluded from one congregation' should present themselves to
another as candidates for membership.

ftb125 -  A temporal meaning is sometimes claimed for <580718>Hebrews 7:18 (so
Holtzmann), but without sufficient reason. The commandment there is
represented as an introduction to a greater and final ordinance.

ftb126 -  So Weizsacker: sich des Wohlthuns befieissigen Similarly,
Holtzmann, von Soden, and Huther.

ftb127 -  The A.V. perverse disputings grew out of the reading of T. R.
paradiatribai< in which para< was taken in the sense of neglect or
violation. Some of the Greek Fathers supposed that the word involved
the idea of moral or mental contagion, and illustrated it by mangy
sheep, which communicate disease by rubbing against each other. It is
suggestive that diatribh> a wearing away or waste of time gradually
passed into the meaning of argument. Diatribe, from the sense of
disputation, passed into that of invective or philippic.

ftb128 -  See Hegesippus in Eusebius, H. E. iii. 20, 32, and the Epistle of the
churches of Vienne and Lyons to the churches of Asia and Phrygia,
Eusebius, H. E. v:1.

ftb129 -  See W. M. Ramsay, The Church in the Roman Empire before A.D.
170, and the monograph of E. G. Hardy, Christianity and the Roman
Government, the best treatise on the subject in English.

ftb130 -  Where Westcott and Hort read cara<n joy; Tischendorf and Weiss
ca>rin thanks.

ftb131 -  As dij h{n aijti>an quam ob rem (2 Timothy. 1:6, 12, <560113>Titus 1:13):
o{n tro>pon qemadmodum (2 Timothy. 3:8): oi[ouv quales (2 Timothy.
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3:11). Little or nothing can be inferred from these instances as to the
composition of these Epistles at Rome.

ftb132 -  Others with I have remembrance; but without  ceasing  would
make it superfluous. Comp. <520310>1 Thessalonians 3:10.

ftb133 -  According to Hofmann, they are epistolary tears (!) — a letter of
Timothy to Paul, expressing his distress at the apostle’s
imprisonment, and, therefore, an occasion of thanksgiving to Paul.

ftb134 -  The A.V. follows T. R. dw|>h; (the Lord) give.

ftb135 -  Others connect With what follows: I endure — on this account,
namely, that the elect may obtain salvation. For the elects’ sake is not
against this connection, since God’s election does not do away with
the faithful efforts of his servants.

ftb136 -  Others refer faithful is the saying to what follows, and render ga<r

namely.

ftb137 -  In ’armon palace, fortress, citadel, hall, is rendered by qemeli>a  See
Hosea. 8:14; Amos 1 4, 7, 10, 12, 14; Jeremiah. 6:6; Isaiah.25:2.

ftb138 -  As in the Westminster Confession, where this passage is cited as a
prooftext of the dogma that those “angels and men” who are
“predestined and foreordained” to everlasting life or death, “are
particularly and unchangeable designed: and their number is so certain
and definite that it cannot be either increased or diminished.” Chapter
iii., Sect.4.

ftb139 -  Some, as A.V., make both aujtou~ and ejkei>nou  refer to the devil.
Others explain: “ having been taken captive by him (the servant of
God) to do his (God’s) will. “ Others again, “ having been taken
captive by him (God) to do his (God’s) will”

ftb140 -  So Aeschylus, Agam. 1235, of Clytaemnestra, ajspondo>n t ajra<n

fi>loiv pne>ousan “breathing an implacable  curse against her
friends.”

ftb141 -  Holtzmann, on <560303>Titus 3:3, has, an apt comment: “Im Dienste
eines bunten Getriebes von Begierden.” Weizacker: “Von allerlei
Begierden umgetrieben.”

ftb142 -  Joseph. Ant. Proem. 3, 4; 10:10, 4. Philo, Vit. Mos. 3, 39; De
Praem. et Poen. & 14; Leg. ad Gai. & 29.
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ftb143 -  The few passages which are cited in favor of the use of grafh< for
Scripture as a whole, as <430222>John 2:22; 17:12; <480322>Galatians 3:22, are not
decisive. They can all be assigned, with much appearance of
probability, to definite Old Testaments passages.

ftb144 -  Weizsacker’s sich herzieht  is feeble. Better von Soden, sich
aufsammeln; or Bahsen, in Masse herbei schaffen; or Hofmann,
hinzuhaufen.

ftb145 -  The word appears in different forms. T. R. failo>nhv. Also
felw>nhv, failw>nhv.

ftb146 -  A Greek sophist of Bithynia in the second half of the third century,
author of a selection of Attic verbs and nouns excluding all but the best
Attic forms, and arranged alphabetically.

ftb147 -  On the bu>blov see Hdt. ii. 92, and Rawlinson’s notes in his
Translation.

ftb148 -  Much curious and useful information on the subject of ancient
bookmaking is contained in The odor Birt’s Das antike Buchwesen in
seinem Verhaltniss zur Littcratur, Berlin, 1882.

ftb149 -  Not with pi>stin, nor ejpi>gnwsin, nor ajlhqei>av, neither of which
rest upon hope; nor with th~v kat’ eujse>beian, which is a defining
clause complete in itself.

ftb150 -  Readers of Goethen will recall his “ Festspiel,” Des Epimenides
Erwachen Werke, Bd. 18.

ftb151 -  In accordance with this view von Soden renders priesterlich. The
A.V., better than the Rev. reverent, which is colorless.

ftb152 -  follows the T. R. oijkourou>v. Even with this reading the rendering
is not accurate. The meaning is not stayers at home, but keepers or
guardians of the household.

ftb153 -  Some interesting remarks on the use of ajgaqo>v by Homer may be
found in Gladstone’s Homer and the Homeric Age, 2:419 ff.

ftb154 -  See Aristoph. Vesp. 949: Plato, Euthyphro, 3 D; Protag. 312 A:
Zen. Cyrop. ii. i. 22; vii. i. 39. Deissmann cites one instance in an
inscription at Carpathus, second century B.C., ajne>gklhton aujto<n

pare>schtai show himself blameless; and another from Mylasa in
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Caria, first century B. C., crh>simon eJauto<n pare>schtai may show
himself useful.

ftb155 -  For one person are urged:
1. That the two appellations qeo<v and swth>r are included under a
single article.
2. That swth>r With hJmw~n, where there are two appellatives, has the
article in every case, except <540101>1 Timothy 1:1; and that therefore its
omission here indicates that it is taken with qeou~ under the regimen of
tou~.
3. That o{v in verse 14 is singular and refers to Christ, indicating that
only one person is spoken of in verse 13.
4. The analogy of <610101>2 Peter 1:1, 11; 3:18.
5. The declarations concerning Christ in <510115>Colossians 1:15; <530107>2
Thessalonians 1:7, <600413>1 Peter 4:13; <510209>Colossians 2:9.

For two persons are urged:
1. The fact that qeo<v is never found connected directly with ˚Ihsou~v

Cristo<v as an attribute.
2. The frequency with which God and Christ are presented in the N.T.
as distinct from each other, as having a common relation to men in the
economy of grace, makes it probable that the same kind of union is
intended here, and not a presentation of Christ as God.
3. The evident reference of qeou~ in verse 11 to God the Father.
4. The analogy of <530112>2 Thessalonians 1:12.

ftb156 -  The attempts to resolve the meaning into practice are mostly
suspicious Of the four examples cited by Alford, two at least, Thucyd.
8:76, and Soph. Elect. 980, have clearly the sense of taking the lead.
When Plutarch says of Aspasia ouj kosmi>ou proestw~sa ejrgasi>av,
he means that she superintended an unseemly employment; she was at
the head of an establishment. Notwithstanding all criticisms to the
contrary, the Vulgate was on the right track, bonis operibus  praeesse.

ftb157 -  So Pfleiderer, von Soden, Julicher, Weizsacker, McGiffert.

ftb158 -  See Lightfoot’s Clement of Rome, Vol. 1, p. 59 ff. VOL. IV. — 24.

ftb159 -  This temple was founded B.C. 180-145 by Onias, one of the
high-priestly family. The building was a deserted temple of Pasht, the
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cat-goddess. A description is given by Josephus B. J. 7. 10, 3; Cont.
Ap. 2. 2.

ftb160 -  An able defense of the Roman hypothesis may be found in Réville,
Les Origines de l’Episcopat. While these sheets are going through the
press, I have received the first number of Preuschen’s Zeitschrift für die
neutest. Wissenschaft und die Kunde des Urchristenthums, containing
Harnack’s ingenious paper, Probabilia über die Adresse una den
Verfasser des Hebrväerbriefs. He holds that the epistle was addressed
to a Christian community — a house-church in Rome: that it was
written by Aquila and Prisca, principally by the latter, and that, so far
from being addressed especially to Hebrew Christians, it entirely
ignores the difference between Hebrews and Gentiles.

ftb161 -  The results of even this attempt vary considerably. Bleek, 68-69:
Lünemann, 65-67: Riehm, 64-66: Ebrard, end of 62: DeWette, 63-67:
Tholuck and Wieseler, about 64: Alford, 68-70: Salmon, before 63:
Westcott, 64-67: Jülicher, not before 70: Weiss, near 67: Harnack, 65-
95: McGiffert, 81-96. One of the fairest and ablest discussions is by
Harnack, Chronologie  der altchristlichen  Litteratur. Jülicher’s
discussions, in his Einleitung in  das Neue Testament, will also repay
study.

ftb162 -  Although critics are not unanimous on this point. It is disputed by
Tholuck, Riehm, and Wieseler, and Weiss is evidently inclined to agree
with them.

ftb163 -  A valuable discussion of the object is that of Riehm, Lehrbegriff
des Hebraerbriefs, § 27.

ftb164 -  Lightfoot, on <510116>Colossians 1:16.

ftb165 -  See De Concupisc. 11: De Opif. Mund. § 51: De Plant. No. § 12.

ftb166 -  Effulgence  is the rendering of the Greek fathers and of the majority
of modern interpreters. The few instances of the word elsewhere give
little help toward a decision, since in most if not all of them the
meaning is disputed. The reader will do well to consult Theodoret on
this passage; Athanasius, Contra Arianos, Orat. 2; Origen on John
32:18, and Hom. on <240904>Jeremiah 9:4, Chrysostom. Hom. ii. 2. See also
Riehm, Lehrbegriff des Hebraerbriefes, 278 300, 408, 412.

ftb167 -  The A.V. follows the T R di’ eJautou~, which is a gloss.
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ftb168 -  Opinions differ as to the sense in which this expression is applied
to the Messiah. Origen, Athanasius, Lünemann, Alford, Bleek, the
eternal generation  of the Son: Chrysostom, Theodoret, Eusebius,
Gregory of Nyssa, the generation  of  the Son in time: De Wette, the
manifestation  of Jesus to men as the Son of God: von Soden, the
establishment of the Son as heir in the world to come. The reference to
the resurrection is held by Delitzsch, Westcott, Weiss, Calvin.
According to these different explanations, sh>meron today  will signify
eternity, the time of the incarnation, the time of the first prophetic
announcement  of Christ as Son, the time of the ascension.

ftb169 -  Bleek, Ebrard, Lünemann, Toy, rend. “who maketh winds his
messengers and flames of fire his servants.” This is defended on the
ground of the previous “who maketh clouds his chariots.” But in the
Hebrew the order of our passage is transposed; and according to this
rendering there would be no allusion to angels.

ftb170 -  This is the reading of the LXX, and is followed by Tischendorf and
Weiss. Westcott and Hort bracket tou aijw~nov.

ftb171 -  On this subject see T. K. Abbott, International Commentary on
<510208>Colossians 2:8, and compare Lightfoot, Commentary on Colossians,
ad loc. Also von Soden ad loc. in Hand-Commentar on Colossians;
Professor Hincks in Journal of Biblical Literature, Vol. xv., 1896; Otto
Everling, Die paulinische Angelologie und Daemonologie, p. 65 ff.

ftb172 -  Schmidt, Art. “Stand doppelter Christi,” Herzog, Real Encyc.

ftb173 -  Findlay, Expositor, 3rd ser. ix. 229, calls attention to the fact that
hjlattwme>non and ejstefanwme>non are in the same tense and
grammatical form, indicating contemporary rather than successive
states. For ca>riti qeou~ by the grace of God, some texts read cwri>v

qeou~ apart from God. So Weiss. On this reading interpretations differ,
as, apart from divinity: forsaken by God: for all, God only  excepted
(!).

ftb174 -  For the construction see Moulton’s Winer, p. 402; and for similar
instances, <420174>Luke 1:74; <441112>Acts 11:12; 15:22; 25:27.

ftb175 -  The Vulgate has “qui multos filios in gloriam adduxerat.” For the
construction see Burton, New Testament Moods and Tenses, §149.

ftb176 -  Professor Toy, Quotations in the New Testament.
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ftb177 -  I desire to acknowledge my obligation in the notes on this passage
to the very suggestive series of articles by Dr. W. Robertson Smith on
“Christ and the Angels,” Expositor, 2nd ser. Vols., ii., 3.

ftb178 -  Dr. W. Robertson Smith objects that Jesus was in all points
tempted like as we are (ch. 4:15), and that not every temptation arises
out of the painful experiences of life. But the great point is that Christ
is able to succor the tempted because he has himself experienced
temptation. The peculiar nature of his temptation, and the points of its
correspondence with ours, are not in question. One point is selected
out of the whole range of possible causes of temptation, and that the
most prominent and obvious point — suffering.

ftb179 -  Some Interesting data and remarks on the use of “I,” “we” and
“you” in the Epistle may be found in Harnack’s article, “Probabilia ber
die Adresse und den Verfasser des Hebräerbriefs,” in Preuschen’s
Zeitschrift für die neutestamentliche Wissenschaft und die Kunde des
Urchristenthums, Heft i. v. 24.

ftb180 -  The older expositors regarded oJ qeo<v as predicate, and oJ pa>nta

kataskeua>sav as designating Christ; and explained, “now he that
founded all things (Christ) must be God,” thus using the passage as a
proof of Christ’s deity. But this would be entirely irrelevant. The
writer is not trying to show that Christ was greater than Moses
because he was God, but because of his fidelity as a son instead of as a
servant. This is the point which he goes on to elaborate.

ftb181 -  Comp. tou~ u[datov loidori>av <042024>Numbers 20:24, and u[dwr

jAntilogi>av <042013>Numbers 20:13; 27:14; <053251>Deuteronomy 32:51; 33:8;
<198007>Psalm 80:7; 105:32. The LXX has preserved the proper names only
in <264719>Ezekiel 47:19 Marimw<q and 48:28, barimw<q.

ftb182 -  There is a difference of reading: sunkekerasme>nouv and
sunkekerasme>nov. According to the former, the participle agrees
with ejkei>vouv them: “the word did not profit them, (they) not having
been united, etc.,” or, “since they were not united.” According to the
latter, the participle agrees with oJ lo>gov the word: “the word not
haring been united, etc.” I prefer the second reading, although the
external authority for the other is stronger. So Tischendorf and Weiss.
Westcott and Hort read sunkekerasme>nouv, but suspect a primitive
corruption. Westcott, however, adopts the other in his commentary.
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ftb183 -  Not as Ebrard and Alford, he that entered, referring to Christ, and
contrasted with Joshua Jesus is not mentioned in the entire passage,
3:7-4:9.

ftb184 -  As Delitzach, whose note on this passage is one of the curiosities
of exegesis, and a specimen of literalism run mad.

ftb185 -  Not as Lünemann, Alford, Bleek, Calvin, De Wette, toward whom
a relation  exists for us, on which Weiss correctly remarks that this
sense of lo>gov is unbiblical.

ftb186 -  Though some, as Meyer and Ellicott, insist on the transitive sense
— introduction.

ftb187 -  In his volume on Hebrews (1899.) Professor Bruce abandons the
view held by him in his Humiliation of Christ, p. 30, that, in the use of
the sacrificial expression prosene>gkav. the writer conceived Christ’s
prayer in Gethsemane as a sacrificial offering, and found in it a parallel
with the offering which the Levitical high priest presented for himself;
a view which must be regarded as fanciful. See Weiss ad loc.

ftb188 -  The rendering he was heard (and so delivered) from his fear (that
which he feared) is untenable because eujla>beia cannot mean the
object of fear. The rendering he was heard by him who was his fear is
absurd.

ftb189 -  Schmidt, Synon., says it is best represented by the German nöhlen
to dawdle.

ftb190 -  An interesting discussion of the sword may be found in Lightfoot’s
Essays on Supernatural Religion, p. 172 ff.

ftb191 -  Surely not, as Lünemann, the gospel message as centering in the
doctrine of justification by faith, which would be dragged in by the ears.

ftb192 -  There is a difference of reading:didach<n, Westcott and Hort,
Weiss:didach~v, Tischendorf, Rev. T. If the latter, the arrangement
may be
(a) two distinct genitives, of teaching, of baptisms:
(b) didach~v dependent onbaptismw~n, baptisms accompanied with
teaching:
(c) didach~v governing baptismw~n, teaching of baptisms.
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(a) is not in accord with the structure of what precedes and follows,
since all the particulars of the foundation are designated by double
expressions:
(b) is unusual and difficult to explain with the plural baptismw~n, since
baptism with teaching would mean Christian baptism, and,
baptismw~n is not limited to Christian baptism:
(c) is preferable if didach~v is to be read.

ftb193 -  See a good note by Alford, Commentary ad loc.

ftb194 -  The number and variety of explanations of the heavenly  gift  are
bewildering: the Lord’s Supper; regeneration in general, as
distinguished from the special communication of the Spirit in baptism;
persuasion of eternal life; righteousness; forgiveness of sins; peace
which results from forgiveness; faith; the gospel; the heavenly light
which produces the enlightenment; the abundant grace of Christianity.

ftb195 -  Principal Edwards, Expositor’s Bible, explains, “they cannot be
renewed after falling away if  they  persist  in crucifying.” Surely
nothing could be farther from the writer’s meaning. Some of the older
commentators, referring renew  them to baptism, take crucify and put to
an open shame as explanatory of ajnakainezein, thus: to renew them
to repentance  which  would  be a recrucifying. They refer to Paul’s
declaration, <450603>Romans 6:3, that in baptism is signified the crucifixion
of the old man with Christ. If baptism were repeated, Christ would be
recrucified. But Christ is not crucified in baptism; only the old man.

ftb196 -  The reference to Sodom and Gomorrah (Lünemann, Bleek) is
forced, and perhaps equally so that of Westcott to volcanic fires. There
is no thought of, purification by fire, which would be foreign to the
subject.

ftb197 -  Bleek holds that the form eij mh>n arose from a confusion of the
Hebraistic eij mh> (comp. Heb., ’im ) and the Greek h+ mh>n. Thayer
(Lex.) says this must be the explanation unless eij came by itacism
from h+. So Winer-Schmiedel, N.T. Gramm. § 5, 15. Deissmann,
however (Neue Bibelstudien, Pt. ii., p. 33 ff.), gives instances of ei+
(eij?) mh>n from papyri before Christ, a hundred years older than this
epistle, and from the same country in which the LXX was prepared.
See also Blass, N.T. Gramm. Ss. 9, 60, 254.
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ftb198 -  Lünemann takes katafugo>ntev absolutely, and makes krath~sai

th~v prok. ejlp. depend on parak. ejc. that we who have fled for
refuge might have strong consolation to lay hold, etc.

ftb199 -  Two other arrangements are proposed:
(a) ajsfalh~, bebai>an, eijserxome>nhn with ejlpi>da understood:
hope, sure, steadfast, entering, etc.
(b) ajsfalh~ and Bebai>an with agkuran, and eijserc. with ejlp. a
hope which enters, etc. (and which is) an anchor sure and steadfast.

ftb200 -  Ep. ad Evangelium, § 7. Stanley thinks that the meeting of
Abraham and Melchisedec was at Gerizim. Ewald at a point north of
Jerusalem.

ftb201 -  See Westcott’s note.

ftb202 -  All explanations must be rejected which seek to modify the sense
of kaq’ hJme>ran, as “on each day of atonement”; or “very often”; or
“as the high priest daily feels the need.” It is urged by some (as
Menegoz) that the high priest took part in the daily sacrifices; but if
such participation took place it was only occasional. Bleek thinks that
the ceremonies of the great Day of Atonement were throughout before
the writer’s mind as the archetypal features of the high priest’s
ministry, and that these were in some sort reproduced in the daily
sacrifices.

ftb203 -  Westcott suggests “heavenly order.” Lünemann supplies aJgi>wn

sanctuary.

ftb204 -  Westcott and Hort and Tischendorf read aujtou<v. Weiss and Rev.
T. retain the T.R. aujtoi~v. If the latter, the more probable construction
is with he saith: “he saith to them,” taking memfo>menov absolutely. If
aujtou<v, the pronoun will be governed by memfo>menov, “blaming
them.”

ftb205 -  Codex A, LXX, has to<n ajdelfo>n his brother, and for to<n

ajdelfo>n in the following clause, to<n plhsi>on his neighbor.

ftb206 -  kai< tw~n ajnomiw~n aujtw~n T. R.

ftb207 -  The rendering well-ordered, seemly, is contrary to usage. Kosmiko>v

has three meanings relating to the universe; of the world; worldly, with
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an ethical sense — having the character of the sinful world. The word
for seemly is ko>smiov, <540209>1 Timothy 2:9; 3;2.

ftb208 -  Philo, Quis Rer. Divin., Mangey’s ed., p. 504 De Vita Mos.
Mangey p. 668. Joseph B. J. 5. 5, 5; Ant. 3:6, 8.

ftb209 -  Professor Bruce’s remarks on this point are worth reading: The
Epistle to the Hebrews, p. 310 ff.

ftb210 -  By some interpreters dia< is explained as local, passing through,
and th~v mei>zonov—skhnh~v is construed with eijsh~lqen, ver. 12.
Thus: “Christ having appeared as a high priest of the good things
accomplished, entered into the holiest, passing through the greater and
more perfect tabernacle.” That is, as the Levitical high priest had to
pass through the holy place in order to reach the holy of holies, so
Christ passed through a holy place greater and more perfect than that
of the ancient tabernacle, in order to reach the heavenly sanctuary. All
kinds of explanations are given of this intermediate holy place; as, the
lower spaces of the heavens: Christ’s human nature: his holy life: the
church on earth: the world, etc. It is to be said that this local sense of
dia< emphasizes a subordinate point, of which nothing is made in the
epistle; which is not even stated. In other words, nothing in the epistle
is made to turn on the fact of the high priest’s passing through one
place in order to reach another. The emphatic point is Christ’s entering
the heavenly sanctuary. His passing through the heavens (ch. 4:14) or
through anything else, is a mere incident having no typical significance.
The construction advocated by Rendall, Epistle to the Hebrews, should
be noticed: “High priest of good things which came through the greater
and more perfect tabernacle.” But not the greater tabernacle, but Christ
is everywhere represented as the agent of the good things of the new
dispensation. The new sanctuary which Christ must have as high
priest is an accompaniment of his position and ministry.

ftb211 -  See Deissmann Neue Bibelstudien, Pt. 2, p. 43. He gives one
specimen, 93 or 91 B.C.

ftb212 -  As Bleek, Alford, Lünemann, Dwight. De Wette, Weiss, Briggs,
Bruce, Rev. Vers., Lightfoot (on <480315>Galatians 3:15), Thayer (Lex.),
Edwards. Weizsäcker and von Soden both render Stiftung “foundation”;
a basis, formally established, on which certain benefits are insured to
those who accept it. Such a basis might be of the nature either of a
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covenant or a testament. Bruce includes both under the word. Vaughan
renders “arrangement,” whether of relations (covenant) or of
possessions  (testament).

ftb213 -  Those who are curious about the matter will find it discussed in
Riehm’s Handworterbuch des biblischen Alterthums, and in the article
in Hastings’s Dictionary of the Bible, by Dr. George E. Post of
Beyrout, than whom there is no more competent authority.

ftb214 -  Dr. Briggs, Messiah of the Apostles, p. 266.

ftb215 -  See also Riehm, Lehrbegriff des Hebräerbriefs, p. 542.

ftb216 -  If the question of the retrospective value of Christ’s sacrifice is
raised here, some light is thrown upon it by the expression “through
his eternal spirit,” ver. 14. An eternal spirit is independent of time, and
acts performed under its inspiration are valid for all time. Christ
offered himself in spirit before the foundation of the world. Was not
the act of his eternal spirit the core of the whole preparatory system of
sacrifice? What I take to be the correct interpretation of <450325>Romans
3:25, as given in the notes on that passage, agrees with this.

ftb217 -  Others take kat’ ejniauto<n with the whole clause, tai~v aujtai~v—
prosfe>rousin, and eijv to< dihneke<v with teleiw~sai: thus: “with
the same sacrifices which they offer year by year make perfect
forever” (Westcott and von Boden). Others, kat’ ejniauto<n with all
that follows to telew~sai (Alford, Ebrard, Delitzsch). Others, kat’

ejniauto<n with tai~v aujtai~v, and eijv to< dihneke<v

withprosfe>rousin: “with the same sacrifices every year which they
offer continually” (Lünemann).

ftb218 -  Westcott takes ejfa>pax with the entire sentence: Alford with
offering. It is true that the writer insists on the offering of Christ being
“once for all” (ch. 7:27; 9:12, 26, 28; 10:12, 14), but here this
connection would seem to require the articleth~v ejfa>pax.

ftb219 -  Others construe with sat down. So Lünemann, Bleek, De Wette.

ftb220 -  The derivation from pro< before and sfa>zein to slay is more than
suspicious.

ftb221 -  The distinction sometimes asserted between timwri>a retribution,
and ko>lasiv chastisement for the amendment of the subject, does not
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hold in N.T. Neither ko>lasiv nor kola>zein convey any sense of
chastisement. See <440421>Acts 4:21; <610209>2 Peter 2:9; Matthew 2546; <620418>1
John 4:18; nor is there a trace of this meaning of either noun or verb in
LXX. See Trench, New Testament Synonyms, § 7, and Schmidt,
Synonymik, §167, 1, 3. The prevailing sense of ko>lasiv in Class. is a
check applied to prevent excess.

ftb222 -  It is sometimes claimed that uJpa>rxein as distinguished from
ei+nai implies a reference to an antecedent condition. That is true in
some instances, but the reference is not inherent in the verb; since
sometimes there is implied a reference to a future condition, and
sometimes the verb is used simply in the sense of ei+nai to be
absolutely.

ftb223 -  Others, as Alford and Lünemann, adopt the reading eJautoi~v for
yourselves. Westcott, and Rev. marg., reading eJautou<v, render it as the
object ecein, “knowing that ye had yourselves for a better
possession,” and referring to <422119>Luke 21:19. According to this the sense
is, “your true selves remained untouched. You saved them out of the
wreck of your possessions.” This is foreign to the tone of the epistle,
and must be regarded as artificial.

ftb224 -  The Hebrew reads, “the just shall live by his constancy.” LXX,
“the just shall live by my faith,” or (God. A) “my just one shall live by
faith.” Mou does not appear in Romans or Galatians.

ftb225 -  The assumption that this verse furnishes the first item in the
catalogue of O.T. examples of faith, gives rise to such explanations as
that of Michaelis, which is indorsed by Bleek; that the writer thought
of the earliest men as attaining only by faith the knowledge that God
made the world, and that he expressed himself so generally because
that fact is not expressly related of them, and because their conduct did
not indicate a living faith.

ftb226 -  Some, however, insist that eijv to<, etc., indicates purpose or design.
So Westcott, who says, “the worlds were made, etc., to the end that
that which is seen (be known) to have arisen not from things which
appear.” According to this, faith certifies not only the fact of creation
by the word of God, but also God’s design that creation should be
believed to have taken place only by his word, calling the world out of
nothing; and should not be believed to have arisen out of visible things



1087

It must be allowed that eijv to< followed by the infinitive, in every one
of the eight other instances in this epistle, expresses purpose; and
further, that such is its more frequent meaning everywhere. But
(a) such is not its universal meaning. See <450120>Romans 1:20; 12:3; <470806>2
Corinthians 8:6; <480317>Galatians 3:17; <520216>1 Thessalonians 2:16.
(b) either the sense nor the construction requires, and which is labored
and unnatural.
(c) Gegone>nai thus becomes excessively awkward. Alford justly says
that, on this hypothesis, gegone>nai ought to have been some
subjective word; not, as it is now, a mere record of a past fact. The
sense of result is held by Bleek. Alford, Weizsäcker, Burton.

ftb227 -  That some external difference was recognized is most likely. See the
peculiar reading of LXX, <010407>Genesis 4:7.

ftb228 -  reads lalei~tai is spoken  about.

ftb229 -  See Burton’s New Testament Moods and Tenses, § 398.

ftb230 -  The more usual interpretation is that of the A.V. But, as was long
ago discerned by Grotius. and is clearly shown by Weiss and von
Soden, the subjective negative mhde>pw agrees much better with the
subjective quality (reverent care) than with the announcement of an
objective fact (being warned of things, etc.).

ftb231 -  Some interpreters render ejmnhmo>neuon mentioned, citing <520103>1
Thessalonians 1:3, and <581122>Hebrews 11:22, where the verb is followed
by peri< with the genitive. In both these cases, however, the meaning
remember is quite possible. Grammatical testimony is confusing.
There are instances in Class. where the verb signifies mention, as Plato,
Legg. 646 B, with accusative: also with peri< and genitive. Winer says
positively that verbs of making mention do not take a genitive in the
N.T. (30, 10, c). On the other hand, the verb in the sense of remember,
though mostly with the genitive, is sometimes found with the
accusative, as <401609>Matthew 16:9; <520209>1 Thessalonians 2:9; <550208>2 Timothy
2:8. So in Class. Neither Class. nor N.T. furnishes any sufficient
reason why the verb in <581122>Hebrews 11:22 should not be rendered
remembered. Peri< is constantly used in connection with mental
operations as fronti>zein. The kindred verb mimnh>skesqai is used
with peri< and the genitive meaning remember; see Tob. iv. 1, and
comp. Homer, Od. 7, 192; Hdt. i. 36: 9, 46; Plato, Phileb. 31 A.
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Mnhmo>sunos memorial is found with peri< and genitive, <022812>Exodus
28:12.

ftb232 -  The varieties of interpretation are endless. A list of the principal
ones may be found in Westcott. One should be noticed, according to
which ejn parabolh~| is explained in venture or risk , from
paraba>llein to throw beside, to expose. The verb sometimes has
this meaning in Class., and once in LXX, 2 Macc. iv. 38 but there is no
instance of the noun parabolh< in that sense, either in N.T. LXX, or
Class. Thayer cites one or two doubtful cases in later Greek. According
to this interpretation the clause would read, “from whence he received
him in risking him.” Lünemann explains: “on which account he received
him on the ground of the giving up,” taking parabolh< in the sense of
surrender.

ftb233 -  A formidable mass of hermeneutic rubbish has accumulated about
this passage, for instance, that the act of Jacob implied the worship of
the staff, or that the staff was Joseph’s, and that the patriarch paid
formal reverence to the staff as a tribute to Joseph’s position, a view
common among the Fathers; or that worship was paid to some image
or symbol of power on the head of the staff, from which has been
drawn the justification of image-worship.

ftb234 -  “Veramente da tre mesi egli ha tolto
Chi ha voluto entrar con tutta pace.”

ftb235 -  Not as Westcott: “Resurrection, which is the transition from death
to life, is that out of which the departed were received.”

ftb236 -  Accordingly a variety of readings has been proposed:
ejpurw>qhsan, ejprh>sqan, ejpuri>sqhsan they were burned:
ejpa>rqhsan they were pierced: ejpeira>qhsan they were impaled:
ejphrw>qhsan they were mutilated: ejspeira>sqhsan they were broken
on the wheel: ejpa>qhsan they were sold.

ftb237 -  The interpretation of the passage has been dominated by the
assumption that the joy set before him must refer to a future prize
which Christ was to receive in return for his sufferings, “without
which,” says Weiss, “he would not have been able to endure them.”
Accordingly, ajnti< is explained for the sake of or to obtain the joy, and
the joy is defined as the heavenly reward, or the joy of being the
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redeemer of his brethren. This sense of ajnti< is legitimate, although it
enfolds the meaning of exchange (see, for instance, <401727>Matthew 17:27;
20:28, and the formula ajnq’ w+n because). At any rate, its use here in
that sense creates a feeling of awkwardness. We should rather expect
e[neka, or uJpe<r or dia< with the accusative. Moreover, Christ did not
endure cross and shame for the sake of heavenly reward, and the
redemption of his brethren can hardly be called something to which he
looked forward with faith.

ftb238 -  A copious list of references to Hippocrates and Galen may be
found in W. K. Hobart’s Medical Language of St. Luke, p. 22.

ftb239 -  So von Soden, “not the direction but the surface: ojrqai> = smooth,
without stones or holes.”

ftb240 -  Stephens, Thes., gives detorquere, and cites a number of instances
from medical writers in which ejktroph> and ejktro>pion are used of an
everted eyelid, in which the lid is turned outward. Celsus says that
when the eyelids refuse to come together, the lower lid hanging and
dragging, and unable to unite with the upper, the Greeks call it
ejktro>pion.

ftb241 -  This is preferable to the Vulg. adopted by Westcott, ad tractabilem
et accensibilem ignem “to a palpable and kindred fire,” thus making
yhlafwme>nw| qualify puri<. It destroys the antithesis clearly intended
between the material Mount Sinai and the spiritual, heavenly Mount
Zion, and leads us to expect as the antithesis of material fire, some
other kind of fire. The other rendering is required by siw<n orei, ver.
22. Moreover, yhlafwme>nw| as an epithet of puri< is unnatural.

ftb242 -  “Here is his city and his lofty seat.”

ftb243 -  Another mode of rendering is “things which are made to the end
that the things which cannot be shaken may abide.” To this it is justly
objected that mei>nh| is thus compelled to assume an elliptical sense:
“Come into the place of the things removed and so abide”; for as
Alford remarks, “things which cannot be shaken remaining merely,
would be a matter of course.”

ftb244 -  See Dr. W. M. Thomson, The Land and the Book; Burckhardt,
Notes on the Bedouins and Wahabys; Lane, Modern Egyptians;
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Palgrave, Central and Eastern Arabia; Trumbull, Oriental Social Life;
etc.

ftb245 -  Calvin, taking pa~sin as masculine, explains that marriage is not to
be denied to any class of men, as to priests. Others explain that
marriage is not to be avoided on ascetic grounds by any one.

ftb246 -  The hypothesis that the letter was called out by “an amateur
attachment to Levitical institutions” on the part of Gentile Christians,
leading to the adoption of an eclectic system in which Jewish elements
figured, is too shadowy to call for serious refutation. That Judaism
became a “fad” for a time in certain circles, is a well-known fact, which
has its analogy in the affectation of Buddhism by certain individuals in
modern times. But there is no historical evidence that in the Gentile
church this affectation of Judaism ever assumed the proportions of a
movement, or afforded a menace to Gentile Christianity sufficiently
serious to call out such a production as the Epistle to the Hebrews.
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